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Harmony, Discord, and Compromise
in Spanish Colonial Texas:
The Rio San Antonio Experience,

1691-1741
FELIX D. ALMARAz, JR.

For at least three decades, beginning in 1690, Spaniards refined the
process of using frontier missions and presidios to thwart French encroachment and Indian belligerency in the wildemess province of Texas.
Intent upon improving a model for converting natives to a Spanish
life-style, popular with Christians born into the faith and implemented
throughout central Mexico right after the Conquest, Franciscan missionaries in 1683 founded the Apostolic College of Santa Cruz in the
mining town of Queretaro to train candidates exclusively for service
in distant, often hostile, northern frontiers. 1
In the seventeenth century, both institutions-the presidio and
the mission-evolved as time-tested strategies for confronting noFelix Almaraz, Jr.,former president of the Texas Catholic Historical Society, is professor of history at the University of Texas at San Antonio. Author of several books and
numerous articles on borderlands and missions history, he is a frequent participant on
the lecture circuit.
This essay, in slightly different format, was presented at the 91st annual meeting
of the Texas State Historical Association in Galveston, Texas, in March 1987. The author
wishes' to thank Jose Cisneros, premier artist of El Paso, for the illustrations that grace
the pages of this article.
1. Michael B. McCloskey, a.EM., The Formative Years of the Missionary College of
Santa Cruz of Qu;eretaro, 1683-1733 (Washington, D.C.: Academy of American Franciscan
History, 1955), 96-101.
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madic, warlike natives in the pathway of Spanish colonization advancing toward the eastern slope of the Sierra Madre and the broad
littoral of the Gulf of Mexico. Almost simultaneous with the disastrous
outcome of an ambitious plan, spearheaded by the Sieur de La Salle,
to impose a French colony on the Texas coast, Spanish officials in Mexico
City promptly dispatched maritime and overland expeditions to locate
and evict the intruders from the territory. The hard lessons that pioneer
church and state explorers learned in traversing the Texas landscape,
culminating in the establishment of two Franciscan missions in the
eastern timberlands, soon thereafter served as useful guidelines for
colonizing the Rio San Antonio area, 2 intertwining the social fibers of
harmony, discord, and compromise.
Unwilling to support continuously the east Texas initiative, except
for a singular relief expedition in 1691 that blazed a long segment of
El Camino Real (royal road) into the region, and in the process discovered and named the Rio San Antonio, the government inadvertently
allowed the Franciscan missions to fail, causing the line of settlement
to snap back to the Rio Grande before the end of the seventeenth
century. Although for several years key officials in Mexico City regarded
the security of east Texas as a priority matter, other frontier leaders,
principally at the middle Rio Grande corridor below the Big Bend,
perceived the Rio San Antonio as an attractive location for a midway
settlement (based on a combination of mission, presidio, and civil town)
to support the overarching colonial objective. 3
Before the proposal could be seriously considered, intrepid French
traders defied Spanish prohibitions against foreigners and boldly penetrated the region as far west as the presidio-missions complex of San
Juan Bautista at the Rio Grande. Resolutely the government responded
in 1716 by reoccupying east Texas with a cluster of missions and a
presidio. 4 Missionary friars from two apostolic colleges-the old Santa
Cruz de Queretaro and the new Nuestra SeflOra de Guadalupe de
Zacatecas-amicably divided the field of evangelization among the
woodlands cultures. 5
2. Felix D. Almaraz, Jr., "The Legacy of Columbus: Spanish Mission Policy in
Texas," Journal of Catholic History and Culture 3 (1992), 32-34.
3. Felix D. Almaraz, Jr., "Spain's Cultural Legacy in Texas," in The Texas Heritage,
Ben H. Procter and Archie P. McDonald, eds. (Arlington Heights, Illinois: Harlan Davidson, 1992), 7-8; Marion A. Habig, The Alamo Mission: San Antonio de Valero, 1718-1793
(Chicago, Illinois: Franciscan Herald Press, 1977), 17-18.
4. Charmion Clair Shelby, "International Rivalry in Northeastern New Spain, 17001725" (doctoral dissertation, University of Texas at Austin, 1955), 136-42.
5. McCloskey, Formative Years of Missionary College of Santa Cruz, 104.
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Subsequently, a swift change in viceregal administration in Mexico
City, :with a robust Marques de Aguayo succeeding an exhausted and
aging Duke of Linares in 1716, encouraged government leaders to
reinforce the security of east Texas by implementing an earlier recommendation advocating the establishment of a mission-presidio outpost near the headwaters of the Rio San Antonio. Hence, on May 1,
1718, with military presence, Fray Antonio Olivares founded Mission
San Antonio de Valero closer to Arroyo San Pedro. Four days later,
Governor Martin de Alarcon established a complementary Presidio San
Antonio de Bexar in the same general vicinity. 6
Spanish colonial development of the natural resources on both
sides of the Rio San Antonio provided evidence of ample cooperation
and conflict. Seemingly more concerned with prerogatives and prestige
of office, Governor Alarcon collided with the personal determination
of Fray Olivares to spread the Gospel among Coahuiltecan bands that
roamed the wide expanse between the major rivers. In fact, from the
Rio Grande to the Rio San Antonio, the two leaders pursued different
routes and schedules until practical considerations compelled them to
suppress their animosities, stemming from the governor's time-consuming investigation of illicit trade and French proclivities at Presidio
San Juan Bautista, long enough to participate in a requisite acto de
posesi6n for the founding of Mission San Antonio de Valero. 7
Notwithstanding the personality clashes of the principal leaders
of church and state, the ceremonies along the Rio San Antonio, albeit
modest, fulfilled the vision of Friar Olivares and the political goal of
Viceroy Valero. On the other hand, Governor Alarcon, not wishing to
tarry in the region longer than necessary, proceeded to east Texas where
he delivered subsistence provisions at the reactivated missions. Then,
in an intemperate mood, he brandished his saber in the Red River
Valley as a dubious deterrent against potential French aggression, a
gesture that annoyed the missionaries because they would be the ones
left behind to work in the region. Before the year ended, the military
expedition returned to the Rio San Antonio from where, in a policy

6. Fritz L. Hoffmann, trans and ed., "The Mesquia Diary of theAlarc6n Expedition
into Texas, 1718," Southwestern Historical Quarterly 41 (April 1938), 312-17; Fritz Leo
Hoffmann, trans. and ed., Diary of the Alarcon Expedition into Texas, 1718-1719, by Fray
Francisco Ctliz (Los Angeles, California: The Quivira Society, 1935), 23, 49.
7. John Francis Bannon, The Spanish Borderlands Frontier, 1513-1821 (New York:
Holt, Rinehart and Winston, 1970), 117-18; Robert S. Weddle, San Juan Bautista: Gateway
to Spanish Texas (Austin: University of Texas Press, 1968), 134-35, 144-45, 149.
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disagreement' with viceregal authorities over a request for additional
soldiers, Don Martin abruptly resigned the gubernatorial office. 8
Meanwhile, removed from political tensions, Fray Olivares worked
diligently at his- incipient mission. In the weeks following the initial
founding of San Antonio de Valero near the headwaters of the Arroyo
San Pedro, the friar devoted his energies to basic tasks. Constructing
temporary huts, for example, required brush, mud, and straw, the
result of which was not particularly aesthetic but essential in the beginning. Evangelization of the Coahuiltecans, however, was always
the central focus of any report a missionary prepared for secular officials, a tradition Olivares observed in his communications with the
viceroy. Imbued with a zeal characteristic of a young novice eager to
win converts for Christianity, he exaggeraged a trifle in describing
numerous tribes of Coahuiltecans.
These Indians are greatly attached to their homes where they
live and maintain themselves; they keep busy by making bows
8. Benedict Leutenegger, trans. and ed., "Two Franciscan Documents on Early San
Antonio, Texas," The Americas 25 (October 1968), 191-92.
At the time the Spaniards established frontier outposts at the Rio San Antonio,
Father Olivares was advanced in years. Born in Spain probably in 1640, he chose the'
religious life and joined the Order of Friars Minor in Andalucia. Immigrating to the
Indies as an ordained cleric in 1665, Olivares labored for three decades as a missionary
in the Franciscan Province of Jalisco. Prior to the end of tile seventeenth century, he
enrolled for specialized training at the Apostolic College of Santa Cruz de Queretaro
after which he earned assignment to the Rio Grande missions. In 1718, at the founding
of San Antonio de Valero, Friar Olivares was definitely a septuagenarian, described as
an "elder and mature priest."
In contrast, Martin de Alarcon represented upward mobility in the army career
ladder. Presumably a native of the eastern littoral of Spain, Alarcon evidently was a
scion of a distinguished family, owing to the fact that he gained induction as knight in
the prestigious military Order of Santiago. Lost from the record were the dates of his
birth and entry into military service. Nonetheless, 'signifying a combination of social
status and professional competence, in the final decades of the seventeenth century he
recruited an infantry company in Valencia for garrison duty at Oran in north Africa.
Shortly thereafter, Don Martin immigrated to western New Spain, where in 1691 he
received promotion to the rank of sergeant major at Guadalajara. For several years he
discharged a number of frontier assignments, from alcalde mayor of the towns of Jacona
and Zamora to combat captain defending Indian viIIages near Mazapil and Saltillo.
Ultimately he selected Boca de Leones (now Villaldama) as his residence where he
engaged in mining operations. In 1698, he became a respectable proprietor in Monterrey.
With the advent of the Bourbon' dynasty, in 1705 the viceregal government appointed
Martin de Alarcon governor of Coahuila, a post he held for three years. Again in 1716
he accepted gubernatorial duty for. Coahuila, followed shortly by the assignment to
Texas; Israel Cavazos Garza, Diccionario. BiogTlifico de Nuevo Leon, 2 vols. (Monterrey:
CapiIIa Alfonsina Biblioteca Universitaria/Universidad Autonoma de Nuevo Leon, 1984),
1:7.
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and arrows, and in this [activity] the women strive to excel. They
also cut and tan the hides of the buffaloes [sic], which the men
kill. They paint them in a most curious fashion. From deer hides
they made chamois skins, ... With these hides and chamois, ...
they barter with the Spaniards. When these Indians settled into
communities, they became extremely agile and ingenious, ....
They clothe themselves with the tanned deerskins; the women
also use them and cover themselves in all modesty down to their
feet. This trait is to be admired, for they are a people without the
light of the Gospel.
Alluding to the union of crown and cross, inherent in the fabric of
royal government since the latter decade of the Reconquista in Spain,
Father Olivares adroitly pleaded the case for the state to maintain
consistently the level of temporal assistance to Franciscan missionaries
serving in the Texas vineyard.
Finally, Your Excellency, according to the discoveries made
and the information found in the histories that have been written,
all these nations ... are of the best character and of such a disposition that very little is needed to bring a great number of infidels
into the fold of our holy Mother the Church and under obedience
to our Catholic King, .... There is only needed now the powerful
patronage of his Catholic Majesty, and the help of arms and weapons, and the necessary provisions: May the divine Majesty provide.
for our missionaries and for all who ... strive to convert all these
tribes that live to the north. 9
When the winter of 1718'-1719 descended upon the Texas llanos
(prairies), the indigenous population of SanAntonio de Valero included
members of the Jarame, Pamaya, and Payaya tribes. On the eve of the
mission's first anniversary, Friar Olivares suffered a leg injury at a
makeshift bridge that traversed San Pedro Creek. The accident occurred
as he, astride a mule, approached the arroyo that separated the mission
and the presidio. When one of the mule's hoofs crashed through a
rotted plank, the sudden imbalance tilted the animal sideways, pinning
the friar's leg underneath. Since no one in the vicinity was skilled in
setting a broken bone, or plausibly due to existing strained relations
with the nearby presidio, Friar Olivares dispatched a messenger to the
Rio Grande missions for medical aid. Answering the emergency call,
Father Pedro Munoz, escorted by a small patrol of soldiers from Pre9. Father Antonio de S. Buenaventura Olivares to the Viceroy, October 1716, in
Leutenegger, "Two Franciscan Documents," 199.
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sidio San Juan Bautista, disregarded Franciscan community rules, and
in the emergency rode horseback, with a remuda of spare remounts
alongside. In forty hours the group traveled the distance of eighty'
leagues (approximately two hundred miles) of El Camino Real from the
Rio Grande to the Rio San Antonio. Delighted by the visit of a confrere
who provided spiritual comfort, Antonio Olivares relented sufficiently
to all()w a soldier of the escort patrol, versed, in folk medicine, to set
the broken bone. Confined to a convalescent bed for an extended period, the old friar gradually regained full use of his injured leg. As a
result of that painful experience, Olivares transferred his mission to
the east bank of the Rio Sail. Antonio where the terrain was more
abundant for irrigation farming. 10
'
During t~e interim of Olivares' convalescence, on the eastern border of Texas an incident of French aggression disrupted Spanish occupation of the region. Uncertain of timely reinforcements and
provisions, the Spanish defenders-soldiers, dependent families, and
missionaries-in the summer of 1719 assessed their situation as untenable. Still, they stoutly remained in east Texas until autumn. Then
after proper consultation between the military officers and the missionaries, the soldiers decided that' prudence warranted an orderly
retreat frClm the endangered outposts. Thus, amid hardships and inclement weather, the military e'vacuated the refugees westward toward
the royal colony.along the Rio San Antonio. ll
, Among the hardy pioneers who found safety at San Antonio de
Valero were Franciscan missionaries of Santa Cruz de Queretaro and
their confreres from the new Apostolic College of Nuestra Senora de
Guadalupe in Zacatecas. Dedicated to the same objectives of evangelization, these intrepid friars patiently waited for an opportunity to
return to east Texas or to move elsewhere to another challenging assignment. One such friar from Zacatecas, Antonio Margil ,de Jesus,
capitalized upon public information that a relief expedition, led by the
Marques de Aguayo, a prominent landowner in Coahuila, was imminent. Highly motivated by the news, Fray Margil drafted a daring
proposal suggesting the establishment" of a second mission along the
Rio San Antonio entrusted to Franciscans of his apostolic college. Mar10. Isidro Felix de Espinosa, Cr6nica de los Colegios de Propaganda Fide de la Nueva
Espana, ed. Lino G[6mez] Canedo (Washington, D.C.: Academy of American Franciscan
History, 1964), 735-36.
11. Edward W. Heusinger, Early Explorations and Mission Establishments in Texas (San
Antonio, Texas: The Naylor Company, 1936),84-86; Peter P. Forrestal, The Venerable Padre
Fray Antonio Margil de Jesus, Preliminary Studies of the Texas Catholic Historical Society
(Austin: Texas Knights ofColumbus Historical Commission, 1932), 25,
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gil's petition was an exemplary hallmark in church-state relations as
well as a masterpiece of promotional literature. With meticulous finesse, the pride of Zacatecas summarized the essence of the issue,
namely the humiliating retreat from east Texas and possible countermeasures by the clergy.
Now, on account of the French [Margil informed Aguayo],
. we have retreated to. the Mission of San Antonio, which was
founded by the Reverend Father Olivares for the College of Queretaro. In the vicinity we should now found a mission for the
College of Zacatecas. For the love [of] God and of our Lady of
Guadalupe, this I request of you, who have been authorized to
.
act for His Majesty. . . .
Then, with masterful aplomb, Margil suggested a nomenclature for the
new foundation. Moreover, he won the support of the successor governor of Texas, especially when he outlined a plan for furnishing the
Zacatecan mission.
Since the objection arises at once that church goods and other
things, even though not so costly, are needed, I want to say, we
already have church furnishings and a statue of Senor San Joseph
which Captain Don Gaspar Larranaga gave us when he died at
Zacatecas on condition that it would be for a mission having the
title of St. Joseph which would be founded by our College....
This will be the title of our new mission with the additional name
of San Miguel de Aguaio [sic], if you approve.
In closing the appeal, Fray Margil tapped a respondent chord for desired effect: "The same [furnishing] Your Excellency will surely do for
the Mission of Senor San Joseph, now that we have informed you of
the reasons requiring the founding of this mission. Although I hope
that in time there will be many more missions.that will be founded by
the two colleges, this one will be your first and bear your name.,,12
Like sudden changes in the Texas weather in winter, an objection
surfaced. Father Olivares, veteran promoter of the Rio San Antonio as
an exclusive work site for this college, conscientiously protested to
Captain Juan Valdez, commander of Presidio San Antonio de Bexar.
Aside from not wanting competition in close proximity, Olivares op12. Antonio Margil de Jesus to the Marques de San Miguel de Aguayo, Mission San
Antonio de Valero, December 26, 1719, in Nothingness Itself: Selected Writings of Yen. Fr.
Antonio Margil, 1690-1724, trans. Benedict Leutenegger and ed. Marion A. Habig (Chicago, Illinois: Franciscan Herald Press, 1976), 267-70.
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Franciscan friar with native convert on south side of facade of Mission San
Jose. Illustration by Jose Cisneros, courtesy of the Almara.z Collection.
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posed the plan because Margil intended to start the new mission for
the Pampopa (Pampoa) and Pastia tribes who were traditional enemies
of the neophytes at San Antonio de Valero. Moreover, the elder friar
pointed out, Margil's selection of a southern location was in violation
of the Laws of the Indies that specifically prohibited the initiation of
missions within three leagues (about eight miles) from foundations
already established. 13 Deftly avoiding the quandary, Captain Valdez
responded politely that he would observe the letter and spirit of the
law as much as the cultural geography allowed. 14 In all fairness to
Father Olivares, as resident host to all Franciscans temporarily lodged
at San Antonio de Valero, he harbored no animosity toward Fray Margil. On the contrary, in filing the protest the senior missionary acted
out of "a sense of justice" to the Indians whom he served rather than
as a malicious gesture. IS .
In the meantime, in Coahuila, convinced that imperial security
took precedence over other considerations, and with minimal consultation on legal questions, the Marques de Aguayo, after accepting
Margil's proposal, promptly directed subordinates in Texas to implement the plan. Reflective of the merger of church and state, Governor
Aguayo forwarded precise instructions to Captain Valdez, part of which
read:
... for the service of God and for the pleasure of the King, I .
command in the name of the King that a Mission be erected and
founded with the name and title of my saint, St. Joseph de San
Miguel de Aguaio [sic] in the vicinity of the . . . Villa of San Antonio, selecting a most fertile, advantageous, and convenient
place.... 16
In compliance with this directive, on February 23, 1720, Captain
Valdez invited delegates of the fledgling communities of the river basin
to participate in a ceremony inaugurating Mission San Jose y San Miguel de Aguayo. Conspicuously absent form the processional lineup
that departed Presidio de Bexar was Friar Olivares who sent Father
13. Eleanor Claire Buckley, "The Aguayo Expedition into Texas and Louisiana, 1719-

1722," Southwestern Historical Quarterly 15 (July 1911), 28-29; Leutenegger, "Two Franciscan Documents," 196.
14. Carlos E. Castaneda, Our Catholic Heritage in Texas, 1519-1936 7 vols. (Austin,
Texas: Von Boeckmann-Jones Company, 1936-1958), 2:127-28.
15. Antonio de S. Buenaventura Olivares et aI., February 23, 1720, in The San Jose
Papers; trans. Benedict Leutenegger, 2 vols. (San Antonio, Texas:. Old Spanish Missions
Historical Research Library, 1978), 1:23.
16.. Report of Captain Juan Valdez, March 13, 1720, San Jose Papers, 1:31-34.
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Jose Guerra as representative of Santa Cruz de Queretaro. With martial
.dignity and flair, Valdez on horseback led the convocation of notables
that included Fray Antonio Margil de Jesus, Captain Alonso Cardenas,
Ensign Nicolas Flores, the interpreter Captain Lorenzo Garcia, and a
coinplemen~ of presidial soldiers. By prior agreement, the southbound
entourage rendezvoused with a squad of soldiers and two other Zacatecas friars-Agustin Patron and Miguel Nunez de Ham-who joined
the trek through woodlands and open spaces. Arriving at an attractive
clearing on the floodplain beyond the three-league limit, the procession
halted. Through the medium of Captain Garcia's fluency in Indian
dialects, Valdez asked the native chieftains to declare their intentions
to become Christian converts and loyal subjects of the Spanish crown.
Satisfied with the responses, the presidio commander
grasped the hands of the Indian chiefs and, taking them through
the site, gave them ... possession of the land and water. They
accepted it all quietly and peacefully. ~ . . Going through the area,
they pulled up grass, threw rocks, cut off branches from the brush
land, and performed other acts of possession....
The acto de posesion signified at least three social phenomena. First,
it symbolized the transfer of values by a donor culture to a recipient
group. Second, it illustrated a subtly evolving interdependency among
various elements of a' frontier society in eighteenth-century colonial
Texas. Third, it demonstrated an observance of a visible ritual prescribed by law that with variations occurred at all mission foundations.
In the name of the king [reported Captain Valdez] . . . I give civil
and criminal jurisdiction which by royal law is granted to, the
natives, as well as the boundary and territory fixed by royal ordinances. With due accord to the latter, I assign for the church the
site indicated . . . with sufficient area for the cemetery and the
rest.
The captain made allowances for the customary buildings, such as the
convento (friary), infirmary, casas reales (local government), jail, and "all
the other needed places." Quite importantly, the soldiers marked off
"a large square plaza with 200 varas" (approximately 520 feet) on each
side to accommodate houses "built in the usual manner as well as the
streets." Following a conventional pattern, Valdez then installed the
mission government for the Indians. Specifically, he selected "the Chief
of the Pampopas, named Juan, as Governor; Nicolas, chief of the Suliajame tribe, as Judge and Alcalde; Alonso of the Pastia tribe as Con-

340

NEW MEXICO HISTORICAL REVIEW

OCTOBER 1992

stable; and Francisco of the Pampopa tribe and Antonio of the Suliajamas
as Aldermen." Through the interpreter Captain Valdez endeavored to
make the native leaders aware of their obligation to promote justice,
combined with a dedicated vigilance "in looking out for the progress
of their pueblo, and their concern for the building of the church and
whatever else is needed. ,,17
The conferring of Christian names to the pueblo leaders further
signified a social linkage between Spanish witnesses and the mission
community. Captains Valdez and Cardenas, Ensign Flores, and Friar
Margil all served as sources of inspiration in the bestowal of given
names to the mission government officials. Even the memory of Francis
of Assisi, founder of the Order of Friars Minor, provided guidance for
identifying one of the aldermen. Unquestionably, faint outlines of a
padrinazgo (godfathership) relationship emerged at the riverine settlements.
At the conclusion of the installation, Juan Valdez recalled: "To each
I gave the insignia befitting his office so that he is to be obeyed as an
official." Finally, he instructed the entire pueblo on the importance of
obeying "their governor and alcaldes who have now been appointed
for them and those who succeed them in the future."IB
With the founding of Mission San Jose in 1720 (with Miguel Nunez
de Haro as resident friar), the Spanish outposts on the Rio San Antonio
gradually drew closer together in their mutual search for survival.
Subsequently in the spring, the cavalcade of Governor Aguayo, with
a mule train of resources, reaffirmed Spain's claim to the province that
remained uncontested for the rest of the colonial period. Significantly,
he increased the number of Franciscan missions from six to ten, and
the presidios from two to four. 19
Aguayo's arrival at Mission San Antonio de Valero on Good Friday,
April 4, 1720, coincided with the commemorative observance of Our
Lady of Sorrows. Aware that the governor intended to resume the
journey to east. Texas the next day, the Franciscans of both apostolic
colleges eagerly begged him to grant released time to the soldiers so
that they could meditate and reflect on the spiritual side of life. Introspectively, the expedItion's chronicler, Juan Antonio de la Pena, recorded in his diary:
17. Ibid., 36.
18: Ibid.
19. Charles W. Hackett, "Visitador Rivera's Criticism of Aguayo's Work in Texas,"
Hispanic American Historical Review 16 (May 1936), 170-71.
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Harkening to the persuasive and weighty arguments advanced by
the Padres, his Lordship realized that it was not only expedient
but necessary that all the soldiers should, as good Christians, co-'
operate by their example in complying with the precepts of the
Church before attempting to establish the holy Catholic Faith among
'
so many pagans.... 20
In directing their ministry to the soldiers, the missionaries showed
their appreciation for the royal government's continuing support of
the goals of evangelization. Moreover, even in a wilderness environment, the rhythmic cadence of the fraternity of crown and cross resounded among the incipient communities of the Rio San Antonio.
For three weeks personnel of the Aguayo entrada lingered at Presidio de Bexar, devoting time to repairing equipment, herding livestock, and dispatching and receiving official correspondence. On the
eve of the caravan's departure for east Texas, the Marques again visited
the Queretaran mission across the river from the presidio, after which
he scheduled an initial courtesy call at SaD Jose y San Miguel de Aguayo
'
which he had sponsored. 21
Traveling in a crescent-shaped route from the Gulf coast to east
Texas, Aguayo's mighty entrada sojourned in the timberlands for more
than six months. In the process of reestablishing Franciscan missions
of an earlier, era, the govetnoF founded two additional presidios at
strategic locations---one at La Bahia del Espiritu Santo and a second
garrison overlooking French settlements in the Red River Valley. Although he reactivated Presidio Nuestra Senora de los Dolores to safeguard three Queretaran missions in the lower fringe of the piney woods,
he upgraded the northern fortification-Nuestra Senora del Pilcir de
los Adaes---as the provincial capital. Altogether, the Marques' confident show of force in east Texas not only reasserted Spanish sovereignty throughout the eighteenth century,22 but at least for a decade it
divided the field" of evangelization into "two mission-pre~idio complexes"-a southern belt among the Hasinai bounded by the Rio Neches
and the' Rio Angelina for the Santa Cruz friars, and a northern zone
in the vicinity of Los Adaes near the Red River for the Guadalupanos of
Zacatecas. 23
,20. [Juan Antonio de la Pena], Pena's Diary of the Aguayo Expedition, trans. Peter P,
Forrestal, Preliminary Studies of the Texas Catholic Historical Society (Austin: Texas
Knights of Columbus Historical Commission, 1935), 15.
21. Ibid.
22. Castaneda, Our Catholic Heritage in Texas, 2:149-60,
23. John Francis Bannon, "The Mission as a Frontier Institution: Sixty Years of
Interest and Research," Western Historical Quarterly 10 (July 1979), 309.
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In the midst of winter in January of 1721, when the Marques de
Aguayo returned to the interior outposts along the Rio San Antonio,
he concentrated mostly on temporal problems. The presidio, he recalled
from the previous visit, was a virtual fire hazard because of thatched
roofs that covered the soldiers' quarters. After selecting an improved
site for the plaza de armas, bordered on the west by the nearby Arroyo
de San Pedro and on the east by the Rio San Antonio, the governor
assigned officers with engineering skills to construct fortifications of
adobe brick, complemented by inner structures built of timber (barracks, storage rooms, and a chapel). As enlisted personnel fashioned
adobes, the Marques delineated the fort's perimeter, designed in the
form of a square with a bastion at each corner. The outer dimensions,
from bastion to bastion, measured 75 varas (about 225 feet). To ensure
continuity in the supply of available grain for distribution to soldiers
and friendly Indians, he ordered the cultivation of farmlands north of
the presidio (labores de arriba), irrigated by water sluiced from Arroyo
San Pedro. 24 Aguayo also founded a third mission on the east bank of
the Rio San Antonio, between Valero and San Jose, which he named
San Francisco Xavier de Ncijara. The new pueblo floundered as a visita
(sub-mission) of San Antonio de Valero for a few years before its in.
glorious abandonment. 25
Gradually, the reformed Presidio San Antonio de Bexar gained
recognition as a symbol of royal authority in the Texas midland. In
addition to Mission San Jose, the presidIo was Governor Aguayo's
legacy to the growing Rio San Antonio community. In less tangible
form was, his recommendation for recruiting civilian settlers to strengthen
the military-missionary effort in eighteenth-century Texas, a proposal
that languished in the Spanish bureaucracy for nearly a decade until
royal advisers finally acknowledged its merits in 1729. 26
During the decade of the 1720s, Spanish pioneers struggled heroically to sustain the few settlements that resonated their government's commitment to safeguard the province. Meanwhile, frontier
leaders of the formative years-such as Fray Olivares, Fray Margil, and
Governor Aguayo-retired from active service. In turn their successors
attempted to stimulate continuation, growth, and development. Aside
from spiritual conversions, a noteworthy enterprise in which the Franciscans excelled was stock raising. For each mission foundation the
24. Pefla's Diary, 60-61.
25. Buckley, "The Aguayo Expedition," 55.
26. Felix D. Almaraz, Jr., The San Antonio Missions and Their System of Land Tenure
(Austin: University of Texas Press, 1989), 4.
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state donated a seminal herd that, with minimal supervision, increased
prolifically upon the Texas llanos. Within the span of one generation
the livestock industry became an economic mainstay of frontier outposts, especially the missions. NotWithstanding losses to Indian marauders and predatory animals, by the end of the decade mission ranching
constituted a key factor in regional development. 27
To evaluate the rate of colonial progress in the 1720s, as well as
to attain a modicum of comparison, administrators of church an~ state
assigned separate inspections of frontier establishments. Since crown
responsibility for 'defending a vast expanse of territory, stretching from
Sonora to Texas, required sizable financial outlays, viceregal directives
to military inspectors included discretionary latitude to enforce reductions in expenditures. An assessment of frontier missions, in contrast,
was more selective in that only certain regions fell within the scope of
ecclesiastical visitas (inspections). Situated on the outer rim of the viceroyalty, the province of Texas appeared last in political important and
foremost in potential cutbacks once the threat of French encroachment
had receded from the horizon.
Brigadier General Pedro de Rivera epitomized the Bourbon mentality in eighteenth-century colonial Mexico. Appointed because of loyalty to the crown and promoted in rank on account of rigid dedication
to duty, Rivera in a period of four years conducted an arduous and
comprehensive tour of northern defensive bastions. With the goal of
achieving security at the least possible cost foremost in mind, he often
cast critical glances at mission outpostS. 28 In Texas, after visiting the
four presidios, the general unilaterally determined that Nuestra Senora
de los Dolores (popularly called de los Texas) in the eastern forests,
protecting three Queretaran missions, was superfluous. Consequently,
through the Reglamento of 1729, and with the approval of the viceroy
(the Marques de Casafuerte), Rivera suppressed PresidIO Dolores and
transferred the soldiers to other garrisons. 29 Thereafter, the Texan troop
level stabilized at three officers and fifty-seven soldiers for the provincial capital, Nuestra Senora del Pilar de los Adaes in the Red River
Valley; three officers and thirty-eight soldiers for La Bahia del Espiritu
27. Jack Jackson, Los Mesteiios: Spanish Ranching in Texas, 1721-1821 (College Station:
Texas A&M University Press, 1986), 33-49.
28. Max L. Moorhead, The Presidio: Bastion of the Spanish Borderlands (Norman: University of Oklahoma Press, 1975), 36"':41.
29. Pedro de Rivera,"Tercer Estado," in Pedro de Rivera and the Military Regulations
for Northern New Spain, 1724-1729: A Documentary History of His Frontier Inspection and The
Reglamento de 1729, compo Thomas N. Naylor and ed. Charles W. Polzer, S.J. (Tucson:
University of Arizona Press, 1988), 158.
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Inspector General Pedro de Rivera and Franciscan friar. Illustration by Jose
Cisneros, courtesy of the Almaraz Collection.

Santo near the Gulf coast; and three officers and forty soldiers for San
Antonio de Bexar. 30
Meanwhile, as General Rivera proceeded with his visita, Franciscan superiors in Mexico City dispatched Miguel Sevillano de Paredes
to evaluate missions founded by the Apostolic College of Santa Cruz
30. Pedro de Rivera, Mapa que hazen patentes los Presidios de las Provincias Internas, Mexico City, December 11, 1728, Microfilm Reel 1, Guad. 153, Old Spanish
Missions Research Library, Our Library of the Lake University, San Antonio, Texas.
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at the Rio Grande in Coahuila and San Antonio de Valero in Texas.
Arriving in early autumn of 1727 at his first destination on the east
bank of the Rio San Antonio, greeted by Fray Jose Gonzalez, the padre
visitador reviewed the mission's statistical records: 70 native families
totaling 273 Indians .of whom two-thirds were converts; 439 head of
cattle in the major livestock category (plus an additional 11 horses, 12
mules, and 22 donkeys); 542 head of minor livestock (sheep and goats).31
An aspect of the temporalities that reflected the friars' boldness amid
natural adversity was the building program.
The missionaries [reported Fray Sevillano] lived in a little fortified
tower and in huts tip until the year 1724, when a furious hurricane
. . . destroyed all the huts and did a great deal of damage to
everything. The mission was therefore moved to a better site,
where it now is.
Three good-sized cells and a granary have been built. Another
cell 'is being constructed of stone and adobe and a convent is thus
being started. Other substantial huts have been constructed for
sleeping quarters and for other necessary purposes."The rancheria
where the Indians live has also been built.
.Indicative of a noticeable lack of skilled artisans in a wilderness province, construction of the mission church lagged woefully behind schedule.
The building now used for a church is a hut. However, it is
large, neat, and clean, and has a good door, and i's very comfortable. The work will continue without loss of time until the pueblo,
built entirely of flat-roofed houses, is finished. The mission, ...
is being improved from year to year, as far as the temporal things
are concerned, due to the continued interest of the missionaries.
Incisively, the padre visitador acknowledged the vital need to hire
experienced stone masons to complete unfinished tasks.
As soon as it was possible work was started on the adobe and
stone living quarters in order that the missionaries might be protected from the attacks of wild Apaches, and because it has always
been the intention to build the church entirely of stone, substantially and symmetrically. It has been necessary to gather suitable
31. Mattie Austin Hatcher, trans., "A Description of Mission Life," in Readings in
Texas History for High Schools and Colleges, ed. Eugene C. Barker (Dallas, Texas: The
Southwest Press, 1929), 35.
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materials and to secure a master workman who understands the
business. It has been impossible to get such a workman, because
masons are afraid to come to these dangerous regions, although
efforts have been made to get them....32
Ordinarily reversals and interruptions constituted tolerable norms
at almost every frontier mission, but renewal was equally a regular
commitment with the Franciscans in Texas. At San Antonio de Valero,
therefore, the mark of temporal progress usually hovered near acceptable levels. As disclosed in Sevillano Paredes' report, the mission's
integrated dependency with the presidio was evident: "The spiritual
needs of the soldiers and the citizens of the presidio are met absolutely
without charge. This is well known to all and it has always been the
custom."33The 1727 visita represented a milestone in assessing the role
and scope of evangelization in the wilderness province. Later visitas
frequently used the Sevellano Paredes report as a reference guide.
In the transitional years from the second to the third decade of
the eighteenth century, the effects of momentous political decisions in
Mexico City and Madrid converged upon the Texas province. First,
General Rivera's obstinate determination to eliminate Presidio Dolores
de los Texas created an atmosphere of insecurity in the eastern piney
woods. Next, without viable military support, the Queretaran friars
reluctantly curtailed apostolic work in the region. Thus, with proper
permission, they transferred their three missions temporarily to the
Rio Colorado and ultimately to the Rio San Antonio. Then, in implementing Governor Aguayo's long-standing recommendation for settling civilian colonists in Texas, the Spanish government recruited families
exclusively in the Canary Islands archipelago, along the ocean route
from the Iberian peninsula to North America. Finally, the prospect of
new immigrants, in all probability, fomented mixed reactions among
pioneers of the earlier communities at the Rio San Antonio. On the
one hand, an imminent accommodation of fOUT additional components
undeniably increased the feeling of security at the river corridor. The
presence of more settlers intensified the competition for limited available resources (arable land and irrigation rights).34
On March 5, 1731, representatives of the College of Santa Cruz
accompanied Captain Juan Antonio de Almazan, presidial commander
32. Ibid., 36-37.
33. Ibid., 38.
34. Almaraz, "Spain's Cultural Legacy in Texas," 8-9.

FELIX D. ALMARAz,

JR.

347

of Bexar, to three sites reserved for the reestablishment of the transferredmissions from east. Texas. In rapid sequence the captain performed the acto de posesion for Nuestra Senora de la Purisima Concepcion
de Acuna and Nuestro Senor San Francisco de la Espada. To avoid
confusion in nomenclature, for the third mission (formerly San Jose
los Nazonis in east Texas) the friars suggested a name popular in their
community-San Juan Capistrano. All three missions received adjacent
labores (farmlands) and other temporalities. 35
Four days later, at the presidio's plaza de armas, an assembly of
.soldiers, dependents, missionaries, and native converts welcomed the
arrival of fifty-seven travel-sore emigr~nts from the Canary Islands.
Although austere~ with the advent of the isleno settlers,· the upper Rio
San Antonio attained a semblance of a vibrant community composed
of interacting entities competing for preeminence. On August 1, 1731,
with military guidance, the islenos inaugurated the first civil government in Texas which they named Villa de San Fernando in memory of
a warrior king of Castile whom the Catholic Church had canonized. 36
An amalgamation of a presidio, a civil town, and five Franciscan
missions unquestionably fulfilled the earlier prediction of the intrepid
Fray Antonio Olivares. As the community expanded it became almost
axiomatic that whenever an external threat jeopardized the periphery,
all components reacted in defensive unison; however, in times of peace
the elements separated and succumbed to intramural squabbling. In
the mid-1730s, the designation of Carlos Benites Franquis de Lugo as
ad interim governor of Texas shattered the fragile tranquility in human
relations.
Born in the beautiful valley of Orotaba on the main island of Tenerife in the Canarian archipelago, Franquis de Lugo immigrated ,to colonial Mexico in search of opportunity during the vicerE;gency of
Archbishop Juan Antonio de Vizzaron. Since gubernatorial appointments in more prestigious areas were unavailable, the viceroy-archbishop decided to favor the isleno, who apparently enjoyed social
connections at the royal palace, with the interim Texas assignment. En
route to the northern borderlands the new governor collided with
frontier officials at every rest stop. Unannounced and uninhibited,
Franquis de Lugo rode into San Antonio de Bexar like a proverbial
cyclone. On September 26, 1736, he hurriedly assumed the executive
35. Almaraz, San Antonio Missions, 4.
36. Armando Curbelo Fuentes, Fundaci6n de San Antonio de Texas: Canarias, l~ gran
deuda americana (Las Palmas de Gran Canaria: Real Sociedad Econ6mica de Amigos del
Pais, 1986), 77-79.
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The Canary Islanders' arrival at the future site of San Fernando de Bexar.
Illustration by Jose Cisneros, courtesy of the Almaraz Collection.

office. Without customary presentation of credentials, he abrasively
proclaimed superior authority over other governors from Coahuila to
Florida! Such omnipotence inferentially extended over missionary personnel. 37
With an inflated sense of importance radiating from the governor's
office, a confrontation was inevitable. In less than two weeks after his
37. Castaneda, Our Catholic Heritage in Texas, 3:49-50.
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arrival, Franquis de Lugo provoked animosities when he notified the
president of the Queretaro missions, Fray Benito Fernandez de Santa
Ana, residing at La Purisima Concepcion, of his decision to reduce the
number of soldiers assigned to escolta (escort) duty. During previous
administrations, even under optimum conditions, the escolta at each
mission averaged three guards. Citing manpower shortages in presidial
ranks, the governor decreased the escolta to one soldier per mission
at Concepcion, San Juan Capistrano, and Espada. Subsequently, without prior notice, he recalled the two extra guards from San Jose and
San Antonio de Valero. As an impractical alternative, the governor
proposed detailing five soldiers from Presidio La Bahia del Espiritu
Santo for monthly escolta tours at the San Antonio missions. Unwittingly playing into his scheme, Fray Miguel Nunez de Haro, at San
Jose, replied that his mission did not need a guard. Hence, by offering
an unworkable plan, the governor achieved his goal of removing the
soldiers who performed valuable service in the temporal realm (especially in vocational instruction) at the missions. 38
Widening the rupture in human relations, Franquis de Lugo accused a missionary at San Antonio de Valero, Fray Felipe Espinosa, of
gross misconduct for failing to report immediately (late at night) the
death of a sick Indian male. Hearing disconsolate screams of grief by
the widow, sentries at the presidio incorrectly concluded that a heinous
crime had been committed. Totally ignoring precepts of canon law, the
governor summarily ordered Friar Espinosa to retire to Mission Concepcion. Fray Fernandez de Santa Ana informed his religious superior
at the Rio Grande, Fray Sevillano Paredes, of the incident. The governor's despotism, Fray Benito alleged, swayed westwardly to Coahuila.
Rumors in the Rio Grand[e] country have it that he is greatly
feared. I do not know if it is true that they [residents of Coahuila]
have a reason for this fear, for he is nothing more than a clown
with no more knowledge of his duty and of all he boasts than a
farmer knows about astrology.... 39
Illustrative of the serious conflict between state and church officials
during Franquis de Lugo's tenure, in a subsequent letter to Fray Sevi38. Ibid., 51.
39. Fr. Benito Fernandez de Santa Ana to Fray Miguel Sevillano de Paredes, De- .
cember 28, 1736, Letters and Memorials of the Father Presidente Fray Benito Fernandez de Santa
Ana, 1736-1754, trans. Benedict Leutenegger (San Antonio: Old Spanish Missions Research Library, 1981), 13-18.
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llano, smuggled out of Texas in a barrel, Fray Benito unleashed his
emotions.
From the soldiers of this presidio [of Bexar] Your Paternity will
learn that with a loud voice he is boasting that he expelled two
religious from Mission San Antonio. . . . His utterings against every
one are terrible and he yells at the religious, soldiers and Indians
unreasonably.... In the beginning the religious were shocked at
the wanton behavior of this gentleman. But todaythough one must
feel the reverses ·suffered by the missions, now they [the natives]
pay no heed to· the bells ringing and it is only awaited for a Religious to go beyond the bounds of reason and that it be with
clenched fists .... May God grant to all a behavior that is becomingand needed. 4O
When the governor rode out of Bexar for the capital at Los Adaes,
tensions rapidly subsided at the Rio San Antonio. Still, the presidial
soldiers found themselves trapped in a contest of strong wills. As
faithful sons of the church they naturally gravitated toward the missionaries; yet as soldiers of the crown they owed allegiance to the
governor who personified royal authority. Friar Fernandez politely
opened discussion with Captain Jose de Urrutia of Bexar on the delicate
matter of military assistance. "My Lord," the friar began, "there have
been many days when the missions are left without a single soldier."
Carefully orchestrating the logical sequence, the friar asked for minimal
support for each of the four Queretaran missions. "In case Your Lordship is not able to do that," the padre presidente concluded, "may one
... kindly give 'me an answer so that my Father Guardian [at Santa
Cruz] will know that any reverses felt in any mission is [sic] not my
fault."41 Cognizant that Franquis de Lugo had levied charges of malfeasance against a brother army officer and former governor, Captain
Urrutia prudently denied the request. "They refused me everything,"
Fray Benito informed Viceroy Archibishop Vizarr6n, "and said that not
for one father nor to bring back any Indian could he give me a soldier,
for such were the orders from his governor."42
.Against the backdrop of tattered church-'state relations in Texas,
stemming primarily from the interim governor's obstinate attitude to40. Fernandez de Santa Ana to Sevillano de Paredes, January 20, 1737, Letters and
Memorials of the Father Presidente, 19-21.
41. Fernandez de Santa Ana to Captain Joseph de Urrutia, April 12, 1737, Letters
and Memorials of the Father Presidente, 21-22.
42. Fernandez de Santa Ana to Viceroy Archbishop Vizarron, June 8, 1737, Letters .
and Memorials of the Father Presidente, 23.
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ward the missionaries, Archbishop Vizarron's reluctance to intervene
in provincial politics seemed puzzling. Whatever the explanation, the
situation in Texas deteriorated even 'further until circumstances obligated the viceroy to intervene. Through channels Vizarron dispatched
a blistering reprimand that effectively stopped the Texas governor from
impressing mission Indians into his private work projects. Moreover,
the reminder of a heavy penalty restrained Franquis de Lugo from
harassing the missionaries in the conduct of their ministry.43 .
Before the end of his tenure, Franquis de Lugo became embroiled
in a bitter dispute between Canary Islands settlers who coveted mission
Indian workers and the Franciscans who protected their native wards
from exploitation. Not surprisingly, being an isleiio, the governor sympathized with his kindred. The controversy escalated when the reverend pastor of San Fernando, Bachiller Juan Recio de Leon, publicly
endorsed the isleiios' contention that mission converts should be gainfully employed in private construction projects. Extending beyond
Franquis de Lugo's tenure in office, news of the clash of personalities
reached the supreme tribunal in Mexico City. Thwarted in their initial
legal maneuvers, the Canary Islanders designated two members of the
town council as attorneys to plead their case. By clever manipulation
of the facts at the viceregal court in 1739, Vicente Alvarez Travieso and
Juan Leal Alvarez accused the Franciscans of obstructing social progress. Convinced by their persuasive arguments, the viceroy-archbishop issued a decree permitting the isleiios to hire mission Indians·
to work on the settlers' farms near the Villa de San Fernando. The
Texas Franciscans, of course, disagreed with the decision. For several
years the litigation continued, as directives, memorials, refutations,
and testimonials crisscrossed the territory. Meanwhile, the military in
Bexar, upon whom descended responsibility for enforcing the viceroy's
decree, proceeded with deliberate sluggishness to allow the missionaries ample time to win an appeal. Ultimately, a successor viceroy,
Pedro Cebrian y Agustin (Conde de Fuen Clara), carefully examined
the voluminous proceedings. In 1745 he formally rescinded the previous ruling. The new directive clarified several nebulous points:
(1) presidio commanders were authorized to purchase grain either from
the isleiio settlers or from the missions' surplus harvests; (2) settlers
were prohibited from employing mission converts as farm workers;
43. Herbert Eugene Bolton, Texas in the Middle Eighteenth Century: Studies in Spanish
Colonial History and Administration (New York: Russell & Russell, 1962), 24.
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and (3) the islenos were required to enclose their labores and to refrain
from slaughtering cattle from the mission herds. 44
Like warps and wefts in a colorful Saltillo blanket, friction and
concord frequently meshed to provide variegation to pioneer living.
The Franciscans, for example, showed a remarkable resiliency in overcoming adversity and hardship. Similarly, the military possessed an
inherent ability to remain steadfast to dutY. In fact, the view of life
from the presidio offered some interesting perspectives.
In 1740, Toribio Urrutia, son of Don Jose, assumed command of
the royal presidio of Bexar. Given the garrison's location near the Rio
San Antonio, Urrutia's sphere of responsibility covered a wide swath
of territory. In the aftermath of a ravaging epidemic that devastated
the mission communities, especially among the neophytes, the friars,
with military escort, penetrated the surrounding wilderness in search
of fugitives and potential new converts. On account of the padres'
zeal, the captain noted, the population statistics for the five Franciscan
foundations remained fairly constant: San Antonio de Valero, 238 Indians of both sexes; San Jose, 249; Concepcion, 210; San Juan Capistrano, 169; and Espada, 121. The aggregate totaled 987 Indians, with
an average of 197.4 inhabitants at each mission pueblo. Aside from
instruction in Christian doctrine, which Urrutia considered desirable,
an aspect of efficient mission management that highly impressed him
was the manner in which the friars cared for the Indians'temporal
needs. Whenever surplus grain abounded, the friars exchanged it for
purchase credits with which they procured clothing and other apparel
for Indian men, Women, and children. They also distributed tools and
implements for civic and domestic work within the mission plaza and
adjacent labores. The work schedule, the captain observed, permitted
flexibility: "They engage the Indians in very moderate work as a nation
that has not been trained to work." Mindful of the recent epidemic,
the commander emphasized: "The Fathers take the trouble even to
bring them medicine, and to have a religious who knows how to treat
their diseases."45
When Don Toribio accepted the command at Bexar, the heated
controversy of islenos-versus-friars swirled overhead. Faced with an
unpleasanttask of enforcing the 1739 decree allowing mission Indians
44. Benedict Leutenegger, trans., Marion A. Habig and Barnabas Diekemper, eds.,
"Memorial of Father Benito Fernandez Concerning the Canary Islanders, 1741," Southwestern Historical Quarterly 82 (January 1979), 266-69.
.
45. Captain Toribio Urrutia to the Viceroy [Vizarron), December 17, 1740, San Jose
Papers, 1:78-81.
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to be impressed into work crews by the islanders, the captain explained
to the viceroy the reason why the policy was ill-advised.
Not only would they [the Indians] discontinue living at the mission, but the town would make no progress. Lacking workers, it
would be impossible to have the crops planted, . . . nor have
anything else in such abundance as before. More construction
could not be undertaken, and if the former amount of work would
be expected, it would entail more labor and hardship for them. . . .46
Turning attention to the Canary Islands colonists, young Urrutia described their limitations..
Due to the poverty of its settlers, the town of San Fernando
needs a church, soldiers' quarters, and other public buildings. The
Islanders have built stone houses on their lots far from perfect
because of their brief development. Most 6f them strive to better
[improve] the little they have, be it with cattle or in other ways.
However, as to the number of the citizens, they are only those
who live in the said town. Anyone who is not an Islander owns
no land, water, nor anything ... to be able to subsist as a citizen
in the town. 47
The town's politics offered insights into isleiio family relationships.
Two ordinary alcaldes, chosen annually by the town council, shared the
judicial bench. In the year Urrutia compiled his comprehensive report
the alcaldes were mutually related, with the elder magistrate being
father-in-law to the younger civil officer. Even the town scribe, married
to the daughter of the older alcalde, enjoyed special ties to municipal
authority. Intertwined genealogies to the contrary, the isleiios traditionally conducted elections as a sanctioned privilege without accountability to any other authority-except the provincial governor who
usually resided at Los Adaes. Consequently, they frequently rotated
offices among their relatives. Justice, Urrutia lamented, suffered dreadfully: "Whatever discord arises among them or with others is tolerated
by those [incumbent] officials so much so that until now no disorder
or scandal has been punished. Neither has equity been found by those
who seek it. "48 .
Not even the pastor of San Fernando escaped the captain's purview. The Reverend Bachiller Recio de Leon received from the govern46. Ibid., 82-83.
47. Ibid., 83-84.
48. Ibid., 84-85.
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ment an annual salary of 450 pesos to minister to the spiritual needs
of civilian and military families in Bexar. Undeterred by protocol, the
university-educated bachiller supplemented his income by charging stipends (ranging from 40 to 50 pesos) to officiate at weddings, funerals,
and "other functions.'~ Sympathetic with the soldiers' complaints that
the extra fees were excessive, the captain recalled earlier years when
the Franciscans delivered uplifting sermons and heard the petitions of
the faithful without charge. Forthrightly, Captain Urrutia asked the
viceroy-archbishop to admonish the pastor to perform his religious
duty to the town settlers since that was the primary reason for his
ecclesiastical appointment. 49
In the summer of 1741, an unusually talented individual arrived
in Texas to assume the gubernatorial office. Possibly sensitive to the
imbroglio created by the isleno Franquis de Lugo, the .viceregal government assigned a civilian administrator on an interim basis. Presumably of Flemish ancestry, Tomas Felipe de Winthuysen was one of Texas'
few non-Hispano governors during. the entire colonial period who
satisfied the Bourbons' penchant for competency in public service.
Although the main thrust of Winthuysen's reform occurred in east
Texas, he shared several cogent observations about the central region
that underscored the theme of harmony, discord, and compromise.
First, owing to the presence of clusters of families whose residences
surrounded the perimeter, he said, soldiers at San Antonio de Bexar
had neglected to erect an outer wall. Next, comparing the largest against
the smallest of the Franciscan missions along the Rio San Antonio, the
governor offered salient. contrasts. The premier foundation, San Antonio de Valero, administered by two. priests, accommodated a population of "approximately four hundred families of diverse Indian tribes,"
Winthuysen declared, "most of whom are Catholic." Conscientious
instruction in vocational trades accounted for the natives' expertise in
crafts such as blacksmithing, carpentry; masonry, and textile weaving.
San Juan Capistrano, on the other extreme, located in "a somewhat
unhealthy" environment, contained only 150 families of "good disposition" but easily intimidated by hostile raiders. so
Finally, reserving the severest censure for the end, the governor
focused on the Canary Islimders whose civil settlement was contiguous
to the presidio. The Villa de Sari Fernando, said Winthuysen, "is not
at all progressive, since its settlers ... are more given to prejudice
49. Ibid., 88-89.

50; Russell M. Magnaghi, ed. and trans., "Texas as Seen by Governor Winthuysen,
1741-1744," Southwestern Historical Quarterly 88 (October 1984), 174.
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than to progress. "51 Unfortunately, the governor's insightful document
failed to suggest a program for correcting flaws in municipal· growth.
As the mid-century lurked under the eastern horizon, caustic commentaries, disconcerting when made public, in no way improved the
quality of life in colonial Texas. Rather, critical remarks in official correspondence, more often than not, simply reflected the priorities of
the writers or the realities of the moment. As governors entered the
province and then departed, normally after a tenure of three years,
their reports served as useful indices of· progress or the lack of it.
Likewise, the memorials of padre presidentes fu~ctioned as measures
of advancement or regression at the wilderness missions.
Significantly, at the basic level of enterprise-presidio, civil settlement, and missions-a mutual dependency integrated the three institutions in overtand subtle ways. The Franciscans, for instance, relied
on the friendly cooperation of the presidial troops in protecting lives
and property at the missions and in reconnoitering the backcountry.
Conversely, the military needed the spiritual healing and comfort that
only the missionaries could render. The civil town, notwithstanding
that it was the most separatist of all, actually benefited from the proximity of the other components. Since the expeditions of exploration by
Alonso de Leon and his missionary chaplains in the late 1680s until
the administrations of Tomas Felipe Winthuysen and Fray Benito Fernandez de Santa Ana, cooperation and compromise, more than conflict, appreciably increased at frontier outposts as Texas approached
midpoint in the eighteenth century.

51. Ibid., 173-74.

Italian Jesuits in New Mexico:
A Report by Donato M. Gasparri,

".

1867-1869
GERALD McKEVIIT, S.].

.'~.

The history of the Catholk Church in New Mexico has long been
dominated by the commanding figure of Archbishop Jean Baptiste
Lamy. Immortalized in Willa Cather's novel Death Comes for the Arch"
bishop and eulogized in Paul Horgan's award"winning biography Lamy
of Santa Fe, the French~born cleric has often been associated with the
Europeanization of the Hispanic"American church of the Southwest
and with the clash of cultures that erupted when he tried to impose
French Catholic norms and practices upon the area's indigenous religious system. Although initially resisted, the reforms advanced by Lamy
and his French co-workers had a lasting effect. As Horgan notes, even
. the French-styled churches that Lamy erected served as "reminders of
France," shaping "the whole material character" of the Catholic Southwest, just as "his French clergy were affecting its spirituallife."l
Gerald McKevitt, S.J., professor of history in Santa Clara University, has written
extensively on Jesuit history. His article, "Jesuit Missionary Linguistics in the Pacific
Northwest: A Comparative Study," won the 1990 Oscar O. Winther Prize for the best
article published in the Western Historical Quarterly that year. The author is grateful to
Thomas J. Steele,S.]" of Regis College, for his helpful comments on earlier drafts of
this article.
1. Willa Cather, Death Comes for the Archbishop (New York: Alfred A. Knopf, 1927).
Paul Horgan, Lamy of Santa Fe: His: Life and Times (New York: Farrar, Straus and Giroux,
1975),387.
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More recent studies have underscored Lamy's desire to Americanize his frontier diocese. Having spent ten years in missionary work
in Ohio and Tennessee before he moved to the Far West, he developed \
there a sympathy with American ideas and ideals that he brought with
him to New Mexico. "If his Romanesquecstyled cathedral in Santa Fe
suggested that Lamy wished to Europeanize his diocese," one historian
concludes, "there is other convincing evidence that his stronger desire
was to bring the Catholic church of the Southwest within the physical
and psychological boundaries of the American Catholic church."2
This focus on French and American influences,has enriched our
understanding of the area's cultural heritage. But it has also diverted
historians' attention from the role played by other ethnic groups in
forging a multifaceted southwestern Catholicism. By focusing on Lamy
and his French co-workers, scholars have failed to recognize that the
region's religious history manifests a "kaleidoscope of development"
that combined a medley of influences and which resulted in "a unique
regional Catholicism, mosaic in nature."3
This study seeks to demonstrate that nineteenth-century New
Mexico's cultural mosaic contained a greater variety of pieces than has
hitherto been appreciated. It does so by analyzing the contributions
to religious culture made by Italian Jesuits from the order's Neapolitan
Province. A recently discovered manuscript describing the first two
years of Jesuit work in New Mexico reveals that southwestern Catholic
culture was molded not only by Hispanic, French, and American values, but also by Italian influences. Written in Spanish and preserved
in the archives of the order's Neapolitan Province in Naples, Italy, the
thirty~six-page document is entitled "Historia de la Misi6n de la Compania de Jesus en Nuevo Mejico, Norte America, Desde El Principio
15 Agosto 1867." Father Donato Maria Gasparri (1834-1882), a Neapolitim priest and founder of the Jesuits' New Mexico--Coiorado Mission, authored the document. 4
2. Dolores Liptak, R.S.M., Immigrants and Their Church (New York: Macmillan Publishing Company, 1989), 31.
3. Frances Margaret Campbell, "American Catholicism in Northern New Mexico:
A Kaleidoscope of Development, 1840-1885" (doctoral dissertation, Graduate Theological
Union, Berkeley, California, 1986), 285.
4. Obvious misspellings of names and· places in "Historia" have been corrected.
Appended to Gasparri's report is a twenty-two-page chronicle by Vito A. Tromby, an
Italian Jesuit who joined the Mission in 1872. Summarizing major events during 18701881, Tromby's account is not presented here. Spanish and Italian copies of both the
"Historia" and Tromby's chronicle are found in the Naples Province Archives in a collection entitled "Documenti relativi alia storia della Mi~sione del Nuovo Messico e Colo-

GERALD McKEVITI, S.J.

359

Father Donato M. Gasparri' (18341882), Neapolitan priest and founder of the Jesuits' New Mexico-,Colorado Mission in 1867. He was also
instrumental in establishing the
Spanish-language Catholic newspaper, Revista Cato/ica, in 1875 and
Las Vegas College (today's Regis
University) two' years later. Courtesy of the Archives of the New Orleans Province of the Society of Jesus,
Loyola University, New Orleans,
Louisiana.

Gasparri's purpose in writing was to explain to European superiors
the Italians' initial experience in isolated and distant New Mexico. Two
years after Gasparri and his fellow missionaries had left Europe, the
head of the Jesuits' Neapolitan Province angrily complained he was in
"complete ignorance" about their American mission: "We scarcely even
know if it still exists or if it is stillborn."s Gasparri penned his report
rado, 1867-1919." Hereafter cited as NAP, the archives is located at the Jesuit residence
the Gesu Nuovo, via San Sebastianei, 48, Naples, Italy. The author is grateful to archivist
Filippo IappeIli, 5:]. for generous assistance in completing this research. '
5. Davide Palomba (Rome) to Donato Gasparri, NAP, June 27, 1869. Palomba's
letter reached Gasparri in Albuquerque on August 8, 1869, accord,ing to Gasparri (Albuquerque) to Palomba, NAP, August 9, 1869. All Jesuit residences were required to
report key events of the preceding year to provincial headquarters. Since no reports for
the New Mexico Mission have ever surfaced for the periods ending in 1868 and 1869,
Donato Gaspard's account also belatedly, served that purpose.
In addition to wishing to immediately satisfy Davide Palomba's demand for information, there ,were other reasons why Gasparri ended his "Historia" with the events of
August 1869. That date neatly marked the completion of the Nstiit Mission's first two
years. It also denoted the departure of the Mission's first superior, Livio Vigilante, and
Gasparri's assumption of that responsibility. Vigilante's impending leave-taking for
Maryland on' September 9, 1869, may have prompted Gasparri to pen his report and to
send a copy of it with the departing Vigilante for posting to Europe. For details, see
M. Lilliana Owens, Jesuit Beginnings in New Mexico, 1867-1882 (El Paso: Revista Cat6lica
Press, 1950),56-57. A summary of Gasparri's career is found in Edward R. Vollmar, S.J.,
"Donato Gasparri, New Mexico-Colorado Mission Founder," Mid-America 20 (April 1938),
96-102.

360

NEW MEXICO HISTORICAL REVIEW

OCTOBER 1992

in reply to that urgent demand for news. The fact that he wrote in
Spanish suggests he may have had a secondary purpose in mind-the
recruitment of additional Jesuit missionariesfor New Mexito. Gasparri
and two of his first Jesuit companions had worked in Spain prior to
immigrating to the United States, having fled there inthe 1860s in the
wake of anticlerical revolutions in Italy. But in 1868 Spain, too, banished
Jesuits from its territory. This led Gasparri to hope that additional men
might be available for missionary work in America. 6
.
The manuscript is significant for several reasons. Besides providing
a firsthand account of early Jesuit work in the Southwest, it reveals
how that activity was from its very inception shaped by the clerics'
national origin. Like Lamy and his French contemporaries, Gasparri
and his fellow Italians brought with them the religious traditions of
their homeland and integrated them with local Hispanic-American
practices. During the next half-century, they and their successors extended that Italian influence throughout the Southwest through their
parishes, schools, colleges, and other institutions.
Gasparri's report fills a lacuna in the religious history of the Southwest. Never published, except for excerpts that appeared in 1887 in
James H. Defouri's Historical Sketch of the Catholic Church in New Mexico,
the document was known to early historians, but it has long been
presumed lost. Americans writing on the state's religious history have
concluded Defouri was lithe last person to see this manuscript."? A
comparison of the latter's narrative with the original document shows
that Defouri paraphrased much of Gasparri's work, directly quoting
only two paragraphs. Although space allows only selected portions to
be reproduced here, the rediscovery of the original manuscript means
6. Vigilante, Gasparri's predecessor, had entertained similar hopes. When he heard
in the autumn of 1868 about the Spanish government's proscription of Jesuits, he wrote
to the superior general of the order "if you wish to send any of the dispersed brethren
to this mission we would be able to make room for four priests and one or two coadjutor
brothers whom we would receive with joy." Quoted in Thomas J. Steele, S.J., Works and
Days: A History of San Felipe Neri Church, 1867-1895 (Albuquerque: The Albuquerque
Museum, 1983), 34. Gasparri apparently also considered trying to obtain recruits from
France. "The account that 1 have prepared for you;" he told Palomba, "1 was thinking
of sending to France, too." See Gasparri (Albuquerque) to Davide Palomba, NAP, August
9, 1869.
7. Frederick G. Bohme, "A History of the Italians in New Mexico" (doctoral dissertation, University of New Mexico, 1958), 42n. Unknown to Bohme, the Italian Jesuit
Giuseppe M. Sorrentino also drew upon the copy of Gasparri's report preserved in NAP
when he wrote his history of the Colorado-New Mexico Mission, Daile Montagne Rocciose
al Rio Bravo; Brevi appunti storici circa la Missione gesuitica del Nuovo Messico e Colorado negli
Stati Uniti di America (Naples: Casa Editrice Federico & Ardia, c. 1948).
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that a long lost primary source of New Mexican Catholic history is
once again available. s
.
Gasparri began his report with a descriptive summary of the geography and early history of the Southwest, highlighting features that
distinguished it from the world of his European readers. His intention
was the same as another New Mexican Jesuit who wrote to companions
in Italy a fe\.x years later: "Since there are many things in this part of
the world which differ greatly from oui:" [Italian] customs and manner
of living, I think it may be useful ... if I treat at least briefly the nature
of the place and the customs of the inhabitants so as to shed some
light on the other things I will tellof."9 Initially, many early missionaries
were alienated by the primitive conditions they encountered in New
Mexico. "1 have found things much worse than I had ever imagined
or supposed," one shocked volunteer wrote in 1869. "The great city of
Santa Fe itself is nothing more than asmall group' ofadobe houses.',l0
Experience soon taught Gasparri the importance of warning po~
tential volunteers that they would discover much that was novelin the
Southwest. Recalling perhaps his own first impressions, Gasparri explained how New Mexico Territory was not Italy. For instance, because
water was such a precious commodity, agriculture took nontraditional
forms. "Irrigation is necessary for all farming," he noted, and "the
populated areas are usually found along the rivers, of which theprincipal one is the ... Rio Grande." Unlike Italy, where urban piazzas
embraced magnificent churches and palaces of marble, the humble and
"irregular" plazas of New Mexico were. lined with houses "poorly designed and built of terrones orblocks of earth cut from the ground and
mortared with mud." Frontier culture mirrored frontier architecture.
"There is as little education as there is civilization and commerce."
New schools weJ;'e being opened, but "professional studies are unheard
of.... Very little is grown or manufactured in the Territory for lack
\

.

8. See James H. Defouri, Historical Sketch of the Catholic Church in New Mexico (Sail
Francisco: McCormick Bros.,. 1887),. 119-30. Describing the "Historia" 'as "a work never
yet printed, but kept in the-archives of the Society," Defouri probably had access to a
copy held by the New Mexican Jesuits that was subsequently lost. The paragraphs directly
quoted by him appear on pages 122-23. Defouri also relied heavily on Tromby'saddendum for the period covering 1870-1881. Scholars who have relied on Defouri's paraphrase of the document include Owens, Jesuit Beginnings, and Steele, Wor/es and Days,
131.
9. Vito Tromby, S.J., "History of the New Mexico Mission of the Society of Jesus
from Its Beginning to the Year 1872 Inclusive," quoted in Steele, Works and Days, 121.
10. Carlo Persone (Albuquerque) to (Naples Provincial), NAP, November 21, 1869.
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of training and especially for lack of energy. . . . Everything comes
from the States."n
Gasparri realized that its mix of races and cultures made New
Mexico unique. While many observers from the United States viewed
the Southwest as merely the latest outpost of expanding Anglo-American civilization, Gasparri appreciated the region's broad diversity. Indians, Hispanics, and "foreigners"-by which he meant Americans and
Europeans like himself-populated the inaccessible and undeveloped
frontier. "The Indians are the true Americans," he explained, "because,
as in all America, they are the true natives of this country." Knowing
the fascination that Native Americans held for European missionaries
who believed them ripe for conversion, he explained the variety of
aboriginal cultures, beginning with those living in pueblos. "Although
civilized and almost entirely Christian, they in fact retain many of their
traditional customs, manner of living, dress, weapons, gatherings, celebrations, and, apparently, even some of their superstitions~" In addition to the "peaceful" pueblo dwellers, the Southwest contained
Apaches, Utes, Navajos, and Comanches "who are still wild and nomadic." "All these Indians, although they may not be as bad as those
in the former Indian territories, such as Kansas, are in fact quite bad,
and they have not refrained from doing much damage to the Territory,
especially the Navajos." It was among the latter that the Jesuits hoped
to establish a mission. 12
Although experience later made him critical of the American presence in New Mexico, Gasparri acknowledged that "since the coming
of the· Americans, we have begun to see some changes." He shared
the expectation of many newcomers "that with the railroad more people
will arrive arid more factories and machinery will be built on account
of the gold and silver mines here, which right now can barely be worked
due to the lack of people and resources.... It is commonly hoped
that [this Territory] will be declared a state since its population is already plenty large enough. But there are some people," he concluded
disapprovingly, "who,· deceiving the ignorant, postpone such an eventuality as best they can."13
The focus of Gasparri's report was the Catholic Church in New
Mexico. He explained that the diocese of Santa Fe, which had been
11. Gasparri, "Historia," NAP, 1, 4-5, 8-9.
12. Gasparri, "Historia," NAP, 3-4.
13. Gasparri, "Historia," NAP, 3-4, 5-8. The railroad did not reach Albuquerque
until 1880 due to delays caused by economic depression, North-South sectionalism, and
other difficulties. Statehood was finally bestowed on the New Mexico Territory in 1912.
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under the jurisdiction of the distant archbishop of Durango, Mexico,
until Lamy's advent in 1851, suffered from isolation and a paucity of
priests. Eager to'highlight Jesuit accomplishments, Gasparri subtly contrasted the cool reception the people initially had accorded the French
clergy with the cordial acceptance he and his fellow Italians received.
He supported the claims of Joseph P. Machebeuf and J. B. Salpointe,
two of Lamy's early French recruits and later bishops, that the local
clergy and people viewed Lamy and the newcomers with suspicion
right .from the start-an assertion discounted by recent historian Angelico Chavez. Noting that the New Mexicans had long since been
accustomed to strangers living in their midst, Chavez argues that much
of the responsibility for the conflict between local Catholics and the
imported clergy stemmed from the intolerance of the latter, especially
Machebeuf. Gasparri's sweeping characterizations of the New Mexican
priests suggests he shared the French priests' bias against them. He
clearly sympathized with Lamy's attempts to reform the morals of
l:lerical backsliders; and yet he wasted little time in this or subsequent
reports describing or condemning their alleged shortcomi~gs. 14
It is not my purpose here to write about the difficulties the
bishop encountered in taking hold of this diocese. Most of them
were caused by the [local] priests whose bad lives caused much.
talk and who suddenly had every reason to fear their bishop's
immediate presence, now that he was in Santa Fe instead of hundreds of miles away in Durango. The bishop brought some European priests with him, most of them, like those who followed,
being Fren~h. In addition to the problems already mentioned, the
bishop and the new priests also faced problems stemming from
their nationality. Influenced by the example and words of their
own priests, and for other unfortunate reasons, the people were
ill disposed towards the bishop and the foreign priests.
After discussing certain issues with the hishop of Durango,
the bishop gradually began putting his diocese in order, especially
the matter of the priests. In addition to those who came with him,
he also brought in others on several occasions, using them to
replace those [local clergy] who had left their parishes and the
diocese to return to Mexico, those who had died, and those whose
o

14. oW. J. Howlett, Life of Bishop Machebeuf, eds. Thomas J. Steele, S.J. and Ronald
S. Brockway (Denver, Colorado: Regis College, 1987), 178-80, 192-94; J. B. Salpointe,
Soldiers of the Cross: Notes on the Ecclesiastical History of New-Mexico, Arizona, and Colorado
(Banning, California: St. Boniface's Industrial School, 1898), 196; Fray Angelico Chavez,
But Time and Chance: The Story of Padre Martinez of Taos, 1793-1867 (Santa Fe: Sunstone
Press, 1981), 93.
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authority was revoked and who were even suspended. After a
short while, very few Mexican fathers remained, but the foreigners
kept increasing in number. And as Indian pueblos lost population
and were on the point of disappearing and as the Mexican plazas
multiplied, new parishes and headquarters were established to
better serve the faithful and to replace ones in towns no longer
important. With the passing of time, the prejudice declined as the
people came to recognize the dissolute lives of their former priests
and as they noticed the good being done by the foreigners. 15
Among the missionaries recruited by Lamy were Sisters of Loretto
from Kentucky and Christian Brothers from France, whom he brought
to the diocese to open schools. "For the same purpose and with the
strong support of both priests and people," Gasparri noted, "he sought
to bring the Society [of Jesus] to New Mexico. He succeeded in 1867."
Gasparri did not recount the story of Lamy's effort to recruit Jesuits
for his diocese because it was familiar to his readers; but those events
are important for understanding his text. 16
For fifteen years the bishop had attempted to enlist Italian Jesuits
who had fled their homeland during the revolutions that preceded
Italian political unification. Driven into exile by anticlericalism during
1848-1870, many Italian Jesuits had taken refuge in other parts of
Europe and in the United States. Included in the diaspora was.a group
of Piedmontese religious who immigrated to the West Coast, where
they founded numerous Indian missions, parishes, high schools, and
colleges. After traveling to California to appeal for help, Lamy in 1863
obtained the services of two 'Piedmontese priests from Santa Clara
College. However, after administering churches in Tucson and San
Xavier del Bac for a year, they returned to California. 17
During a trip to Rome on church business in 1866, Lamy' approached Jesuit leaders· of the order's exiled Neapolitan Province for
help. Banished after the Kingdom of the Two Sicilies fell to Garibaldi's
armies in 1860, all but about 20 of the province's 340 members had
taken refuge abroad, including 40 men who were teaching or studying
in Spain. IS Lamy acquired 5 members of that dispersed province after
conferring with Francesco Ferrante, head of the exiled Neapolitans,
15. Gasparri, "Historia," NAP, 11-13.
16. Gasparri, "Historia," NAP, 13.
17. For a description of the Piedmontese Jesuit work in the Far West, see Gerald
McKevitt, The University of Santa Clara: A History, 1851-1979 (Stanford: Stanford University
Press, 1979), 51-55.
18. Figures are found in Catalogus Dispersae Provinciae Neapolitane Societatis lesu lneunte
Anno MDCCCLXVlll (Rome: Typis Bernardi Morini, 1868), NAP.
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and Pieter Beckx, the superior general of the order. When. he was
invited to take up missionary work in America, Gasparri was employed
as a parish priest and confessor in a diocesan seminary in Valencia,
Spain. Two other volunteers were working ina seminary in TortosaFather Raffaele Bianchi, a professor of philosophy, and Brother Raffaele
La Vezza, a carpenter. A fourth Jesuit, Brother Prisco Caso, trained as
cook and gardener, was among a handful of Jesuits still living clandestinely,in Naples. 19 The fifth recruit, Father Livio Vigilante, had
already immigrated to the United States, where he taught at Holy Cross
College in Massachusetts. The fact that several of the Neapolitans already knew Spanish proved a boon to their work in the Southwest
and differentiated them from the majority of the French clergy. The
language advantage, joined to some familiarity with Iberian culture,
stood them in good stead in America. The simple style of the "Historia"
reveals that Gasparri's mastery of Spanish was not perfect, but the
skill he had acquired in Spain did enable both him and Bianchi to begin
work immediately upon arrival in Santa Fe. According to one authority,
the Neapolitans were in fact "the best orators in Spanish" among the
clergy of New Mexico. 20
Gasparri and his three companions departed Europe in 1867 after
joining Lamy in Paris, where the bishop had gathered a party of missionaries and lay persons bound for America. They sailed from Brest
on May 11 and landed in New York twelve days later. There they were
met by Livio Vigilante, who was appointed their religious superior
because he was the only one of the five Jesuits who knew English.
Numbering twenty-five, Lamy's party traveled by rail to Leavenworth,
Kansas, the western terminus of the line. There they werre joined by
John De Blieck, a' Belgian-born Jesuit from nearby St. Mary's who had
temporarily offered his services to the bishop in the hopes that New
Mexico would improve his failing health. 21
19. Full-fledged members of the order but not ordained priests, the Jesuit brothers
were men of varied vocational training who worked as carpenter, cook, tailor, gardener,
and performed a host of other services essential for religious life and missionary work.
Their contributions freed the priests for more directly ministerial activities.
20. Chavez, But Time and Chance, 159. Gabriel Ussel, one of six French seminarians
who took up a missionary career in New Mexico, recorded that none of his group of
volunteers knew Spanish when they arrived in 1856. See Howlett, Machebeuf, 214. 'Jean'
Baptiste Lamy himself studied the language en route to New Mexico when he first
arrived as bishop.
21. Born in Belgium in 1821, John De Blieck belonged to the Jesuits' Missouri Province. He spent only nine months in New Mexico. Referring to him as "the celebrated
missionary," Joseph Machebeuf records that in the spring of 1868 he gave a mission in
Denver, but then fell ill. Returning to parish work in Chicago, he died in 1883. See
Owens, Jesuit Beginnings, 57-58.
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The final two months of their journey to Santa Fe has been described by several diarists, including Vigilante, Bianchi, and Gasparri.
Before moving on to New Mexico, Lamy joined forces with another
caravan to assure their mutual protection from Indian attack on the
western plains. Despite precautions, several members of the combined
expedition died before reaching their destination-some from Indian
attack and others from cholera. In his "Historia" Gasparri summarized
their crossing in a single, understated sentence: "They arrived in Santa
Fe on August 15, 1867, fittingly, after a long, difficult, and dangerous
trip."ll The Jesuits were immediately assigned the parish in nearby
Bernalillo, north of Albuquerque along the Rio Grande. Although considered "one of the best parishes· in the diocese" of Santa Fe, the
newcomers· soon found reason to regret their assignment,23 Gasparri
outlined the steps that led them there.
While still in Rome the bishop had promised us title to a
church building and its property. Along the way he told us that
he had thought it over an~ had decided where to put us: in Bernalillo. Once arrived in Santa Fe, after having talked it over with
his vicar [Father Pierre Eguillon], who had perhaps suggested it
himself and certainly knew about it, he let us know through the
vicar a few days later that Bernalillo awaited us. While Father
Vigilante remained in Santa Fe to arrange other business; the vicar
accompanied the rest of us to take charge of Bernalillo. 24
We left Sarita Fe on August 20-Fathers Raffaele Bianchi and
Donato M. Gasparri and the two Brothers, Prisco Caso and Raffaele
Vezza, accompanied by the vicar, Father Pierre Eguillon. We spent·
the night in Santo Domingo and the following day continued on
to Bernalillo. The vicar directed us to the home of Don Pedro Perea,
but that afternoon we' decided instead to move in to the [parish]
22. Preserved in NAP, Gasparri's account of the crossing is entitled "Versione della
relazione scritta dal R.P.D. Gasparri in ispagnuolo del suo viaggio alia Missione del
Nuovo-Messico." It has been translated and published by J. Manuel Espinosa in "Account
of the First Jesuit Missionary Journey Across the Plains to New Mexico," Mid-America
20 (January 1938), 51-62. Steele, Works and Days, 2-23, provides a good summary ofthe
journey and its extensive bibliography. It was "fitting" or appropriate that they reached
their destination on August 15, Gasparri reasoned, because it was the feast of the
Assumption of the Blessed Virgin under whose protection the travelers had made their
difficult trip.
23. Salpointe, Soldiers of the Cross, 258.
24. A vicar general is a priest appointed to act as second in command to the bishop
of a diocese. French-born Pierre Eguillon was one of eight young priests and seminarians
whom Lamy had recruited for missionary' work during a visit to Europe in 1854. After
serving as pastor at Socorro on the Rio Grande, Eguillon replaced Machebeuf as Lamy's
vicar general in Santa Fe.
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house regardless of its l;:ondition. The following day tne vicar announced to the people that we were being left in charge of the
parish, and two days later he left. Father Vigilante arrived on
September 1st. After taking over the parish, our lives, at least as
far as our duties were concerned, were no different than those of
other parish priests. In Bernalillo we remained available to anyone
asking for confession or for help with their sick at. all the parts of
the parish. In addition, we fulfilled our responsibility of visiting
the outlying plazas at least once a month to celebrate mass. 25
Gasparri's observation that the Jesuits' duties were "no different
than those of other parish priests" betrayed concern about the nature
of the work that awaited them. Relying on Lamy's invitation that they
come to New Mexico to teach and help train the clergy, the Italians
arrived expecting to exercise those traditional ministries of their order
and to live in their accustomed manner. Unlike the diocesan clergy
who often lived and worked alone in parishes, the Jesuits typically
resided together in communities where they engaged in shared
istries that reflected their training as educators, preachers, and spiritual
directors. Before their exile, twenty-six priests and brothers in the Jesuit
church in Naples taught, preached, and ministered to an urban population of over seven thousand persons. A Jesuit college in another
part of the city housed a community of 126 priests, brothers, and
seminarians. 26 In addition to its external ministries, the typical nineteenth-century European Jesuit community also defined itself through
a daily schedule of internal activities: private prayer at fixed times,
liturgy and devotional exercises, community talks, and meals in common. Gasparri and his companions soon discovered, however, that
such semimonastic living was impossible in New Mexico. Scattered
about the countryside in modest rural parishes embracing hundreds
of square miles and whose maintenance demanded constant travel,
the Italians faced circumstances unlike any they had known in Italy. 27

mm-

25. Gasparri, "Historia," NAP, 12-13.
26. Statistics were taken from Catalogus Sociorum et Officiorum Provinciae Neapolitanae .
Societatis Jesus Jneuente Anno MDCCCLX (Naples, 1860), NAP, 6-14. For a description in
English of the Jesuits' work in Naples on the eve of their exile see "Dispersion of the
Neapolitan Province," Letters and Notices 4 (1868), Archivum Historicum Societatis Iesu,
Rome, Italy (hereafter AHSI), 105. This publication was a newsletter of the English
province of the Society of Jesus.
.
27. After the Jesuits transferred from Bernalillo to Albuquerque, Gasparri in 1870
introduced into community life some of the practices known in Italy: reading of the
common rules of the order before meals, ringing of bells at various times of the day as
a summons to prayer (including a 4:30 A.M. wake-up bell), monthly exhortations on
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Undated manuscript map of Arizona and New Mexico, which accompanied the report sent
by Gasparri to Jesuit superiors in Naples. Whether or not Gasparri himself sketched the
map is unknown. Courtesy of the Archives 'of the Naples Province of the 'Society of Jesus,
Naples, Italy.
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A more immediate problem was discovering how to respond to
the needs of dozens ofsmall congregations spread along the Rio Grande
and its tributaries. "Besides the parish in Bernalillo," Gasparri wrote,
"the bishop had from the start put us in temporary charge of another
one in Pena Blanca and, since November, with another in JemeZ."28
Thus, within three months of their arrival in New Mexico, the newcomers found themselves responsible for a total of twenty-three different villages-including seven Indian pueblos belonging to three
different language groups. Nine of the villages fell under the jurisdiction of the Bernalillo parish, seven were in Pena Blanca, and another
seven were in Jemez. Faced with the difficulty of providing regular
service to so many dispersed settlements, many of which had not seen
a priest in years, the Neapolitans developed a strategy that made maximum use of their limited personnel while enabling them to avoid being
constantly on the move. This necessitated a:dapting their European
manner of living and working to frontier conditions. Writing in the
third person, Gasparri described their experiment.
It soon became clear that visiting all of these places, whether
on regular or on special occasions, took more effort than they were
generally worth. So, on his own, Father Gasparri adopted the
following system. Upon arriving in a plaza where his duty called
him, he would go out in the afternoon and, either by ringing the
church bells three times or by some other means, he would signal
the people to assemble in the evening. In the meantime, he visited
here' and there, wherever he was needed. Once the people had
assembled, either in the chapel or in some house, they recited the
rosary and then heard a sermon in which he encouraged reception
of the sacraments. Then those who wanted to go to confession
remained afterward. The following day before the time set for
mass, others who wished to do so were invited to confess. At the
predetermined hour, he celebrated mass and gave another sermon.
If there was call for anointing of the sick or baptisms, this was
spiritual topics to all community members, and weekly conferences providing reflections
for meditation for the brothers. See Steele, Works and Days, 38.
Jesuits who remained behind in Italy paradoxically faced somewhat similar conditions. Banishment of the order after 1860 made it impossible for those who secretly
remained in Naples to sustain traditional community life. Obliged to operate in undercover fashion, priests often lived and worked as diocesan priests. In some cases, ministries also changed, as in Sicily where giving parish missions became a major apostolate
after Jesuits were removed from their parishes and schools.
28. Gasparri, "Historia," NAP, 13-14. For a description of New Mexican parish life,
see Campbell, "Kaleidoscope," 269.
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done after the mass. Everyone was then sent home and the father
travelled on elsewhere.
.
This system proved successful. By gat~ering the people at
night, he could encourage them to receive the sacraments, and
thus he got more of them to mass the following day. This way
they also heard two sermons, which made the visit less unproductive and kept it from being just a single mass attended by a'
few individuals. The father used this system almost every time,
and once the people became accustomed to it, results improved.
After visiting one plaza, he could continue visiting neighboring
ones in much the same way without having to return home. He
thereby 'saved time and energy, even though, on the other hand,
staying away from home for six or seven days on visits like this
proved to be arduous. 29
.
This system of rotating visits took more permanent form in subsequent years. The missionaries established large residences in centrally located towns and cities: Albuquerque and Las Vegas, New Mexico;
EI Paso, Texas; Conejos, Pueblo, and Trinidad, Colorado. They thereby
created centers or hubs out of which their circuit-riding' priests issued
on weekly apostolic rounds. and to which they returned to take up
more or less traditional community life when their travels were done. "
Thus, they struck a compromise between the ministerial requirements.
of the Southwest and their desire to preserve some semblance of regular
religious life. Centering their activities in one place (Bernalillo in 1867)
solved one problem, but the challenge of finding ministries suited to
the order continued to perplex them. Lamy's request that the Jesuits
teach some seminarians whom he had brought from Europe seemed
to offer the solution. Recalling the great success enjoyed by their royally
endowed seminary in Naples in the years prior to the revolution, the
priests welcomed an opportunity to return to classroom work. But
Gasparri described how their hopes were dashed because the teaching
was short-lived.
Back home, the bishop gave us additional responsibilities in
addition to the running of the parish. He had entrusted us with
one seminarian in the beginning of September and in October with
two others, who were to be taught some moral theology dasses
in preparation for the priesthood.' They stayed in Bernalillo until
the beginning of December, then the bishop called them to Santa
Fe and ordained all three in succession; all three were French.
Since then, many of the Mexicans, having witnessed this and
29. Gasparri, "Historia," NAP, 14-16.
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knowing about the Society and its colleges in the United States,
started asking us to open a school. The priests were especially
eager that we train some young men who could later be ordained.
In this way we would have some priests on hand and living among
the Mexicans, for it is impossible to get everyone we need from
Europe. But, apart from wishing and talking about it, nothing more
was done. This would have been an appropriate undertaking for
the Society. 30
In the meanwhile, we did nothing more than our parish work.
The bishop, who had brought us here to help the clergy, wanted
Father De Blieck, a Belgian whom he had brought from the States
and who had been put at his disposal for some time by our own
Father General, to lead a retreat for the parish priests. The retreat
took place in November in Santa Fe following retreats for the
Sisters of Loretto and the Brothers of the Schools. Later on he also
delivered conferences or lectures on religion in English for the
Americamr-these were held on Thursday and Sunday in the cathedral. Some people attended, and they were somewhat successful. 31
Disappointed at their failure to find an appropriate ministry, the
missionaries soon discovered a proj~ct that capitalized on their training
and proved highly successful. They began giving popular or parish
missions, an itinerant activity that originated in sixteenth-century Europe and the Catholic Counter-Reformation. Comparable to the Protestant revival meeting, the parish mission, as historian Jay Dolan has
described it, sought to "bring back the lost sheep, convert the sinner,
and bliild up .the local church." It achieved those objectives by intense
and dramatic preaching and by increasing the people's reception of
the sacraments. The Catholic revival meeting was "an extraordinary
event," Dolan notes, "aimed at reviving the religion of a community
that manifested little enthusiasm for or obvious neglect of the spiritual
life.,,32 Jesuits had played a leading role in the creation and evolution
of the popular mission. In eighteenth- and nineteenth-century Italy,
two Jesuits were particularly prominent in its systematization, Paulo
Segneri and Michelangelo Lentini. Although the mission's subsequent
30. Vito Tromby later described the disappointing collapse of the incipient seminary
work. "There lived with us three French seminarians to study theology, but a few months
after their studies began they had to break off." See Tromby, "History of the New Mexico
Mission of the Society of Jesus from Its Beginning to the Year 1872 Inclusive," quoted
in Steele, Works and Days, 123.
31. Gasparri, "Historia," NAP, 15-16.
32. Jay P. Dolan, Catholic Revivalism: The American Experience, 1830-1900 (Notre Dame:
University of Notre Dame Press, 1978), 12-16.
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diffusion throughout the Catholic world meant that Catholic revivalism
was no longer the exclusive work of Jesuits, they continued to regard
the parish mission as one of their primary tasks. Gasparri and his
fellow Neapolitans were steeped in that tradition and, perceiv'ing its
suitability for the Southwest, they introduced it into the towns and
villages of New Mexico.
The revival usually began (and ended) on a feast day in order to
take advantage of the increased crowds and special fanfare-banners,
sacred images, special costumes-that characterized religious holidays.
The missionaries' arrival ina village (they generally traveled in pairs)
was' sometimes dramatically announced by ringing church bells and
by their formal reception by the local priest and people in the town
square. Processing into the church, oneof the missionaries delivered
an inaugural sermon that stressed the importance of participating in
the mission. But before it began, a "triduum" or three-day retreat was
held for children that included catechetical instruction, a general reception of communion, and a final public procession aimed at attracting.
adult participation in what was to follow.
Once the triduum concluded, the mission proper was immediately
launched. Lasting eight to fifteen or even twenty days, depending on
the needs of the place, it commenced each morning with mass and a
sermon that were followed by other devotional exercises in the late
afternoon or evening. These included recitation of the rosary and other
prayers, singing of devotional music, and confession. Two series of
conferences were delivered daily, each by a different preacher. One'
priest prepared participants for confession by offering catechetical instructions that explained Catholic doctrine. The other delivered a series
of inspirational meditations or sermons aimed at repentance, conversion, and reception of the eucharist. Although it is not clear to what
extent the practices were used in New Mexico, in cont~mporary Italy
it was not uncommon for preachers to ,arouse religious fervor among
their listeners by ~sing dramatic stratagems-bearing a statue of the
dead Christ or a crucifix in penitential procession in the town square
to provoke repentance, holding a real skull or bones when preaching
on death, or displaying images of the Madonna to accentuate the importance of purity or divine mercy. On the final day, the missionaries
sought to make a lasting impression on their congregations by holding
a solemn closing ceremony in the main church. The service included
s'pecial music, general communion, a farewell sermon that stressed the
importance of persevering in good intentions made during the revival,
and a final papal blessing. Sometimes a festive public procession was
held that concluded with the erection of a large cross in a prominent
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public place to serve as a reminder of the mission. Before leaving the
village, the missionaries distributed devotional prayerbooks to sustain
religious fervor. Sodalities and confraternities were founded or re- .
newed to preserve the good results accomplished by the mission after
the visiting preachers had departed. 33
The first Jesuit mission given in New Mexico took place in Santa
Fe in 1867. Gasparri's account of it, although lacking details, suggests
that the missionaries more or less followed standard Italian procedures,
beginning with a triduum for children on the feast of the Immaculate
Conception on December 8, and closing with a procession on the feast
of Our Lady of Guadalupe, on December 12. On the same evening
that the children's instruction was completed, the missionaries moved
to the city's principal church to address the crowdswho came to attend
the mission proper. It ended about two weeks later with a final celebration on Christmas Day. "This system was adopted for subsequent
missions," Gasparri noted. 34
"Almost unknown before in New Mexico" because a serious shortage of priests prohibited extraparochial activities of this sort, the Jesuit
mission, according to one study, proved highly effective. As elsewhere
in nineteenth-century America, it became apotent influence in shaping
popular piety and building up the church. Dolan observes that the
mission was well suited to areas boasting few churches, still fewer
priests, and congregations that had "long been without the consolations of the word and sacraments."35 In the Southwest it also served
to introduce long-isolated congregations to the values of the larger
church, thereby promoting unity and centralization in a region char~
acteriz~d by diversity and independence. For instance, catechetical
instructions offered by the preachers drew upon doctrines shared by
all Catholics, and bestowal of a papal blessing at the end of a mission
symbolized the loyalty of all church members to the pope. 36 Gasparri
described the outcome of the visit to Santa Fe:
33. For a history of the evolution of the Jesuit parish mission in Italy, see Armando
Guidetti, Le missioni popolari: I grandi Gesuiti italiani; disegno storico-biografico delle missioni
popolari dei gesuiti d'ltalia dalle origini al Concilio Vaticano II (Milan: Rusconi Libri S.p.A.,
1988). New Mexican Jesuits frequently described successful missions they had given in
the Southwest in newsletter accounts published in Italy. For example, see Pasquale
Tomassini, "Lettera X, Albuquerque, N. M., 8 Maggio 1879," Lettere Edificanti della Provincia Napoletano della Compagnia di Gesu (Naples) Serie III (1879-1880), AHSI, 23-27 and
following.
34. Gasparri, "Historia," NAP, 17. See' also Owens, Jesuit Beginnings, 49 ..
35. Bohme, "A History of the Italians in New Mexico, 36; Dolan, Catholic Revivalism,
19,54.
36. For an excellent analysis of the centralizing and unifying tendencies of nine-
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Considering the attendance at the sermons, as well as the number
of confessions and communions, it was clearly a great success.
The mission was something new in these areas, and, thank God,
it could not have worked better. The bishop and vicar were very
pleased. 'It was successful because it reconciled sinners who had
for a long time not received the sacraments. It took a lot of work,
to be sure, and much still remains to be done because of the
people's days under former authorities and because of the 'prejudice and coldness with which the foreign clergy were receiveq.
The number of people who live without the sacraments is
extraordinary. Although there are fewer of them in Santa Fe, thanks
to the zeal of the priests there and the effectiveness of the schools,
nonetheless there remained quite a number. But the mission gave
the final blow by promoting the sacraments and increasing their
reception, such that if there are any of them left, they are considered slackards, as they should be... ;37
And finally, as a result of this and the other missions, there
has been no absence of religious vocations. Even though the first
mission occurred in Santa Fe; it nonetheless succeeded in accomplishing much good throughout the whole territory. During the
time, the legislature was located in Santa Fe. The senators and
council representatives of the entire territory were there, many of
them took advantage of the mission, and they returned to their
respective homes spreading the good word about it and about the
Society. As a result, the Society has begun to be better recognized
and appreciated throughout New Mexico and elsewhere; and thus,
more missions were requested. In Santa Fe, especially, the people
have been so well disposed to us that they sought to detain us
there forever. Father Gasparri returned to offer a brief mission for
children and to prepare them for their first communion on March
7, 1868, the Second Sunday of Lent. 38
One of the objectives of a parish mission was reconciliation. Quarreling couples and famili~s were urged to make peace with one another,
and separated spouses were invited to resolve their differences. In Italy,
missionaries reinforced their preaching on forgiveness by walking
through a town offering signs of peace to whomever they met and
inviting them to settle with their enemies. New Mexico provided opportunities for the Italians to exercise their peace making skills because
teenth-century Catholicism, see Jay P. Dolan, The Immigrant Church: New York's Irish and
German Catholics, 1815-1865 (Notre Dame: University of Notre Dame Press, 1983), 15969.
37. Gasparri, "Historia," NAP, 16-18.
38. Gasparri, "Historia," NAP, 21~22.

376

NEW MEXICO HISTORICAL REVIEW

. OCTOBER 1992

religious reforms introduced by Bishop Lamy and subsequent conflicts
between clergy and people had produced factions in many villages.
For instance, in Pena Blanca, where the Jesuits gave one of their parish
missions, Francisco Tomas Cabeza de Baca, a prominent citizen, had
become estranged from the church after a falling out with Lamy's friend
and countryman, the impetuous priest, Joseph Machebeuf. In a sermon
delivered in the village several years earlier, the French cleric had
disclosed confessional information about Baca, thereby alienating him
from the church. According to one authority, the Neapolitan Jesuits
probably played a role in Baca's return to the fold. 39 The Italians also
used the parish mission to reconcile estranged or separated married
couples, as Gasparri explained:
Another great accomplishment was the regularizing of marriages. The number of failed marriages in this region, like the
number of people who live bad lives, is extremely shocking, compared to people in other countries. Worse yet, the scandals occur
openly and public opinion remains silent, as if condoning such
behavior. Without going into the causes, suffice it to say that a
good many of the married couples who have separated, either for
a short while or for many years, take up living with other men or
women without even giving it a second thought. There are women
who have lived apart from or at odds [with their husbands] for
ten, fifteen, twenty, and even thirty or more years. They have
illegitimate children known to everyone, but nobody is willing to
correct things. There are plenty of undoubtedly single women who
live promiscuously, either with one person over many years or
with different men at different times. There are even those who
see nothing wrong or unjust with such practices. Our principal
task is to marry those we can and' to separate others and rejo.in
them with their spouses.
But it takes a lot of .work to overcome the obstacles they put
before us and to persuade them to reorder their lives for their own
sake and that of their children. There are still others who, besides
being separated, have been divorced or married in civil courts even
though they were married to others'in the church. We managed
to correct this somewhat by marrying some of them and by separating others-not only during the missions but afterWards. 40
Parish missions gave the Jesuits abundant opportunities to shape
39. According to Steele, Works and Days, 24, Baca subsequently became a close friend
and benefactor of the Italian priests. The falling out between Baca and church officials
in 1853 is described in Chavez, But Time and Chance, 108-13.
40. Gasparri, "Historia," NAP, 19-20.
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Photograph taken about 1889 of the Catholic church in Laguna, one of many places where Italian Jesuits gave parish missions
during their first years in New Mexico. Courtesy of the Huntingto,n Library, San Marino, California.
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the devotional life of the Southwest. Like the French clergy, the Jesuits
sought to bring their long-isolated and idiosyncratic parishes in line
with the universal church by introducing them to the same devotional
practices and theol9gical v,alues found elsewhere in nineteenth~century
Roman Catholicism. In the process, the Jesuits promoted an Italian
type of piety, which one scholar has described as "more indulgent,
occasionally more superficial but also more human and popular" than
other forms. It emphasized "Marian devotion, the cult of the saints,
veneration of relics, processions, pilgrimages, and other public manifestations of the faith."41 Gasparri described how he took advantage
in 1867 of the opportunity offered by his mission in Santa Fe to introduce new practices.
During this and other later missions, in addition to urging them
to live decently and to keep receiving the sacraments, we sought
to promote devotion to Mary, to saying the rosary, to the scapulars
of Carmen and of the Immaculate Conception, to the Holy Guardian Angel, and, among the very young, to Saint Aloysius Gonzaga
and to Blessed Mariana de Paredes. Little was known of the former
and nothing of the latter. Through these devotions we have also
seen some success eradicating superstitious and foolish practices.42
When the Jesuits moved to Albuquerque the following year, Gasparri described how thEy introduced a popular Italian Marian devotion
that found ready reception in the Southwest.
Once settled in Albuquerque, we thought of introducing the devotional practice of the Month of Mary as May drew near in order
to make the Jesuits known and to encourage the people to fulfill
their religious obligations; and that is what we did. Fathers Bianchi
and Gasparri alternated weeks of preaching. In the afternoons we
41. Dolan, Catholic Revivalism, 32-33.
42. Gasparri, "Historia," NAP, 20. The scapular of Carmen consisted of one or two
small pieces of cloth decorated with a picture of Our Lady, which was hung around the
neck. Linked with Carmelite legend, its wearers committed themselves to the recitation
of certain prayers'and other devotional practices. Aloysius Gonzaga, a sixteenth-century
Jesuit scholastic (d. 1591), was held up as a paragon of virtue for boys and young men.
Also closely associated with the Jesuits, Mariana de Jesus Paredes y Fibres (1618-1645)
of Quito, Viceroyalty of Peru, was known for her life of prayer, fasting, and penance
and her care for Indian children. Gasparri probably presented her as a model for Catholic
girls and young women.
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said the rosary and used sermons, litanies,' orations, and hymns.
from Father Muzzarelli's book. 43
That their promotion of the Marian May devotion aimed at bringing
New Mexican congregations within the confines of the larger Catholic
community is clear from a diary entry made in 1868 by one of the
Jesuits: "We shall not fail to unite our praises and gifts to the gifts and
praises with whiCh the whole world pays its tribute to the Mother of
God."44
Gasparri explained how the success of the Jesuits' first parish mission in Santa Fe led to others:
.
Because of what happened in Santa Fe we found ourselves
able to accomplish more in our own parishes, and we decided to
try something special in each one of them. We therefore proceeded
-to give a special mission in the parish of Pena Blanca between
January 23 and February 7, 1868, for the Pueblo of Santo Domingo.
Then between February 16-23 in Jemez Canon for the parish of
Jemez. Then, finally, in Corrales from May 7 to 14, and from the
25th to the28th in Algodones, the two most important plazas after
Bernalillo. We did not do a mission in Bernalillo, having chosen
instead to substitute sermons and the Holy Week liturgies, which
also proved successful.
After a while, Father Gasparri revisited the various plazas to
bring in those who were still astray and thus to get everyone to
satisfy his Easter obligation. After the mission, the parish in Pena
Blanca was taken from us, but with very few exceptions, we visited
all of the plazas in both Bernalillo and Jemez, ending scandals,
repairing marriages, etc. We were left with the parishes in Bernalillo and Jemez, but soon, towards the end of Lent, it was'sug. gested that we move to Albuquerque. 45
43. Gasparri, "Historia," NAP, 24-25. The practice of dedicating the month of May
to Mary was widely promoted by' Italian Jesuits, including Alfonso Muzzarelli (17491813) of.Ferrara, who belonged to the order until its suppression in 1773. His book Mese
dei Maggio contained meditations on the life of Mary for each day of the month, practical
examples of a virtue to be exercised for each day, prayers, and Marian hymns. First
published in 1785, the book appeared in over 150 editions in the nineteenth century,
including one published in Spanish by the Neapolitan Jesuits in Las Vegas, New Mexico.
In 1891' Father Giuseppe Marra reported that the month of May was celebrated in all
the Jesuit schools and churches throughout the Southwest. See [Marra), "Stato della
Missionedel Nueva Messico e Colorado nell'agosto del 1891," NAP. For a history of the
worldwide devotion, see Giuseppe Mellinato, "Maggio, Mese Mariano e i Gesuiti," Ai
Nastri Amici [monthly magazine of the Jesuits of Sicily] 29 (May.1958), 103-8.
44. Quoted in Owens, Jesuit Beginnings, 109.
45. Gasparri, "Historia," NAP, 21-22.
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The transfer resulted from the Jesuits' inability to acquire ownership of the church in Bernalillo. After arriving in the parish, they
discovered that title to the property was held not by the bishop, but
by the young heirs of a deceased woman. Although possession by the
laity o(churches was not uncommon in the Southwest where priests
were few, this complication in Bernalillo led the Jesuits to seek assignment elsewhere. They insisted upon ownershipas a precondition for
accepting a parish. Having arrived in New Mexico without resources
and unable to count on 'support from confreres in revolutionary Europe, the immigrants deter~ined to begin their work on a secure fiDancial footing. Superiors abroad adamantly insisted on this. It was
essential that they. had title to the places they administered, a Roman
curia official warned the Neapolitans in 1872, reminding them that St. .
Ignatius, the founder of the order, never accepted responsibility for a
college unless it guaranteed not only a place to live, but also means of
making a living. 46 The missionaries recognized that ownership also had
important political advantages because it provided protection from
meddling future bishops and diocesan officials who might be less sympathetic to them than Lamy. As one New Mexican missionary put it,
ownership guaranteed that with changing "times and faces, we should
not dangle on anyone's whim. "47
The Jesuits had long expected a parish in Albuquerque. The day
after they arrived in Santa Fe, Livio Vigilante had met with Vicar General Pierre Eguillon who informed him "that Bernalillo was appointed
for us and that Albuquerque would be also ours as soon as the priest
resident there should resign."48 But when the transfer was delayed,
the Italians became impatient with Lamy. Father Vito Tromby, who
arrived a few years later, complained the bishop "did not come across
with all that he so liberally promised."49 Gasparri, however, was more
46. Felice Sopranis (Rome) to Davide Palomba, NAP, January 9, 1872. Writing to
Palomba who was then Neapolitan provincial, Sopranis ordered him' to communicate
.
these views to Gasparri.
47. Vito Tromby, as quoted in Steele, Works and Days, 124. One reason why the
Piedmontese Jesuits from California had .not remained permanently at San Xavier del
Bac or Tucson was Lamy's inability or unwillingness to confer ecclesiastical title to the
church on them. The two priests, Carlo Messea and Luigi Bosco, returned to Santa Clara
because "the Bishop of Santa Fe appears now to be undecided regarding the restoration
of this Church and Mission to the Society." See "Letter from Father CM. Nattini, Santa
Clara College, Aug. 29th, 1864," Letters and Notices 1 (1863),AHSl, 26.
48. Quoted in Steele, Works and Days, 24..
49. Tromby quoted in Steele, Works and Days, 123-24n. Tromby, who arrived in New
Mexico in 1872, ascribed Lamy's slowness to his "dislike of the Society conceived while
he was as yet in France." Lamy may indeed have viewed the Jesuits as a potential threat
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piqued with Jesuit superior Vigilante, who accepted the Albuquerque
parish under onerous financial terms and without consultation.
While in Rome, the bishop had promised Father General that
he would give us title to the church, rectory, and their land once
we were in New Mexico. After sending us to Bernalillo, where we
had these, he promised to provide us with the titles as soon as
possible. But difficulties prevented this from occurring. The church,
rectory, and land ~ad been owned by a certain Dona Dolores Otero,
the recently deceased widow of Don Francisco Perea who, when
she died, left two children who were still minors. 50 The title to the
property had been given to the bishop when the house and church
were built, but it was then lost before it was properly registered.
Because the children were minors, neither they nor their guardian
were permitted to sell it or give it away. Of course, the bishop
could not give us a title before he had it himself. Therefore, he
considered moving us somewhere else, to Albuquerque, to be
precise. He personally travelled to Bernalillo on March 16, 1868,
to arrange this.
.
The following day he returned to Santa Fe, where he spoke·
with Padre Don Agustin Truchard, the pastor of [San Felipe de
Neri church in] Albuquerque, and asked that he cede Albuquerque "
or that he agree to resign. In any case, the pastor left Albuquerque,
but not without demanding certain conditions. They were: that
we assume his debts, in return for which he would leave us some
of his property; that he remain in Albuquerque until after E~s.ter;
and that only after he was gone were we to travel there ourselves. 51
to his leadership, Steele notes, but nonetheless he "needed and appreciated their labors."
Tromby's criticism of Lamy is "unparalleled by any other Jesuit statements" of the period.
Several sources, however, speak of conflict between the French diocesan clergy and the
Italian Jesuits. Tromby recalled "the opposition of the French priests against the Society"
in the early days of the Mission. But that antagonism had gradually disappeared, he
wrote in 1883. "They now like us and invite us often to their parishes." See Vito M.
Tromby (Albuquerque) to G. Vioni, NAP, March 29, 1883. Bianchi also complained of
"the envy and jealousy of those priests who are little enamored of the Society." Quoted
in Steele, Works and Days, 33. Both sides contributed to the tension. For example, Vigilante's inability to get along with the other clergy was a factor leading to his removal
as superior in 1869, according to Sorrentino, Montagne Rocchiose, 32-33.
50. Steele observes that "In those days in New Mexico, the pastor or some lay
person often owned the church, the rectory, the cemetery." See Howlett, Machebeuf, 432.
For a full account of the Jesuits' experience in Bernalillo, see Steele, Works and Days, 2425.
51. Truchard was recruited as a seminarian in France by Lamy in 1856 and ordained
the same year. He successively served as pastor at Socorro, Albuquerque (immediately
prior to the Jesuits' arrival),. Bernalillo, and Santa Fe, where he also was vicar general
from 1879 to 1881. Truchard died in France in 1911, according to Howlett, Machebeuf,
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The first condition was the most burdensome. The debt
amounted to 3,600 pesos, part of which was due in silver. The
property he left us, the house and lots, had not, cost him more
than 2,000 pesos in paper. We paid him that, leaving 1,600 pesos
still outstanding-I, 100 in paper and another 500 in silver. Because
he was leaving Albuquerque, he had no intention of paying this
sum, much less its interest. Believing that this debt had been incurred in part for the Loretto Sisters' convent in Albuquerque, the
bishop promised that he and the mother superior in Santa Fe
would pay us 1,000 pesos when they could. Although this, was
considered a favor to us, we were nonetheless left having to pay
another 850 plus heavy interest just so that Father Truchard would
leave Albuquerque. Father Vigilante, the most enthusiastic one
among us, thought everything looked all right, and so, without
further consideration, he accepted all of the conditions. During
Holy Week he went in person to Albuquerque, purchased the
property for 2,000 pesos, agreed to pay what remained, and, trusting in the bishop's promise, he confidently wrote both to Father
General and to Father Provincial, telling them what he had done.
He most certainly must have received a rather unsatisfactory reply,
although he did not say anything to us about it.
When the time came, Father Truchard left Albuquerque and
cal'I).e to Bernalillo on April 20. The following day, Father Vigilante,
accompaned by Father Bianchi, travelled to Albuquerque to take
over the new parish. Father Gasparri and the brothers remained
in Bernalillo for another week to arrange some mattersY
Although permanently established in Albuquerque, the Italians
to travel about giving missions. Two of the most important

co~tinued

433n. See,also Horgan, Lamy, 236-37, According to one source, Truchard left Albuquerque
because he fought with parishioners and wished to travel abroad. See Sorrentino, Montagne Rocchiose, 23-24. In "History of the Italians in New Mexico:' 42, Bohme suggests
that the transfer was postponed until after Easter because a large offering was traditionally made on that feast. '
52, Gasparri, "Historia:' NAP, 22-24. The negotiation between Vigilante and Truchard "was not easily brokered:' Tromby asserted. The parish "was rather deeply in
debt on account of too much free spending on Truchard's part. ... Nevertheless, we
,thought we ought .to accept it," he' piously concluded, "lest we seem to set more store
on temporal goods than on salvation." Tromby is quoted in Steele, Works and Days, 124.
Gasparri clearly disapproved of the agreement made by Vigilante. Having expected Lamy
would fulfill the promise made in Europe to provide a church and property, Gasparri
was displeased that the Jesuits now had to buy their way into parish work and had to
assume indebtedness in the process. However, the Neapolitans liquidated the entire
debt of the San Felipe de Neri parish within four months, according to Owens, Jesuit
Beginnings, 53. Reflecting on the greatly increased value that the Albuquerque property
subsequently acquired, Sorrentino concluded that Truchard had not driven such a hard
bargain after all. See Sorrentino, Montagne Rocchiose, 25.
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gatherings were held in Mora and in Taos. The visit to the latter helped
end a long-standing schism between the hierarchy and the followers
of the famous Antonio Jose Martinez. The Mora mission, which, occurred first, resulted in the sudden and unexpected death of Gasparri's
co-worker, the thirty-two-year-old Bianchi.
While Father Gasparri was in Santa Fe giving retreats, Father
Jean Guerin, the pastor from Mora, asked him to give a mission
in the Mora parish during December. 53 Having accepted, Fathers
Bianchi and Gasparri left Albuquerque on December 1. They arriyed in Santa Fe on the second and stayed through the following
day when Father Gasparri preached in the cathedral in honor of
St. Francis Xavier. They then left for San Miguel, and on the fifth
day moved on to Las Vegas; on the sixth, Father Gasparri preached
there. The people of that plaza, fully aware of what had happened
elsewhere, tried to detain us there to give a mission, but it was
impossible to do so because we had given our word to the people
of Mora and because there were still some problems in the church
[in Las Vegas]. However, upon leaving we promised there 'Yould
be a mission there as soon as the new church [Nuestra Senora de
Dolores] 'was finished. On the 7th, accompanied by Father Guerin
who had joined us in Las Vegas, we departed for Sape1l6 and
Mora.
.
As had been arranged, the children's mission in Mora was
announced in the morning of the 8th and began that afternoon as
was the custom. It ended on the twelfth, the Feast of OUI: Lady
of Guadalupe, with general communion and a procession. That
afternoon the mission for the entire village began. .
In the meanwhile, after a few days, Father Bianchi began
feeling ill. Nonetheless, he kept at his work, and, even though
advised to take it easy, he, in fact, took little care of himself, hearing
confessions after the sermon and well into the night. At first it
appeared to be nothing more than a cold. The weather was so
frigid that even the_ consecrated wine managed to freeze during
mass. He should have been more careful to restrain his ·zeal. He
preached as late as the afternoon of the 18th, and then entirely
upon death; and this was destined to be his final sermon, as he
himself in his preaching insinuated to be a likely event. When he
took to bed, his illness was diagnosed as a pleurisy. Two doctors
cared for him, and during his last days a third joined them, but
to no avail.
In spite of everyone's greatest hopes, his condition continued
to worsen. On Christmas night he received communion, but the
53. Guerin came with Lamy from France to New Mexico in 1854..
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following day the last rites were administered since his condition
had become critical. He lasted, however, through the following
Saturday and Sunday. At 5:28 a.m. on Monday the 28th, the feast
of the Holy Innocents, after every effort had been made to save
him, he died like a saint after a brief moment of agony. Father
Gasparri attended him, along with Father Guerin, the pastor of
Mora, and Father Luis Bourdier, the assistant there.
As soon as he died, a courier was sent to inform the fathers
in Sapell6 and in Las Vegas, and to send a telegram from Las Vegas
to the vicar in Santa Fe, who, in turn, advised those in Albuquerque. Santa Fe received word on the very day, the afternoon
of the 28th. The bishop, who had left that same day, learned of it
that night in San Miguel and again late through the mail, once he
was back in Albuquerque on the 30th. For those who had no inkling
that he had been ill, his death seemed unexpected; but for everyone
it was sad news.
Father Bianchi's body remained in the house during the morning and in the church that afternoon. He was viewed both in the
house and in the church by many people, and at night, despite
the cold and snow, the church was packed with people from the
plaza and near vicinity.
The following morning Father Uoseph] Fialon arrived from
Sapell6 and Fathers U. M.] Coudert and [Clemente] Peyron from
Las Vegas. Thus, in addition to those of us already there, Fathers
Guerin, [Louis] Bourdier, Uose de Jesus] Lujan, a Mexican priest,
and myself, there were seven of us. The Office of the Dead began
at eleven o'clock in the morning and was followed by a mass during
which Father Gasparri was assisted by Fathers Fialon and Lujan.
The other four carried the body to its resting place. He was buried
in the church on Tuesday the 29th, 1868, on the epistle side within
the communion rail. He was placed in two caskets~ one covered
in velvet and the other roughly finished. The day of his burial the
stores remained closed. Attendance on the part of Protestants and
Jews was extraordinary and accompanied by signs of grief. AI.though he was little known in Mora, they appreciated him greatly
and believed he died a saint. ...
The mission in Mora ended on Christmas day.· After Father
Bianchi's illness, Father Gasparri continued on alone. Christmas
midnight mass saw the last general communion. The next morning
there was a sermon, followed by a farewell sermon and a papal
blessing in the afternoon. This in turn was followed by ~rocession
to plant.a cross, the first one erected in New Mexico.
54. This contradicts previous assumptions that the first cross was one raised in
Rancho de Albuquerque in 1870 after a short mission preached there by Jesuits Carlo
Persone and Pasquale Tomassini. See Steele, Works and Days, 29.
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The mission had accomplished much good; Father Bianchi's
death was like a final stamp, moving non-participants to join in
too. Then, Father Gasparri, accompanied sometimes by the pastor
and other times by his assistant, visited various plazas in the parish
of Mora (Agua Negra, San Antonio, Cebolla, Guadalupita, Coyote,
and La Cueva) to enable others to go to confession and to benefit
from the mission. As a result, very few people were left uncared
for; and, in some places, none at all.ss
While the Mora mission was underway, another was being
arranged'in Taos. Because of a certain schism in Taos, there were
particular reasons and motives for holding a mission there. S6 The
origin of the division was as follows. Since 1826 the parish was
administered by Father Antonio Jose Martinez, who had been
named irremovable pastor by the bishop of Durango some time
later. On May 12, 1856, of his own free will, he handed the parish
over to Bishop Lamy and retired. The bishop accepted the resignation and entrusted the parish to another priest [Damaso Taladrid].
Because of disagreements between the former pastor and his
successor and (or various other reasons, Father Martinez after a
while regretted his resignation and tried to regain control once
again. S7 He established a chapel in his own home, where he administered the sacraments like the pastor he claimed always to
have been, denouncing the other [priest] selected by the bishop.
55. Thomas J. Steele has identified Agua Negra as today's Holman. Tromby reported
after Bianchi's death that Gasparri "heard 2,690 confessions in the outlying villages near
Mora and the parts of the parish as yet unvisited." See Steele, Works and Days, 124.
Bianchi's death was still remembered in Mora and Pena Blanca fourteen years later,
according to F. S. Tomassini, "Lettera LXXVIII, Tiptonville, Mora Co., N. M., 5 Maggio
1882," Let/ere Edificanti della Provincia Napoletano della Compagnia de Gesu (Naples), Serie
III (1879-1990), AHSI, 186.
56. Although Gasparri used the term in its popular sense, schism, in its strict and
form,al meaning, refers to "a repudiation of papal authority and the recruitment of followers who join in resisting that same supreme authority, something Martinez never
did. See Chavez, But Time and Chance, 146-47. For a summary of Jesuit sources on the
Taos mission, see Diary of the Jesuit Residence of Our Lady of Guadalupe Parish, Conejos,
Colorado, December I871-December 1875, eds. Marianne L. Stoller and Thomas J. Steele,
S.J., trans. Jose B. Fernandez (Colorado Springs: Colorado College, 1982), xxx.
57. Tromby ascribed Martinez' alienation to the "very harsh and very ill-advised"
treatment he received from Diimaso Taladrid. The latter went "so far as to deny Martinez
permission when he asked it to perform the weddings of his own blood relatives."
Quoted in Steele, Works and Days, 125. In But Time and Chance, 122, Cha~ez describes
Taladrid as "a vagrant priest from Spain" whom Lamy had recruited in Rome. A former
missionary in Africa, Taladrid came to the Southwest in 1854, according to Horgan, who
adds that "he viewed New Mexicans as mere colonials, and as colonials of a low order
at that." Taladrid's conflict with Martinez is also described in Horgan, Lamy, 230-33,
240-45.
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Because he had been pastor for so many years and because his .
family was among the most prominent and had many dependents,
he attracted numerous followers, both in Taos and ·in the plazas
of several other parishes. 58
Because of this behavior and his scandalous life, the bishop,
after invoking the three canonical warnings or citations, saw fit to
suspend him and then to excommunicate both him and another
priest, Father [Mariano de Jesus] Lucero, who had been helping
him. 59 This exasperated him [Martinez] and his followers and exacerbated the feeling of division. Succeeding priests in Taos were
unable to end the schism. Consequently, the si~ation remained
the same until Father Martinez died on July 28, 1867, having given
no sign of submitting to the bishop. He had himself buried in his
chapel, and Father Lucero, who had helped him and had conducted his .funeral, took his place as pastor of the schismatics.
Then in October of 1868, while visiting Taos, the bishop proposed to the pastor, Father Gabriel Ussel, that a mission be given. 6O
Because the bishop wanted it, it was agreed upon; and we were
notified that following [our mission in] Mora, we were to proceed
to Taos. While still in Mora, we corresponded with the pastor in
Taos and even settled on a date, which was announced to the
people. The great good we were accomplishing in Mora was well
known in Taos, and in spite of prejudice on the part of a few
individuals, the majority asked for a mission, which see~ed to
promise good results. But because the news of Father Bianchi's
death 'caused concern in Taos that perhaps the mission would have
to be cancelled, the pastor of Taos went to visit Mora to reach an
understanding with Father Gasparri. The latter was out visiting
the plazas of the parish when Father Ussel arrived. Because the
bishop was nearby, they travelled together to Sapello on January
6, 1869, to confer with him. They then decided there would be a
mission in Taos, even though Father Gasparri was alone, because
the people expected and desired it. The two of them left for Taos
on January 12 and arrived there that night.
58. According to Howlett, Machebeuf, 435n., Martinez' followers composed about
one-third of the inhabitants of the pueblo.
59. Steele notes that the sequence of three canonical warnings, suspension, etc. is
incorrect. If there were warnings, they took place after suspension or just before excommunication. See in Howlett, Machebeuf; 435n.
60. Ussel, who was one of six French seminarians whom Machebeuf had gathered
on a recruiting trip to Europe in 1856, was ordained by Lamy in Santa Fe soon after his
arrival. He served in several parishes in Colorado and New Mexico, including Taos
where he helped reconcile Martinez' followers to the church. He died in Walsenburg in
the diocese of [)enver in 1909. See Howlett, Machebeuf, 212 and 433n.; Diary of Conejos,
52n.; and Horgan, lAmy, 236-37.
'
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On Thursday the 14th, a triduum for the children was inaugurated, with talks in the mornings and in the afternoons. Their
general communion took place on Sunday the 17th, with a procession in the afternoon, which was followed by the start of the
mission for all the people. It lasted two weeks (January 17 to 31),
with preaching twice a day.
For reasons already mentioned, there were great difficulties
and even greater prejudices. Nonetheless, God blessed the preaching, the private conferences, and the other efforts such that very'
soon even the schismatics-induding Martinez' own family, who
were among the first---came forward to be reconciled, received the
sacraments and, what was most difficult and important to do,
validated their marriages. This example having been set by the
most difficult among them, it was easier to win over the rest, so
that at the end of the two weeks very few people remained who
had not been reconciled or been to confession.
To gather in the others, he visited Ranchos de Taos, Arroyo
Hondo, and Arroyo Seco, spending two days in each with similar
good results. After the visits to the plaZas, [the mission] ended in
the' parish on Sunday, February. 7. That morning there was an
exceedingly well-attended general communion and sermon and in
the afternoon came the procession, the farewell sermon, and the
papal blessing. In spite of poor weather, especially on the last day,
attendance throughout the mission was extraordinary.
The benefits of the mission were great, thanks be to God. The
pastor later confided to the priest [Gasparri] that he neither expected nor imagined sU,ch an outcome. The schism was broken
up, the schismatics were almost all reconciled, their schismatic
chapel was do.sed, and Father Lucero, who had been running it,
promised to retire. 61 Sixty-one schismatic marriages were convalidated, fifteen people ceased living disreputably, arid many other
scandals were ended. In three weeks we counted 3,693 communions. Having called on Father Don Jose Vallejos [probably Joseph
Valezy], the pastor of Abiquiu, to help with the confessions, with
the local pastor and assistant, there were four of US. 62 The day
Father Gasparri departed, many people, induding the leaders of
the opposition,. accompanied him on horseback for eight miles.
Pleased and satisfied with what he learned, the bishop had the
mission and its successful outcome announced in the Catholic Telegraph of Cincinnati. 63
61. Gasparri's is the only account of the so-called schism that asserts Lucero offered
to resign.
62. Joseph Valezy (or Valecy) was pastor of several towns in New Mexico in the
1860s and 1870s, including Taos, El Rito, and Abiquiu. See Diary of Conejos, 52n.
63. Gasparri, "Historia," NAP, 25-35. The extent of the mission's influence is also .
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Gasparri, intent on impressing European superiors with the importance of the work in New Mexico, exaggerated somewhat the impact
of the Taos mission. He even asserted a few years later that it"destroyed
the schism."64 Other sources indiCate that reconciliation did not come
as quickly to the divided village as he claimed. Writing twenty years
later, Defouri reported that after Gasparri's visit "the difficulties were
much less," but nonetheless, "the zealous priests who succeeded one
another in Taos have not been entirely able to destroy ... the spirit
of the schism." Moreover, neither Defouri nor Gasparri acknowledged
th~ role played by others, notably the Loretto Sisters, in reconciling
Martinez' followers to the church. 65 Nevertheless, Gasparri's preaching
did mark a turning point in the religious life of the Taos community.
Lamy himself testified to its effectiveness in a letter he penned to
Archbishop John B. Purcell of Cincinnati on February 3, 1869, while
the mission was still under way. "Most of the people, except some of
his nearest relations, are corning back to obedience," he wrote, "and
the mission which is producing a great change will leave very few, if
any remains, of that sad event."66
Although Gasparri's report ended on a positive note, the Neapolitans continued to face challenges in the years that followed. Frustrated in their effort to establish a mission among the Navajo in 1871,
the Jesuits found themselves increasingly confined to unattractive parish work. Bianchi's death and the departure of the unhappy Brother
Vezza shrank their number to three. So depressed was Gasparri by the
"isolation and privations" of frontier living, the loss of Bianchi, and
his inability to get along with Vigilante, that he once confided to a
indicated in statistics recorded by Tromby, a Jesuit contemporary, who wrote "A great
number (3,597) went to communion" and "seventy-six marriages were validated." Quoted
in Steele, Works and Days, 125. Lamy's account, penned while the mission was still under
way, appeared in the [Cincinnati, Ohio] Catholic Telegraph, February 17, 1869.
64. Quoted in Steele, Works and Days, 35.
65. Defouri, Catholic Church in New Mexico, 124":"25. In a letter dated December 20,
1863, Mother Hayden described the school that the nuns had recently established in
Taos: "One of the reasons the Sisters went to Taos rather than elsewhere was because
of the schism which has existed there for years. Thank God, it seems that the Sisters
are doing at least a little to break it down. They already have forty girls and among this
number three close relatives of the old schismatic priest." Quoted in Campbell, "Kaleidoscope," 149.
66. Lamy's letter was published in the [Cincinnati, Ohio] Catholic Telegraph, February
17, 1869. Chavez concludes in But Time and Chance, 159, "The fact is that most of Padre
Martinez' relatives and close friends did reconcile themselves with the Church through
the influence of the zealous Neapolitan Jesuits whom Lamy had introduced into the
diocese, and who were the best orators in Spanish besides."
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friend, "I absolutely cannot stay here any longer. "67 Then in September.
1869, word arrived that Vigilante was being recalled to the East. Gasparri's assumption of the Mission's leadership and the arrival of reinforcements gradually enabled the priests to vary their ministry and
to put it on a more solid foundation for the first time.
By 1875, the Mission's thirty-five Jesuits were engaged in a variety
of activities that rang~d from preaching, to teaching, to newspaper
publishing. 68 Moving bey~nd Albuquerque, they eventually ex'tended
their network of residences into Colorado, Arizona, Texas, and the.
Mexican provinces of Sonora and Chihuahua. For a time they administered and staffed public schools in the Territory of New Mexico, a
controversial action, one authority notes, that divided Catholics and
Protestants and "left behind a legacy of bitterness that seriously retarded the growth of the public school system in New Mexico for many
years."69 In the eyes of the Neapolitans, the two jewels in their crown
of accomplishment were a college in Las Vegas, New Mexico, 'and a
Spanish-language Catholic newspaper, the Revista Cat6lica, which appeared in 1875. Inspired in part by the Jesuits' famous journal La Civilta
Cattolica in Italy, the Revista aimed at "maintaining and encouraging·
the faith and piety of the Mexican population, safeguarding them from
dangers of Protestantism," and promoting education. 7o Highly influential in shaping regional Catholic opinion, it remained in publication
for the next eighty-seven years. Las Vegas College, which opened its
doors in 1877, offered instruction in both English and Spanish. Later
transferred to Denver, Colorado, it exists today as Regis University.
Thus, the advent of Gasparri and the first Neapolitans into New
Mexico in 1867 marked the beginning of Italian influen<;e in the Southwestern United States. The continued influx of Jesuits from Italy increased the European character of the order's presence there during
the next half-century. In 1916 the Mission reached it highest number
of Jesuit personnel: one ~undred seventy-four priests, brothers, and
seminarians. Although many members were by then American-born,
the number of Italians did not ,decline until emigration from abroad

67, Extracts from a lost letter of Gasparri are quoted in Angelo M. Paresce (Baltimore)
to Father General, NAP, June 29, 1869.

68. Catalogus Dispersae Prauinciae Neapolitanae Societatis Iesu Ineunte Anno MDCCCLXXV
(Naples, Ex Typis Marchesianis, 1875), NAP, 22-23.
69. Dianna Everett, "The Public School Debate in New Mexico, 1850-1891," Arizona
and the West 26 (Summer 1984), 134.
.
70, Report from the Las Vegas, New Mexico, Residence, 1875, NAP.
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began to wane at the turn of the century. In 1919 the New MexicoColorado Mission was absorbed by American Jesuit provinces. 71
A full analysis of the Neapolitans' presence in the Southwest re- .
mains to be written. But Gasparri's "Historia" demonstrates that its
Italian character was significant from its very inception. The inauguration of popular missions and novel forms of devotional religious
practice (for example, the Christmas crib, the sung rosary, the Bona
Mors Society) marked the beginning of a long process of Italianization
of regional Catholic piety. Even the Italianate style of their remodeled
adobe church of San Felipe de Neri in Albuquerque testified to the
Neapolitan priests' desire to replicate the old world in the new. Although that process signaled the introduction of yet another ethnic
tradition, its significance lay deeper. Drawing upon their European
Catholic traditions, the Neapolitans advanced the region's integration
into the larger ecclesiastical commu~ty through their missions, schools,
and parishes. Thus, their presence yielded much· the same results as·
did Bishop Lamy's and the French clergy's: they helped bring the
popular folk religion of the Southwest into conformity with the doctrine
and ritual of the worldwide Catholic body of the nineteenth century.
And, like the French, their efforts to standardize religious practices
sometimes provoked opposition. 72
But in other respects, the Italians differed from their French contemporaries. Reared in a Mediterranean religious culture that shared
characteristics with the Hispanic-American Southwest, the Neapolitans
tolerated many local customs that the French clergy condemned. A
study of their parish in Conejos, Colorado, for example, shows that
the Neapolitans "attempted to cooperate and reconcile" an assembly
of local penitentes with the church, "rather than denouncing it as Lamy
and his successor Salpointe eventually did in adjacent New Mexico.'m
As a consequence of their tolerance, the Italian Jesuits were sometimes
71. Ernest J. Burrus, "The Jesuits Come to the American Southwest," Archivum
Historicum Societatis Iesu 49 (1980), 446.
72. I am grateful to Thomas J. Steele for bringing to my attention the architectural
style of the Albuquerque church.
In 1872 the Jesuits attempted to reform an annual celebration held in Conejos and
neighboring towns on the Feast of Our Lady of Guadalupe. In the past, a statue of Mary
had been carried in procession on that day to the various towns, but because some
places also celebrated with "scandalous fandangoes, " the priests withdrew the processions.
"Few people were satisfied. with the Father's action," one Jesuit wrote, but eventually
"the Feast was carried on in a satisfactory manner and for us it was a victory ... " See
Diary of Conejos, 23-24.
73. Diary of Conejos, xxvii. See also Thomas J. Steele, "Italian Jesuits and Hispano
.
Penitentes," II Giornalino 5 (February 1978), 11-17.
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Corpus Christi procession in Albuquerque c. 1889, with San Felipe de Neri church in the background. The parish of San Felipe
served for many years as central headquarters of the Neapolitan Jesuits in the Southwest. Courtesy of the Huntington Library,
San Marino, California.
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better received than were the 'French clergy. Their ability to reconcile
disparate elements manifested itself in ()ther ways that Gasparri's "Historia" did not touch upon. According to one study, the cultural ambivalence of the Neapolitans enabled them to work effectively among
both Hispanic and Anglo cultures and to build bridges between the
two groups. 74
Consequently, Gasparri's summary of Jesuit beginnings in New
Mexico is significant from several perspectives. It describes the introduction of a new religious culture whose wide and perdurant influence
any interpretation of Southwestern religious history must take into
account. It also underscores the fact that the area's unique regional
Catholicism was composed of a great variety of elements-Hispanic,
French, Anglo, and Italian. By demonstrating, even in a tentative way,
how those varied traditions intersected and influenced one another,
Gasparri's narrative suggests new avenues of research into the rich
cultural history of Southwestern Catholicism.

74. Bohme, "A History of the Italians in New Mexico," 145.

Territorial Documents and Memories:
Singing Church History
ROWENA A. RIVERA and THOMAS J. STEELE, S.J.

This article gathers together four New Mexican Hispanic folk lyrics,
each of which treats a well-known French or Italian priest who lived,
worked, and died among the Spanish-speaking Catholics of New Mexico or southern Colorado during the Territorial period (1848-1912). The
death of a priest generated extensive coverage in the form of ecclesiastical documents, newspapers, diaries, and personal letters. Simultaneously, Hispanics in the local community composed folk poetry both
to remember the event and to interpret it in such a way as to help
define themselves. Our comparison of official documentary history
with folkloric history will reveal the different features of these two
methods of recording history during those years.
Rowena A. Rivera, the senior author of this essay, holds a doctorate in Latin American literature from the University of Colorado and has written ~any articles on New
Mexican folk culture. She is a research scholar in the field of Spanish-Judeo literature
and music. One of her creative works is forthcoming in Charles Tatum, ed., New Chicano
Writing (Tucson: University of Arizona Press, 1992). Also forthcoming is a novel, Las
huellos de los sueiios (Mexico City: Editorial Grijalbo, 1992).
Thomas J. Steele, a Jesuit priest, received his doctorate inEnglish from the University
of New Mexico. He is professor of English in Regis University in Denver, Colorado. His
works include a substantial list of books and articles about religion in New Mexico.
Together, Rivera and Steele are the authors of Penitente Self-Government: Brotherhoods
and Councils, 1797-1947 (Santa Fe: Ancient City Press, 1985).
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Since these poems were collected relatively soon after composition,
they were probably not transmitted orally. But the very fact that they
were composed within the New Mexican Hispanic musical.and poetic
tradition indicates a largely oral consciousness. The folk sifted and
processed information so as to craft an account meaningful to themselves. This orality is not archaic or primary, of course, for the Hispanics
of the New Mexican colony were always part of a society far larger
than a tribe. Spain and Mexico were early modern nations governed
by literate bureaucracies and ministered to by a literate clergy. As a
territory of the United States during. the time these verses were composed, New Mexico had moved even further into the orbit of literacy.
Our four folk authors probably all composed with pen and paper, but
they participated in orality by using the techniques of the fairly fluid
song genres of traditional Hispanic New Mexico, an agrarian society
and culture which had been strongly oriented toward the oral tradition
during its earlier history.
At the time these poems were composed, New Mexico relied both
on documentary records and on folk memory. Each method of information storage encoded all four events, and each sought a different
sort of knowledge. The documentary records such as letters, diaries,
and newspaper articles emphasized the precise prose notation of a
unique event, writing down the "who, what, where, when, why, and
how" of an occurrenc.e which would certainly never be repeated in all
its uniqueness.
By contrast, the oral memory searched for recurrent patterns. Even
if a newspaper was the poet's sole source of information about an
important event, his or her oral mentality sought out or imposed a
controlling paradigm. Such processing did not necessarily occur over
.a lengthy period, starting with documentary "truth" and then somehow going awry over the years. The oral mind, working with the oral
imagination and memory, begins by perceiving the event---even while
reading a newspaper article-in such a way as not to note mere unique
facts and mere particular details for their own sakes. Instead, it creates
a literary account of any event that transmits timeless beliefs, com-'
munity values and self-definitions, and standards of practical conduct.
. For each of the four lyrics we will present the historical background, the literate record in brief, and the Spanish text with an English
translation. We will then comment on the differences between the oral
composition and the literate record in such a way as to illustrate some
facet of their fundamental difference.!
1. An article about Jose R6rnulo Ribera's "En la Llegada de Su Sefloria Ilustrisirna
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I. "The Death of Father Ave}"

This Catholic priest's death by poisoned sacramental wine remains
one of the most lurid mysteries of New Mexican history. Father Etienne
M. Avel was born in 1822 in Cabezat in Puy de Dome and ordained
in 1847, and he came to New Mexico with Bishop Jean Baptiste Lamy
in 1854, serving four years at the cathedral before taking over the Mora
parish, where he died on August 3, 1858. A mere four days later, the
[Santa Fe] Weekly Gazette used the sparse information at its disposal to
run this brief and objective account:
Death of Father A.M. Abel
Intelligence reached here one day of this week that Padre A.M.
Avel, Priest at Mora, was dead. The general impression prevails
that he was poisoned-the poison: being in some wine used in the
religious services of the church. He drank but a very small quantity,
and remarked [noticed] at the time that it had a singular taste. In
less than fifteen minutes thereafter he was a corpse. 2
Vicar-General Joseph P. Machebeuf was in charge of the diocese
when Avel's strange death occurred, and in a letter written the next
spring to the French Societe pour la Propagation de la Foi, he described
the events as he knew them:
On 5 August, a courier arrived posthaste to bring me the deplorable news that one of our dear confreres had been poisoned and
that the crime had all the marks of a terrible sacrilege. Fr. Etienne
Avel ... was sent [to Mora] to repair the scandal given by a
wretched priest and to destroy the disorders which resulted from
it. ... 3
.
Don Juan Bautista Lamy a Santa Fe" of 1914, a self-aware and sophisticated romanticrevival production rather than a folk creation, will appear in Thomas J. Steele, S.J., Folk
and Church in Nineteenth-Century New Mexico (Colorado College, forthcoming).
2. [Santa Fe] Weekly Gazette, August 7, 1858, 2. An Avel obituary appeared in The
Metropolitan Catholic Almanac (Baltimore: John Murphy, 1859), 248. Although "Abel" is
the correct written form, "Avel" is the common oral rendition. In actual usage, they are
interchangeable, which explains the inconsistencies in the documentary record.
3. The "wretched priest" was Pieter Jan Munnecom, a native of Holland. On
January 26, 1856, shortly after his ordination in Santa Fe, he was sent to Mora. Father
Gabriel Ussel's"Memoir," Colorado Heritage Center Library photostat, 1:79-80, notes
that when Munnecom had returned to Mora and Avel had died, he immediately sent a
courier across the mountains to Santa Fe 6n the best horse to be had. Bishop Lamy was
in St. Louis, so Machebeuf was in charge; Ussel had come to confer with the Senor
Vicario, possibly about the situation in Arroyo Hondo four months after the excommunications of Cura Don Antonio Jose Martinez in Taos and Cura Don Jose de Jesus
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[Avel] was absent one day to go visit a large village some
leagues from the principal parish church. The next day after his
return, 3 August, the Feast of the Finding of Saint Stephen; he
heard some confessions, commenced the Holy Sacrifice-and was
unable to conclude it; for at the moment when he took the chalice
to receive the Precious Blood, he realized that he was poisoned.
His first reaction was to raise his eyes to heaven, doubtless to offer
the sacrifice of his life to God; after he passed a few moments in
prayer, he ordered the sacristan to go find some pure wine. During
the interval the venom produced its fatal effects, and he scarcely
had time to consecrate again, give Holy Communion to the faithful, and purify the chalice before his strength failed him. He walked
back trembling to the sacristy, and after removing his vestments
he returned to spend a minute before the Blessed Sacrament, went
to commend himself to the Blessed Virgin at the foot of her altar,
and left the church saying to some persons who were present,
"Pray for me; I am dying of poison.".... Full of resignation, he
besought those about him, "Pray not for me for I am happy to die
on the feastday of my patron saint;4 but go to the church," he said
to them, "as worthy sons of Saint Stephen, and pray for those
who are the cause of my death." He took his crucifix in his hands,
pressed it against his lips, and di~d a few moments later amid the
most lovely sentiments of confidence and acceptance. s
Aurelio Macedonio Espinosa collected the following poem from
Juan Chavez y Garcia (c. 1856-1926) of Puerto de Luna and published
it in his 1915 article "Romancero nuevomejicano":6
Lucero in Arroyo Hondo.
Munnecom was indicted for the murder of Avel in the September term of the Second
Judicial District, but at the trial in November he was quickly found innocent; [Santa Fe)
Weekly Gazette, December 18, 1858,2. Munnecom served later as the pastor of Trinidad.
Ussel's hypothesis has gained general acceptance: Munnecom broke up an affair between
a dying Hispanic woman and an Anglo named Noel, so Noel tried to poison Munnecom
and poisoned Avel by mistake (Ussel, 1:76-77, 80-83).
4. Etienne is the French form of Stephen. On the feast of the.finding of the protomartyr's relics, August 3, the gospel (Matthew 23:34-39) speaks of "the blood of the
just Abel all the way to the blood of Zachary son of Barachias whom you killed between
the temple building and the altar." The Biblical Abel was killed by his brother, Cain,
who thereupon, like Noel, became an accursed wanderer.
5. Joseph P. Machebeuf to the Paris Society for the Propagation of the Faith, May
13, 1859, pp. 7-8, photostat in the Horgan Collection, Archives of the Archdiocese of
Santa Fe.
6. Aurelio M. Espinosa, "Romancero nuevomejicano," Revue Hispanique 33 (1915),
528-29. Aurelio M. and J. Manuel Espinosa, The Folklore of Spain in the American Southwest
(Norman: University of Oklahoma Press, 1985), 14-20. Information from Juan Chaves'
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What is this that has happened to us,
Sad, unlucky people?
Who has killed the pastor
Here in the sacred temple?
What an unfortunate people!
What sorrow and affliction!
Where can th'ere be a reason
For such a passionate deed?
Ave!, so long a time before,
Had dreamt a revelation.
Cowards, what have you done?
How cunningly'you have worked!
They gave, him the fatal poison
In that sacred chalice.
Forever will they be accursed
For their wicked treachery,
Since for no reason
They did so evil a deed.
The innocent Abel died
Without knowing the how or the when.
Who was so vengeful
As to persecute you so
That on the very day of your patron
Your death came to you?
The whole world suffered so
Seeing you in agony,
Your life already draining,
Yet listening to your gentle voice
When you stood there preaching
Begging God's help
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La muerte del Padre Abel

The Death of Padre Abel
Abel, while dreaming,
Dreamt a revelation
That they were killing him
With a most inexplicable treason,
He not knowing the how or the when,
Only that they awaited the occasion.

J.
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Abel estando sonando
sono una revelasion
de que h,I estaban matando
con muy curiosa traision,
sin saber COITW ni cuando
validos de l' ocasiorl.
LQu'es 10 que nos susedio,
triste pueblo, desgrasiado?
LQuien al parroco mato
dentro del templo sagrado?
jQue pueblo tan desgraciado!
jQue tristesa y aflision!
LDonde stara la rason
para tanto'sentimiento?
Abelcon bastante tiempo
, son' una revelasion.
Cobardes Lqu'es 10 qu'hisier()n?
jCon que cautel' han obrado!
EI cruel veneno Ie dieron
e~ aquel vaso sagrado. ,
,Siempre seran desgrasiados
por su maldita, traision,
pues sin ningun' ocasion ,
gran maida jueron [a] haser.
Murio 'I inosentj Abel
sin saber como ni cuando.
LQuien jue 'I que sj apasiono,
que te persiguieron tanto,
que 'I mismo di'[d]etu santo
la muerte se te yego?
Todo 'I mundo te sintio
ve'rte 'star desesperando
ya con tu vid' acab'lndo;
mas di vir tu apasible vos
cuando 'stabas predicando,
pidiendoli ausili1,l aDios

grandnephew Richard Chavez, conversations of August 2,1987 and January 3, 1988.
The 1,1 in lines 3, 34, and 36 signifies a back mid oral vowel like English "but"; the
i in lines 25, 27, 34, 36, 46, and 51 signifies a front mid oral vowel like Eng!ish "him."
Aurelio M. Espinosa, Studies in New Mexican Spanish: Phonology (Albuquerque: University
of New Mexico Press, 1909), 59-62. The fourth stanza contains an extra line, as Espinosa.
noted.
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. When they were killing you.
God said in His scripture
(And this is said truly)
That whoever sheds another's blood
Will have his blood shed in tum,
And the occasion had come.
But God is looking at them,
And now they start their excuses
Before the tribunal of justice
Those who killed Abel
On the very feast of his patron saint.
"And this is the parting,"
Says God in his power,
"When from the poisoned wine
Died the innocent Abel."

OCTOBER 1992

cuando te 'staban matando.
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Dijo Dios en su escritura,
y est' es verda declarada,
qu' el que derram' otra sangre
sera la d'el derramada. 7
Y' est' ocasi6n.jue yegada,
mas Dios los esta mirando
y ya s' iran disculpando
ant' el justo tribunal,
qui Abel jueron a matar
el mero di' [dIe su santo.
"Aqui va la despedida,"
dise Dios con su poder;
"que con el vino mesclado
muri6 'I inosenti Abel."B

"La muerte del Padre Abel" relates a story and meditates on it, so
it embraces both the objective and narrative function of the corrido and
the subjective and lyrical tone typical of the decima. This poem shows
the protagonist like a mythic and archetypal figure sensing his approaching death. Another corrido motif in this composition is the narrator's lament that the hero was unjustly treated by some or all of the
members of his own in-group; in the Avel poem, the rhetorical question
"Que es 10 que nos susedio,/ triste pueblo, desgraciado?" speaks to the
community who have witnessed the murder.
Rather than providing information as the Weekly Gazette and Father
Machebeuf's letter do, "La muerte del Padre Abel" illustrates particularly well the process that creates many folk songs. One commanding
scene dominates the entire event: the dramatic tableau of the priest's·
death at the altar after drinking the consecrated wine, which is life
itself. All other events, both prior and subsequent, are omitted. The
wider community spreads the news of this unusually shocking event;
a poet then takes this well-known information when it is still fresh in
7. The phrase "sera la d'el derramada" is an allusion to Matthew 26:52.
8. With many variations from the strict form, "La muerte del Padre Abel" is a
decima, an example of a sophisticated literary genre in the folk repertoire of Spanishspeaking people throughout the world. By encoding and imparting the people's religion,
philosophy, folk wisdom, morality, and political protest, the decima focused and communicated the group's most serious reflections and most fundamental concerns.
The first line of the first stanza and the last lines of each subsequent stanza offer
strong evidence that the pianta, due either to the composer's inexperience with the
traditional decima or to later erosion, may have been a six-line stanza Ifluch like this:
Abel estando sona·ndo/ Son' una revelasi6~ Sin saber como ni cuando;/ Cuando 1\1 'staban
matando/ EI mero di' [dIe su santo,! Murip 'I inosentj Abel.
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popular memory, meditates on its deeper meanings, and crafts the
results into this song. The emotional impact of the song is central, so
the narrator shifts disturbingly from one focus to another, turning to
the shocked community, to the killers, to God, and back to the killers,
often returning for a few lines to address Avel, describing his death
before the people's eyes and reminding him of the meaningfulness of
its happening on his saint's day. Etienne Avel the innocent, passive
victim isSt. Stephen, the protomartyr in the Acts of the Apostles, and
he is Abel, the first man murdered in Genesis.
II. "Farewell to Father Bianchi"
Raffaele Bianchi was born in Consentino in the Province of Abruzzo,
Kingdom of Naples, December 19,1836. In 1867 he came to New Mexico
with Bishop Lamy and the other first Jesuits, surviving.a harrowing
journey across the Santa FeTrail. In December 1868, Bianchi and Father
Donato Gasparri went to preach a parish mission in Mora. Gasparri's
entry in the official Jesuit diary describes Bianchi's death:
8 [December 1868]. The Mora mission began in the afternoon. with
exercises for the' children which lasted until the 12th. Then the full
mission for all the people. On the 18th, Fr. Bianchi lay sick, and
then, having received all the sacraments, he died of a short and
violent pleurisy on the 28th at 4:30 in the morning. He was buried
on the 29th in the parish church of Santa Gertrudis in Mora, on
the epistle [right] side, a little inside the communion rail.
Jesuit accounts claimed that Bianchi foresaw his imminent death and
prophesied it in his final sermon. 9 ..
Manuel Berg of A.lbuquerque filed this song, a sort of combination
of decimaand cuando, with the New Mexico Writers' Project of the Works
Progress Administration, having collected it from Juan Martinez of
Truchas: 10
9. "Diano en el Cual Se apuntan las cosas principales ocuridas Orp.inariamente En
la Mision de Nuevo Mejico preteneciente A la provincia Napolitana De la Com[pailia]
de Jesus, 1867-72, Archives of the Society of Jesus, Grand Coteau, Louisiana, 15; Vito
Tromby, S.J., "Historia Missionis Novi Mexici et Colorati et Ellogia Nostrorum qui in ea
Missione defuncti sunt," Regis Jesuit History Library, Denver, Colorado, 12-13, 281-84;
Ferdinand Trojanek, S.J., "Historia Societatis Jesu in Novo Mexico et Colorado," Regis
Jesuit History Library, 'Denver, Colorado, 24-26; Thomas J. Steele,S,)., Works and Days:
A History of San Felipe Neri Church, 1867-1895 (Albuquerque: Albuquerque Museum, 1983),
2-35.
10, New Mexico Works Progress Administration Writers' Project, Museum of New
Mexico History Library Collection 5.5, folder 1, 4-5, 19-20, Juan Martinez told Manuel
Berg that "The members of his family have sung or recited these verses and songs ever
since he could remember."
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Farewell to Fr. Bianchi
In well-known Lo de Mora
This episode occurred:
What a crowd of people
Had gathered with us!

OCTOBER 1992

Adios a del Branquino
En 10 de mora mentado
Susedio el caso presente
que concurrencia de gente
Nos habia acompanado

Now so forgotten
Is Bianchi among us.
Glory has no ending
For him who desires it
Yes there may be missionary priests,
But it's doubtful when
There will be another Bianchi.

5 Ahora tan olvidado
que tenemos a Branquin.
la gloria no tiene fin
Para el que la este dezeando
Si abra padres Misioneros
10 pero duda que aiga ll otro
Branquino cuando.

It was November twenty-eighth
That his death occurred; only to God
He committed his soul, with one part
[of the rite] in Latin. Glory has no ending
For him who desires it.
Yes there may be missionary priests,
But another Bianchi-when?

Noviembre dia viente y ocho
que su muerte occurio solo adios
la alma entrego con una parte
15 en latin la gloria no tiene fin
Para el que la es~a desciando
Si abra padres Misioneros
Pero otro Branquino cuando.

Born in Italy, our missionary
Nacido en Italia Nuestro Misionero
Father: ah the happiness of that motherland 20 Padre ah que dicha de esa madre
Which gave us such a great favor!
que nos dio tan grande mersed
Of your troubles I know nothing, except that
de tus males no se que
He is crying only to God.
Solo adios esta clamando
Yes there may be missionary priests, but
Si abra padres misionero pero
Another Bianchi-when?
25 otro Branquino cuando.
In the cathedral of Heaven
Bianchi is seated
With one part [of his plea) in Latin
Pleading for us.
Yes there may be missionary priests
But another Bianchi-when?
Saint Peter, give him the keys
Since he earned them in the world;
While he was in the world
He converted many souls.
[Yes there may be missionary priests
But another Bianchi-when?]

En la catedral del Cielo
Sentado esta Branquin
Con una parte en latin
Por nostros abogando
Si abra padres misioneros
Pero [o)tro Branquino cuando.
San Pedro dale las lIaves
que en el mundo las gano
Mientras estubo in el mundo
35 Muchas almas convertio.
lSi abra padres misioneros
Pero otro Branquino cuando.)

The month of Bianchi's death was possibly altered to November
from December both because November is the month for remembering
11. Since duda que aiga does not appear in the parallel pairs of lines--I7-18, 24-25,
30-31-it may well be a copyist's or singer's momentary mistake.
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the faithful departed and because the twenty-eighth of December, the
feast ofthe Holy Innocents (the male infants Herod killed in Bethlehem
while the Holy Family fled to Egyptian sanctuary), serves in practice
as the Hispanic April Fools' Day. Thus, though this prayer-song offers
little enough factual data about Bianchi, a mere visitor to the Mora
parish, it exemplifies how some motifs of Mexican religious art migrated from simple woodcuts in inexpensive novenas and prayer pamphlets into New Mexican religious poetry. As the visual often became
the verbal in religious compositions, so in the present lyric we have
"the crowd of people," "the cathedral of Heaven," and the image of
Saint Peter with the keys.
For that portion of the folk who remembered Bianchi favorably,
this song serves as a prayer probably recited in a church or family
setting. The archetypal past and the relative lack of specific documented details about Bianchi's life and death lent themselves well to
the panegyric quality of the cuando.
III. liThe Deaths at Walsenburg"
.Political boss Silverio Suaso and Father Louis Merles died almost
simultaneously though in unrelated incidents. The song shows how
folk interpretation relies upon mythical pattern: the destinies of the
two most prominent and important men in the Huerfano Valley in
southern Colorado must have been deeply related either by fate, by a
mutual death-pact, or by both factors.
The Plaza de los Leones, settled by the Leon family of which Tomas
Leon was a member, was renamed Walsenburg; and Colonel John M.
Francisco's rancho became La Veta, a temporary boomtown and a very
tough place indeed when the railroad built its way up the valley, arriving in Walsenburg and pushing on to La Veta during July 1876. 12
,The killing of Silverio Suaso resulted from a long night of drinking
and cards in a La Veta saloon. About 6:00 A.M. on Sunday, September
3, 1876, Suaso accused one of the other three players of cheating. When
Eulogio Perea came close enough to him, Suaso struck him with a
pistol butt, then turned and went after the other two men, whereupon
12. For some background on the area in which these events occurred, see Louis B.
Sporleder, "A Day and a Night on Spoon River," Colorado Magazine 9 (January 1932),
102-15, and "La Plaza de los Leones," Colorado Magazine 10 (January 1933), 28-38; and
Monsignor Howard L. Delaney, All Our Yesterdays (Walsenburg, Colorado: Consolidated
Publishing Company, 1944). A letter of Monsignor Delaney, November 13, 1987, commented very helpfully On many of our hypotheses.
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Perea took a grubbing hoe from the ground where it lay and hit Suaso
a fatal blow. 13
Louis Merles was born in 1829 in Le Puy. After being ordained
and gaining a reputation as a very good preacher, he joined the Marist
Fathers and came to New Mexico in 1863; in 1871 he took over the
Walsenburg parish.
On Sunday morning, September 3, 1876, he was bound for Trinidad to meet the Vicar-Apostolic of Colorado, Bishop Joseph P. Machebeuf, who was conferring confirmation at the Jesuit parish there. Th~
September 5, 1876 issue of the weekly Huerfano Independent carried
this:
Father Louis Merles, Catholic priest of this parish, was on Sunday
morning, the third, going to the Apishapa in a buggy, accompanied
by a Mexican named Tomas Leon. When about two miles from
Walsenburg, the horses going at a sharp trot, the front wheels of
the buggy struck a rut, washed out by recent rains, causing the
springs of the buggy to rebound with such violence as to throw
both inmates out of the buggy. Father Louis in the fall struck the
ground head first, dislocating his neck. He was brought back to
Walsenburg as rapidly as possible. Dr. Rothe was summoned and
did all that medical skill could devise to save the life of the reverend
gentleman, but to no avail. Father Louis never regained consciousness from the time of the accident until his death, which occurred
yesterday about two o'clock in the afternoon-the fourth instant.
So Father Merles died of his broken neck the next day, Monday, September 4, 1876, about two hours after Suaso-who also lingered about
a day-had died.
The near-simultaneity both of the fatal injuries and of the deaths
of these two extremely prominent and important members of the Cucharas Valley community was purely coincidental. In the poem, the
connection between the two men established through their "promesa,"
with the guardian angel acting as "testigo," is a folk projection; by
contrast, oral history accounts whkh Monsignor Howard L. Delaney,
longtime pastor in Walsenburg, collected during his first years there
state that Merles and Suaso "had had words-quite an argument-a
short time before their troubles, and quite a bit was made of the fact
that they both died the way they did." Monsignor Delaney has generously shared with us the text of this indita which he collected in a
13. [Pueblo] Colorado Daily Chieftan September 5, 1876, 1, 4; September 6, 1876, 1,
4; September 7, 1876, 4; September 12, 1876, 4.
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cuaderno belonging to the Hernandez-Cordova family.14 The author
identifies himself in the last stanza as Santos Trujillo of Rito de la
Gallina, about five miles northeast of Gardner.
Las Muertes de Walsenburg

The Deaths at Walsenburg
I ask God's permission
To tell this story
Of two men who diedAn event already notorious.
They said goodbye to the world;
May God raise them to his glory.
Again, I begin
Describing it step by step,
Stating their names,
For I have no hestitation:
One was Don Luis Metles,
And the other, Silverio Suaso.
These were two friends
Who had lived a fine friendship.
One day, in conversation,
While chatting, they proposed
To meet'before God's tribunal;
To this they pledged themselves.
Both of these two loyal friends,
Seeing their time running out,
As they had committed themselves,
One waited for the other.
They'd named a faithful witness,
Their own guardian angel.
On the twenty-seventh of October,
This was in seventy-six,
Everybody saw them
For the very las~ time.
They said goodbye to the world
Between the hours of nine and ten.
When some time had elapsed
After their promise to each oth~r,
They went to appear
In the place they'd agreed onTo give an account to the Creator
Before the divine tribunal.
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A Dios Ie pido lisencia
pa publicar una istoria
de dos hombres que murieron
siendo una cosa notoria
del mundo se despidieron
Dios se los Ileve a su gloria
De nuevo comensare
hablan'do paso por paso
cullos nombres notare
por que no tengo ebaraso
el uno era Don Luis Mel
y el otro Silverio Suaso
Estos eran dos hamigos
que en buena amista vivieron
un dia estando en consutas
platicando propucieron
berse en el juicio de Dios
y aci se compromitieron
Hanbos dos fieles hamigos
ya su tienpo no se tarda
como estan comprometidos
el uno al otro se aguarda
pucieron a un fiel testigo
que fue el angel de su guarda
EI 27 de optubre
esto fue el setenta y seis
todas las jentes 10 vieron
alii par ultima vez
del mundo se despedieron
entre las nueve y las diez.
Haviendo pasado un tienpo
que) esto havia susedido
fueron a conpareser
donde se has conprometido
adar cuenta a su criador
en un tribunal divino

14. Monsignor Delaney, letter of November 13, 1987, The indita variation of the
carrida was introduced into New Mexico at about the time of Mexican independence. It
typically is a narrative using realistic language and introducing many proper names.
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On the Rio de las Cucharas
Nothing is ever quiet;
In the new town,
A place known as La Veta,
They killed Don Silverio
For some hidden reason.
Having accompanied
Don Silverio on that day,
They entered a house,
He and all of a gang,
To enjoy themselves a while
With Heraclio in their company.
They began their diversion,
According to their plan,
They took advantage of the game
Throwing the dice
To kill him treacherously.
Oh what an unfortunate man!
Having thrown the dice
The doomed man caught someone [cheating],
He was claiming his winnings,
But his opponent denied it.
This was how the chosen man
Hurled himself into death.
Gentlemen, take note:
The problem began
When from one of his companions
He grabbed a pistolThat unfortunate man
Who threatened them all!
His misfortune was so great
And his luck so bad
That in full view of the plaza
His enemy killed him.
All relate this disaster
What can we do if that was his fate?

j

Senor Francisco Espinosa
Took him by the handHe was his loyal friendAnd removed him from the fight;
The unconscious man
He carried to the plaza.
Let us explain the name
Of the aggressive evildoer:
With a hoe that he carried,
From behind, from ambush,
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En el rrio de las cucharas
ninguna cosa esta quieta
en la mera plaza nueva
donde Ie disen la veta
mataron a Don Silverio
por una cosa secreta
Haviendose aconpanado
[A] Don Silverio en este dia
se metieron a una casa
el y toda una pandilla
para devertir un rato
y oraquio en su conpania
Comiensan su devircion
de 10 que tenian trasado
se valieron de ocacion
por un albur que han echado
10 mataron a triacion
aque honbre tan desgraciado

60

Haviendo echado el albur
el finado 10 caso
iba sobre su enteres
el contrario 10 nego
el finado precisado
a la muerte se arrojo

65

Senores pongan ciudado
la cuestion se comenzo
que a uno de sus conpafleros
la pistola Ie quito
aque honbre tan desgraciado
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que a todos amenaso
Fue tan grande su desgracia
y tan infelis su suerte
que a la vista de la plaza
Ie dio el contrario la muerte
cienten todos la desgracia
que haremos ci fue su suerte
Senor francisco espinosa
de la rnano 10' tomo
como era costante hamigo
de la bola 10' saco
perdido de su sentido
a la pIasa 10 lIevo
Esplicaremos el nombre
del mal echor ensestido
con un cabador que allo
en un detras escondido
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He dealt him a violent death,
Him who did not deserve it.
Heraciio is his given name,
C6rdova his family name.
His brother accompanied himThe aggressive Jose C6rdovaCommitting this heinous crime
Against a man who gave no cause.
I'll begin to relate to you
The death of the priest
Two miles from Walsenburg,
Where they went to encounter
The hour which they had set,
The two of them in company.
He left Las Cucharas,
He was on his way to the Apishapa,
And nearing Las Santas Claras
He found himself forced
To fulfil his promise
With full formality.
Tomas Le6n accompanied him
On this so-called day;
All is suffering.
a Holy Virgin MaryDo not let them die
.In their last agony.
On coming to a little arroyo
III fortune did bef~ll him.
Even though the driver is capable,
The buggy nonetheless overturned.
To God we will give thanks
That death thus overcame him.
The worried driver
Fell to one side of the buggy,
And is so shocked
,That he faints from the blow;
Yet with the striped sarape
He was wearing he covered him.
The driver ran
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Ie dio la muerte violenta
a quien no la amerecido
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Oraquio tiene por nonbre
Cordova su apelativo
su hermano 10 aconpaflo
Jose Cordova ensestido
cometiendo tal error
con quien no les dio motivo
Les comensare a esplicar
la muerte del saserdote
dos millas de Walsenburg
donde se les va.allegar
la hora que tenian citada
ambos dos aconpaflar .
EI salio de las cucharas
iba para el pihipa
llegando a las Santas Claras 1s
se hayo en la nesecida
de cunplir esta promesa
con cierta formalida
Tomas Lion!" iba con el:
en este dichoso dia
todo es puro padeser
virgen sagrada Maria
no los dyes falleser
en su proster agonia
Al Ilegar a un arrolluelo
la desgracia Ie ocurrio
aunque el acistente es buno
pero el boge se boleo
daremos gracias al cielo
que aci qlesmo Ie toco
EI acistente apurado
aun lao del bogue callo
como se hallava asustado
del golpe se desmallo
con un sarape rallado
que Ilevaba 10 tapo
EI acistente corrio

15. Two Santa Clara creeks drain the north and northeast sides of the east Spanish
Peak, and the little plazuela of Santa Clara below their confluence lay on the road to
Apishapa and Trinidad.
16. "Tomas Lion" was probably a descendant of Miguel Antonio Leon, whose family
founded La Plaza de los Leones, later renamed Walsenburg.
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To notify the town.
The people were appalled
Upon seeing this misfortune,
Witnessing what had happened
In this horrendous event.
Five priests arrived,
For he was a good pastor,
And they gave good example
In front of the people.
Thus his friends came to his aid,
Thanks to the Almighty.
The priests decided
To help this beautiful soul;
They checked his wounded body
And feJt his weakness.
Behind the sacred temple
They built his sepulchre.
The deceased Don Silverio
Was kept with great care;
They brought him by cart,
And in the Temple they were reunited.
Their friends came to tlieir aid
Accompanying the two.
The grief-stricken sister,
When the shocking news befell,
Like a sad dove
Found herself abandoned.
Weeping, the unfortunate lady
Came to a priest.
.
One of the priests
Took her by the hand
.Saying, "Here is your brother.
You grieve as I do."
For all humankind
Was bathed in tears.
The people shuddered,
The earth trembled.
The county is lost
Now that the priest is dead.
"My children, I bid you farewell":
These were his last words to them.
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a dar parte a la suida
el pueblo se estremecio
en ber la nesecidad
viendo 10 quehavia pasado
en esta enfelecidad
Sinco padres ocurrieron
por era buen acistente
y buen ejenplo que dieron
a la vista de la jente
sus hamigos Ie acisteron
gracias al onipotente
Los padres determinaron
asestir a esa hermosura
los dolores los pulsaron
ycintieron su temura
atras del tenplo sagrado
formaron su sepotura
AI finado don silverio
conplcencia Ie guardaron
en un carro 10 tragieron
y en el tenplo los juntaron
sus hamigos Ie acistieron
y a los dos aconpanaron
La pobre de su hermanita
cuando el susto Ie callo
como triste tortolita
solita!? se contenplo
1I0rando la pobrecita
al padre se derigio
Uno de los saserdotes
de la mano la tomo
Ie dise aqui esta su hermano
cienta como ciento yo
que todo el genero humano
en lagrimas se bano
EI pueblo se estrmecio [sic]
la tierra se a comovido
el condado esta perdido
lIa el saserdote murio
hijos mios me despido
esto fue 10 que espico

17. Triste tortolita solita is a common nineteenth- and twentieth-century New Mexican
·Hispanic literary formula to indicate a mourning woman. See John Donald Robb, Hispanic
Folk Music of New Mexico and the Southwest (Norman: University of Oklahoma Press, 1980),
398, verse #3.
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"Let us pray to Heaven
On this sad occasion.
Alone, sad, and unconsoled
Will my \leart weep,
Yet I have the consolation
Of sending you my blessing."
I myself do not hestitate
To relate with clarity of mind
This sorrowful event '
The town has undergone.
Silverio Suaso has now died,
Saying, "I bid you farewell."
Gentlemen and Sirs,
Today I invite you all
To, experience this event.
Don't let it fall to oblivion.
Silverio Suaso has now died.
Pardon the inexpert way this story
has been told:
The man who composed this story
Has very little schooling.
I will give you his name,
For he was self-inspired.
He is Santos Trujillo
From EI Rito de la Gallina.
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Daremos gracias al cielo
en esta cierta ocacion
solo triste y sin consuelo
llorara mi corazon
pero me queda el consuelo
de echarles la bendicion
Para mi no hay enbarazo
esplicar con buen sentido
este lastimoso paso
que al plueblo Ie a presedido
lla murio silverio suaso
y les dise me despido
Caballeros y Seilonis .
hoy a todos los convido
para sentir este paso
y no Ie ehen en oIvido
lla murio silverio suaso
perdonen 10 mal servido
EI que conpuso esta istoria
tiene muy poca doctrina
les esplicare su nonbre
por que solo se alumina
se llama santos trujillo
del rito de la gallina

Though the poem changed names (that of Suaso's killer) and dates
(the month, perhaps because October is dedicated to the angels), the
strong structure of this long corrido suggests that it was copied into the
Hernandez-Cordova cuaderno in just about its original form. The thirtyone stanzas divide into six segments: two stanzas provide an introductory summary, four speak of the men's promise, nine (lines 37-90)
narrate Suaso's death, eight (lines 91-138) narrate Merles', five describe
the double funeral and remind the reader of the promise, and three
identify the author. This structure gives warrant for the death-pact,
that the men are alike in so many ways: they have been friends, the
poem says; they are the two most prominent men in the Cucharas
Valley; each dies of a totally unexpected blow to the head; each lie.s
unconscious for slightly more than a day; each has a special friend to
assist him in his last moments, perhaps the earthly equivalent of a
guardian angel; the death of each receives extraordinary publicity both
in written (especially printed) accounts and in folk accounts.
Yet there are important differences in persomility and life-style.
The feisty gambler Suaso receives his fatal blow while in a drunken
rage; the priest Merles dies while in the performance of his pastoral
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duties. Merles and Suaso are almost Jekyll and Hyde, two opposite
aspects of the one common humanity, a universal theme in literature.
The folk projection of the death-pact suggests that there were not two
distinct deaths so much as one double death.
Santos Trujillo notes in this long poem's last stanza that he does
not have much formal education. This very statement implies the author's recognition of a gap between the newspaper accounts which he
had probably read and the oral-world discussion and interpretation of
the events as they came to be known and understood and remembered.
In this mixed context Trujillo created his residually oral ballad. The oral
mode of remembering is not neutral, "objective," and competent to
deal with everything, as literacy seems to be. The oral world tends to
flatten out the events it canonizes; it loses the particulars, the "who,
what, when, where, why, how," in which newspaper writing de.
lights. IS
IV. "Farewell to Vicar Pierre Eguillon"
Pierre Eguillon was born in Bussieres, Puy de Dome, Clermont,
France, on February 12, 1820. Bishop Jean Baptiste Lamy recruited him
for New Mexico. He soon became Vicar General and pastor of the adobe
cathedral in Santa Fe and made a career in the capital city, supervising
the unending construction of the present cathedral, serving as chaplain
of the convent and school of the Loretto Sisters and as chaplain to the
Charity Sisters' hospital, aiding the poor, and generally assisting the
archbishops. He died on July 21, 1892, widely beloved despite his
apparent austerity; a newspaper article noted his nobility of mind,
mercy, generosity, wisdom, and ability to stop feuds. 19
18. A fifth song and sixth might have been added to this article. "Indita del 1884,"
a corrido on a Rio Grande flood, mentions Padre Juan Bautista Ralliere of Tome in passing.
Consult the song text in Florence Hawley Ellis, "Tome and Father J.B.R.:' New Mexico
Historical Review 30 (April 1955), 206-7; John Donald Robb, texts,. University of New
Mexico Fine Arts Library, #2189, 3-4; or in Robb, Hispanic Folk Music, 454-55, giving
the musical notation; see Ralliere's account of the flood in Revista Cat6lica 10 (July 20,
1884), 337. Revista carried other brief accounts of the flood, Revista CaMlica 10 (June 15,
1884), 278, and Revista Cat6lica 10 (July 27, 1884), 350.
The sixth song, a lost lampoon attacking Ralliere for misappropriating reliefsupplies
during the flood, was probably suppressed by the folk themselves: "Pablo Jaramillo
composed a poem telling of the distribution of the relief supplies, and he narrowly
escaped a sound beating. Pablo promised to send me a copy of that poem"-Florence
Hawley Ellis and Edwin Baca [Berry], eds., "The Apuntes of Father J.B. Ralliere:' New
Mexico Historical Review 32 (January 1957), 22-23.
19. Fray Angelico Chavez, unpublished notes, Archives of the Archdiocese of Santa
Fe; James H. Defouri, Historical Sketch of the Catholic Church in New Mexico (San Francisco:
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Vicar General of the diocese, Peter
Eguillon. Photograph courtesy of the
Museum of New Mexico.

The song, which derives from the same WPA source as the Bianchi
song above, is in corrido form with a couple of stanzas running to six
lines:
Adios del Vicario Por Pedro Gillon 20

Farewell to Vicar Pierre Egliillon
On the twenty-first of Santiago
All of us mourned
The death of the Senor Vicar
Of the parish church.
Feel it with soul and life
And your heart will know
That the Senor Vicar has died,
Blest Pierre Eguillon.

EI veinte uno de Santiago
Sentimos en general
que murio el Senor Vicario
de la iglesia parroquiaJ.21
5

Sentilo con alma y vida
Y veras del Corazon
que murio el Senor Vicario
Bendito Pedro Gillon.

McCormick Bros., 1887), 45-50, 53-56, 119-20, 134-35, 144; [Santa Fe) Daily New Mexican
July 22, 1892,4, and July 26, 1892,4; Revista Cat6lica 18, July 31,1892,361; J. B. Salpointe,
Soldiers of the Cross (Banning: St. Boniface Industrial School, 1898), 207-23, 273-75; William
J. Howlett, The Life of Bishop Machebeuf (Denver: Regis College, 1987), 212, 382, 400; Bruce
Ellis, Bishop l..Jlmy's Santa Fe Cathedral (Albuquerque: University of New Mexico Press,
1985), 18-19, 149-51.
20. The title may originally have be~n something like "Adios al Vicario Padre Pedro

Eguillon."
.
.
21. The feast day of Saint James the Apostle, military protector of Spain and patron
of horses and riders, is July 25, so "the twenty-first of [the month of] Santiago" is a
convenient shorthand. The funeral was very possibly deferred until Tuesday the twentysixth to avoid the fiesta.
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Toll the sad bells,
Decorate the church in mourning,
For the Good of the Poor has died,
And the Treasure of the World.
"Farewell 0 Church my spouse,
Farewell each of the people.
You will pray for my blessings,
Each of my parishioners.
"Farewell 0 Church my Spouse,
Farewell each of my people
Farewell each of my little girls,
Pray for your pastor."

10

15

20

Until noon of that day
We had the comfort of the wake.
Lift your gaze to heaven
And all cry out, "Farewell."
Say your farewell to the Vicar
Forever farewell, farewell.
There were fifty lights
Il1uminating his catafalque
And to us all the church seemed
Sad and dark.
I do not criticize any priest
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Dovlen las tristes campanas
Ponganle luto a la iglesia
que murio el Bien de los Pobres
y del mundo la Riqueza 22
Adios la Iglesia mi esposa 23
Adio toditas gentes
Reseran mis bendiciones
toditas mis feligreses.
Adios la Iglesia mi esposa
Adios toditas mis gentes
Adios toditas mis niftas
Rueguen por su presidente. 24
Hasta las doce del dia
tubimos la dicha[r] del vel025
lleven la vista al cielo
todos clamemos adios.

25

30

Despidance el Bicario
para siempre adios, adios.
Cincuenta luses habia
Aluminando su tumba
Y a todos se nos hacia la Iglesia
Triste y obscura.
No desdoro a ningun padre

22. Doblar:'-to toll-is to ring a pair of strokes for each of the eight verses of Psalm
129, "De Profundis---Out of the Depths," and then to strike a measured' stroke for each
year and part of a year of the dead person's life. The [Santa Fe] Daily New MexiCan for
July 22, 1892 (p. 4) wrote, "The Very Rev. Peter Eguillon, vicar general of Santa Fe,
breathed his last at St. Vincent's sanitarium at 6:15 yesterday afternoon, and soon after
the bells of the cathedral announced to the city that a great and good man had gone to
his reward."
"Luto" is the decoration of personal clothing or a building to :indicate mourning.
The [Santa Fe] Daily New Mexican for July 26, 1892 (p. 4) wrote, "Arrayed in sacerdotal'
robes of rich purple and white silk, the body of the distinguished dead rested on a bier
draped in white that stood in the main aisle in front of the grand altar. The building
was appropriately decorated. Festoons of white and black hung from the massive stone
columns, and just over the bier was a huge mitre in white and black."
23. As the entire Church is the Spouse of Christ (Ephesians 5), so the particular
church-the parroquia of San Francisco, in this case--could be called the spouse of the
particular pastor.
24. "Toditas mis ninas-each and everyone of my girls" would seem to refer to the
pupils of Our Lady of Light, the Loretto.5isters' convent school of which Pierre Eguillon
was for many years the chaplain.
25. The funeral began at 9:00 A.M. on Tuesday, July 26, 1892 and lasted for three
hours---see [Santa Fe] Daily New Mexican, July 22, 1892, 4, and July 26, 1892, 4-so the
lines must refer to noon on the day of the requiem Mass and burial.
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todos son ~uenos pa mi
no nasera otro Bicario
. Ni otro Obispo Juan Lami. 26

They are all good enough for me
But another Vicar will never be born,
Nor another Bishop Jean Lamy.
Six priests and an archbishop
Praising the Most Holy:
May there rise to heaven in triumph
The soul of your Vicar.
Whoever reads this hymn
Or whoever hears it sung
Should pray the Our Father
And the Hail Mary in general
On behalf of the Vicar
And the parish church.
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35

Seis padres y un gran Obispo 27
Al Santisimo ensalsando
que suba al cielo a trunfar
la alma de vuestro Bicai'io.

40
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EI que leyere esta diosa 28
el que la oyera cantar
Resaria un padre nuestro
y ave Maria en general
Por entenci6n del Bicario
y la Iglesia parroquial.

While the Mexican corrido was mainly secular throughout the nineteenth century, New Mexicans put the genre to religious uses especially
at times of death. It narrated biography, extolled special virtues, and
mentioned survivors, particularly those who seemed most distraught. .
"Adios del Vicario" is a standard corrido in having the hero speak from
the dead, bidding farewell to his friends (including here the personified
cathedral church clad in mourning) and asking the assembly to bury
him.
.
,Though the author of this song surely had access to many sources
of informatiop', he probably knew and used accounts from the Santa
Fe Daily New Mexican since there are so many tallies of particular facts,
as the footnotes have suggested. There is heavy emphasis on the emotional state of the speaker, who tells his listeners how they in turn
should feel and what they in turn should say.
This lyric resembles "Adios a del Branquino" in functioning as a
prayer, as the informant Juan Martinez of Truchas suggested when he
told Manuel Berg that for as long as he could remember his family had
sung the two songs as hymns or recited them as prayers. They embody
history in the form of ritual texts that serve not merely as entertainment
but as devotions within a family or community context.
26. The [Santa Fe) Daily New Mexican for July 26, 1892 (p. 4) stated that "the casket
was lowered and placed in the right of the sarcophagus which contains the remains of
the lamented Archbishop Lamy." This physical juxtaposition may have elicited the poetic
juxtaposition of Eguillon and Lamy in lines 33-34.
27. The [Santa Fe) Daily New Mexican for July 26, 1892 (p. 4) named the clergy:
Archbishop Salpointe was the gran Obispo, and the seis padres also in the sanctuary were
Bishop Chapelle and Fathers Defouri, Ussel, Coudert, Ralliere, and Fayet.
28. Line 39 suggests that the composer of this hymn is equally aware of its potential
as a literate object ("EI que leyere esta diosa") and as an oral event ("el que la oyera").
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Literate persons render the world from a position of relative power,
believe in objectivity, and trust that since meaning is "in" the event,
such objectivity will reveal its true meaning; they then couch their
conclusions in prose. On the other hand, when the folk have sifted
and interpreted the events of their world, they frequently preserve
their interpretations in song and poem, concomitantly verbalizing the
abiding myths of their culture and their abiding sense of themselves.
They proceed from the unexamined premise that these received patterns of their tradition embody fundamental value and meaning. 29
In addition to vocabulary, spelling, and grammar many times incorrectly considered nonstandard, these four lyrics show their oralculture roots in repetitiousness, in verbal-formula constructions, in the
exclamatory and dialogic character of many of the lines, and in the
variety of speaking voices and of auditors. In this literary projection
of cultural history, the dead priest's voice may speak, and the voices
of the various characters in the poem are seldom clearly differentiated
from the fluid and undefined narrator's voice. Voices address God, the
people in general, the villains, and the listener-reader, and the texts
even include various prayers.
The poems contain other preternatural motifs such as foreknowledge of death (Avel, Bianchi) and death-pacts (Merles-Suaso). Further,
Bianchi (lines 26-29) even appears in heaven in a verbal correlative to
popular woodcuts and engravings; and the fourth poem rather prays
to Eguillon than tells about him. By enabling the listener's attention to
transcend time, space, matter, and earthly causality, the poems operate
in a dimension well beyond the realistic, naturalistic, and natural (the
domain of journalism), and thus they attain what the folk consider the
ultimately real.
Historical folk ballads like the ones in this study create a special
kind of history that overtly presents practical moral models for living
and seek strength for abiding human problems of good and evil, fate,
and life and death. By perpetuating accepted customs and shared historical experience, folk history not only transmits tradition but creates
it over and over again. In this regard, these four poems, probably
composed very soon after the deaths of the priests (1858-92), illustrate
how New Mexican Hispanic Catholics, in the early years after the
United States annexed New Mexico, identified themselves by contrasting their own traditional, ritualistic experience to that of the modern
Anglo, predominantly Protestant, society. Whereas New Mexican folk
29. Austin E. Fife, "Myth Formation in the Creative Process," Western Folklore 23
(October 1964), 229-39.
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poetry usually includes a few religious allusions, the oral history that
dates from the· second half of the nineteenth century, the period of
heavy Anglo dominance, is particularly imbued with Hispanic Catholic
images and symbols because the majority of New Mexican vecinos of
that era were still deeply bound spiritually and culturally to the church. 30
The very abundance of conventions cha~acteristic of prayers and religious visual art points also to Hispanics' need to define themselves
within their rapidly changing milieu. In _the light of· the progressive
erosion of their traditional life, their socii!.l organization, their economic
base, and even their language, their .last refuge was their Catholic
rituals, the most enduring symbol of their past and a realm of experience that belonged· only to them. By underscoring their ritualistic
life, they could indicate how their historical consciousness differed from
that of the group in power.
One might then view official documented history and folkloric
history as expressions of two different sets of symbols of the past. Into
just this sort of religious experience and folkloric history the New
Mexican Hispanosincorporated a few French diocesan priests and one
Italian Jesuit by ignoring a great deal of biographical information, by
hispanicizing their foreign-sounding names, and by integrating them
into their own religious and literary context. As contrasted with a
documentary account of a given historical event, the Hispanic folk
interpretation transmits the important myths, symbols, paradigms, and
rituals of the culture so as to define the group's identity and ensure
its survival during a time of sociocultural dislocation.

30. Some typical examples appear in Aurelio M. Espinosa, "Romancero Nuevomejicano," Revue Hispanique 33 (1915), 446-560, and in Stephen F. de Borhegyi, EI Santuario de Chimayo (Santa Fe: Spanish Colonial Arts Society, 1956), 17-23.
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Beliefs and Holy Places: A Spiritual Geography of the Pimeria Alta. By James S.
Griffith. (Tucson: University of Arizona Press, 1992. xxi + 218 pp. Illustrations,
map, notes, bibliography, index. $32.50.)
Rather than presenting a formal history, the author has compiled a description of the geographical and cultural components of the Pimeria Alta. As
sources of information, he draws upon interviews with numerous representatives of the distinct cultures of the region as well as upon consultations with
recognized authorities. Griffith's understanding of the Pimeria Alta emergeS
primarily from folktales concerning beliefs and geographical sites held sacred
by the various peoples inhabiting the region.
Griffith explains that today the Pimeria Alta is the homeland for several
culturally distinct peoples, including the Yaqui, Tohono O'odam (Papago),
Mexican-Americans and Anglo Americans. Under Spanish dominion, Jesuit
missionaries demarcated the boundaries of the Pimeria Alta; later, the Franciscan missionaries who replaced the Jesuits in the area continued to recognize
the geographical unity of the region. This unity persisted until" 1853, when the
Gadsden Purchase pushed the Mexico-United States border farther south into
the Mesilla Valley (the northern segment of thePimeria Alta). Today, people
in both the Mexican and U.S. territories of the Pimeria Alta continue to ignore
the fact that the region was partitioned.
By concentrating on beliefs and places held sacred by the cultures of the
Pimeria Alta, Griffith establishes two important points. First, the evangelization
of these "native" cultures by Spanish missionaries has engendered a syncretis~
more powerful than the Catholicism originally preached. Second, although
the city of Magdalena in Sonora, Mexico, has remained the "Jerusalem" of the
region for all peoples of the Pimeria Alta, the various groups have persisted
in juxtaposition to one another as culturally distinct entities.
Griffith's examination of sacred beliefs and holy places provides an appreciable understanding of the peoples and their respective cultures. The author, however, fails to explore the efforts at evangelizing the Mexican section
of the Pimeria Alta by the diocesan clergy after the demise of the Jes.uit and
Franciscan missionaries. Without an adequate assessment of the contributions
of the diocesan church, Griffith's depiction of sacred beliefs and holy places
deceptively portrays the Jesuit and Franciscan missionaries as the exclusive
champions of evangelization, eclipsing the role of the local church as an active
participant in the process.
415
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Up to modem times, evangelization within the U.S. section of the Pimeria
Alta was carried out by both Franciscan friars and members of the diocesan
clergy. In all probability this continuous missionary presence had a considerable
impact on the syncretism that came to pervade the system of sacred beliefs
and holy places of each cultural group within the area. The author, however,
fails to consider the question of whether the ongoing evangelization within
the U.S. territory has in fact significantly contributed to the development of
cultural distinctions that may serve to set these peoples apart from their ethnic
counterparts in the Mexican section.
The anecdotes related in Griffith's book illustrate the geographical configuration of the Pimeria Alta as well as the complexity of each cultural group
within the region. The stories also reveal the dynamic forces contained in oral
history as it is transmitted to each succeeding generation. As such, the narratives richly complement the well-known formal history of this culturally
diverse area.
Alfred A. Brichta Lopez, O.P.
University of New Mexico

Protestantism in the Sangre de Cristos, 1850-1920. By Randi Jones Walker. (Albuquerque: University of New Mexico Press, 1991. x + 163 pp. Maps, charts,
tables, appendix, notes, bibliography, index. $27.50.)
This compact and useful study is more about organizations than individuals. The author, a Congregational pastor in North Hollywood, submitted an
earlier version as a doctoral dissertation at Claremont Graduate School in 1983.
Her focus is on the seventy-year period that began with the first, feeble Protestant missionary probes in New Mexico, persisted despite the Roman Catholic
mini-Counter Reformation of Bishop Jean Baptiste Lamy and his imported
Italian Jesuits, and waned about the time of the First World War.
Repeatedly, I was struck by ironic parallels between seventeenth-century
Spanish missionaries laboring to convert non-Christian Pueblo Indians and
nineteenth-century Protestants seeking to save benighted Catholic Hispanos.
Whether priests or ministers, both, for example, proceeded in a culturally
arrogant and painfully paternalistic way toward their charges, treating them
as if they were children and failing to grasp how interwoven their spiritual
and material lives were. Both availed themselves, knowingly or not, of preexisting, internal dissension, the friars in Indian pueblos, the pastors in mountain villages.
Whether Presbyterians, Methodists, or Congregationalists; whether they
founded churches, schools, nursing stations, or preaching circuits; even when
they embraced comity, Protestant missionaries never attracted more than five
percent of the Hispanic population anywhere in New Mexico. Still, as Walker
points out, "Protestantism had a place for those who thought differently from
their neighbors, who needed a place to express their independence in company
with others.... The stable, even growing Protestant presence in the area
today indicates it is still a viable alternative religious way" (p. 113).
As for individuals, I want to know more about Hispano men like Ezekiel
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Chavez or Gabino Rendon who became Protestant ministers and about
Anglo women like Alice Blake and Pfildence Clark who all but went native. I
hope Reverend Walker will oblige.
.
John L. Kessell
University of New Mexico

Designs and Factions: Politics, Religiori and Ceramics on the Hopi Third Mesa. By
Lydia L. Wyckoff. (Albuquerque: University of New Mexico Press, 1990. x +
200 pp. Illustrations, maps, charts, .tables, appendixes, notes, bibliography,
index. $24.95 paper.)
This book-Designs and Faction~ontains much that is of interest concerning a native population, the Hopis. The author postulates that a relationship exists between political turmoil, the conservatism of religion, and the
execution of designs on ceramics. To establish this, Wyckoff places the people
in context and then compares the pottery of two groups, one Traditional and
the other Progressive.
Her preliminary data set the stage with discussions of the environment,
social organization, and religion. Drawing on the work of her anthropological
predecessors among the Hopis she develops an' overview of the contemporary
Third Mesa. Unaccountably, the data' are subject to a rain of trivial misinformation. For example, in listing four sacred mountains she attributes the one
in the west to Bill Williams Mountain rather than the acknowledged and visible.
San Francisco Peaks.
Having summarized her understanding of their life ways, Wyckoff presents the political arena in which the Hopis find themselves. In a well-written,
but somewhat simplistic explanation, she explores the problems facing a group
polarized·under the pressures of acculturation and their idiosyncratic reactions
to it. Her perceptio!,-s of historical continuity, however, are weak and contain
inaccuracies that affect her hypothesis when the data are applied to ceramics.
That the relationships within a family are basic to the transmission of pottery
making and designing are recognized, yet the fact that Wyckoff's Traditional
family had split into two segments, one "Hostile" and the other "Friendly" (or
in later years Traditional and Progressive) is not explored. In a similar vein the
dismissal of a third group of potters, Elizabeth White and relations, as atypical
is unfortunate because this group contains as many potters as the Progressives
and sprang from similar motivations. One also wishes that the author had not
limited her work to Third Mesa and had included Second Mesa pottery, which
would have lent an additional dimension and possibly enhanced her contention.
Wyckoff cannot be faulted on her methodology in the study of designs
and motifs, which is thorough and exhaustive except for a tendency to confuse
terms of identification with meaning. In support of her thesis, however, she
overreaches to include discussions of spatial perception in other areas that are
far too complex for such a cursory treatment.
In summary, Wyckoff has produced an interesting insight into ceramic
decoration, but has not conclusively proven her hypothesis. It is a subject that
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demands more ~ork and'should be of great interest to both cultural and
cognitive anthropologists as well as archaeologists. It is a publication for specialists who could evaluate 'it judiciously.
Barton Wright
Phoenix, Arizona

The Journals of Addison Pratt. Edited by S. George Ellsworth. (Salt Lake City:
University of Utah Press, 1990. xxiv + 606 pp. Illustration, maps, notes, bibliography, index. $25.00.)
Historical movements have their greater and lesser lights. Addison Pratt
was one of the latter. Hewas one of the many second- or third-level figures
who provided early Mormonism with the zeal and energy that helped it to
, survive and prosper. S.. George Ellsworth, Professor Emeritus. of History at
Utah State University in Logan, has edited The Journals of Addison Pratt, which
chronicle this man's busy and interesting life. Pratt ran away to sea at the age
of nineteen against the wishes of his father. (His father was Henry Pratt, a
well-known New Hampshire organ maker.) Over the next eight years he served
under several captains (good and bad), saw the Pacific, Caribbean, and Mediterranean, braved storms, helped kill whales, encountered pirates, and endured all of the privations of common seamen of the era. In 1830 he converted
to Mormonism and the focus of his life changed, although the living of it was
no less exciting. He was called to four missions in the Society Islands (during
the first he was separated from his family for five years), was in California
during the Gold Rush, helped open a new wagon road from Sutter's Fort to
Salt Lake City, was an early resident of Salt Lake City, and a founder of the
San Bernardino Mormon settlement.
Pratt was a gifted diarist who wrote in a simple, direct, and vivid prose.
His observations on life at sea, on the. peoples and cultures of the Pacific, his
fellow Mormons (friends and foes), and others he encountered will be of
interest to a wide audience. While they make good reading, the journals are
unsatisfactory from another point of view. Pratt had a gift for description of
things and people, but he was not an introspective man. His writings tell us
little about his inner intellectual and spiritual life. We are left to guess why a
man like Pratt was drawn to Mormonism. While he complains bitterly about
long separations from his family, he tells us little about them. He summarized
his courtship in one terse sentence: "During the winter [1827-28] I became
acquainted, and commenced a correspondence with her who afterwards became my wife" (p. 96).
The Journals of Addison Pratt consists of two main parts: a memoir of Pratt's
early life, written in 1850, and the journals of the years 1843-1852 in which he
recounts his adventures as a missionary and his experiences in CaliforniiJ, and
Utah. Ellsworth covers the gaps in Pratt's narratives with two "Editor's Essays"
and supplies an introduction, a running commentary of endnotes, and occasional fillers that proVide historical background. The editor does a fine job,
allowing Pratt to speak for himself whenever possible. Perhaps more important
he does not try to explain the unexplainable. He admits that Pratt was some-
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thing of an enigma who did not quite fit the Mormon mold-an individualist
in a society that put a premium on conformity.
Errol Wayne Stevens
Natural History Museum of Los Angles County

Converting the West: A Biography of Narcissa Whitman. By Julie Roy Jeffrey. (Norman: University of Oklahoma Press, 1991. xvii + 238 pp. Illustrations, maps,
bibliography, index. $24.95.)
This engrossing biography of an early missionary in the Oregon country
is both factual and interpretive and demonstrates Jeffrey's impressive grasp of
the forces that shaped women's world in the first half of the nineteenth century.
In an attempt to understand her subject's psychological makeup, the author
recreates the home atmosphere of Narcissa Prentiss, who was born.in 1808
and grew up in the frontier town of Prattsburg, New York, an area swept by
the fires of religious revival on several occasions. Her father was relatively
prosperous and judgmental; her mother religious and willing to sacrifice her
children to the greater cause of the Lord's work. At eleven; Narcissa publicly
confessed her conversion and at fifteen, was determined to become a mis. sionary, but the opportunity did not come until 1836, when she married Marcus
Whitman, a physician, and was sent by the American Board of Commissioners
for Foreign Missions with him and others to minister to the Cayuse and Nez
Perce, who were supposedly eager to receive the message of Christ.
In the almost eleven years at the Waiilatpu mission, which flourished
materially, the Whitmans did not baptize a single Cayuse. Although well educated for a woman of her times, Narcissa failed to understand cultural diversity and gradually shrank more and more from the spectacle of Indian life,
holding herself,' Baby Alice, and her numerous adopted children apart from
the "heathen" savages. She gave up attempting to teach the Cayuse and devoted herself to her family of orphans and to evanglizing' whites who came
into contact with the mission. In time, the Cayuse became greatly irritatea
with the Whitmans (they viewed Narcissa as haughty and hard) and with the
increasiD-g number of whites streaming into Oregon. Warnings failed to drive
the missionaries away and in Novemberl847 they and several around them
were murdered by a faction of the Cayuse, some of whom were supposedly
friendly.
.
Since Narcissa knew that many of her letters east would be circulated, she
was constrained in what she could reveal about her frustrations in the missionary field and about relations with fractious colleagues, but Jeffrey has been
sensitive to pick up the underlying messages. We are given greater insight
into Narcissa's views of her husband than of Marcus' views of his wife; perhaps
the information is not available. Following the style established by the two
previous biographies in this series, there are no specific footnotes, unfortunately, but endnotes cite general sources for the various chapters.
Mary Lee Spence
University of Illinois, Urbana-Champaign
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A History of the Jews in New Mexico. By Henry J. Tobias. (Albuquerque: University
of New Mexico Press, 1990. xiii + 294 pp. Illustrations, tables, notes, bibliography, index. $24.95.)
The commercial and communal contributions of Jewish merchant families
in New Mexico have long been recognized. Henry J. Tobias places these wellknown activities in the wider context of the Jewish presence in the territory
and state from the arrival of Spanish settlers in the sixteenth century to the
present. He divides his approach into six broadly sketched, chronologically
arranged chapters. They are linked by certain general themes and concerns
that run through Jewish life in the region, including questions of immigration,
marriage and the family, the development of a Jewish identity, economic activity, and involvement in public affairs.
The opening chapter, "Hispanic New Mexico and Its Jewish Question,"
pulls together theories and speculations on the migration to Hispanic America
of "crypto-Jews," those individuals and families who submerged their Jewish
faith and practices during the rigors of the Spanish Inquisition and its aftermath. This topic is currently controversial, as Tobias ably demonstrates. The
next three chapters cover the nineteenth century, dividing it into three eras:
1846 to 1860, when the first Jews, mostly merchants, arrived via the Santa Fe
Trail; 1860 to 1880, which the author regards as "The Golden Age of the German-Jewish Merchants"; and 1880-1900, when this older generation passed
on and a new Jewish consciousness developed in commercial centers such as
Albuquerque, Las Vegas, and Roswell. The twentieth century is treated in the
final two chapters, with 1940 as a division point. Tobias characterizes the four
decades from 1900 as a period of quiet consolidation in community, business,
and family affairs, despite massive upheaval for Jews worldwide. The years
since, a period of "explosive" growth for the state, as Tobias designates it, also
witnessed dramatic changes among the Jews of New Mexico, especially in the
realm of social activism.
One of Tobias' chief conclusions is that for much of their history many of
the Jews of New Mexico had little sense of their own community. Their first
synagogue was not founded until 1886, in Las Vegas. Temple Albert, in AI- ;
buquerque, followed in 1897. Santa Fe did not have a temple until 1953. He
cites the life and death of Arthur Seligman, governor of New Mexico from
1930-1933, as another example. Seligman was a descendant of one of Santa
Fe's oldest Jewish families, but his wife and son were Episcopalian, an Episcopalian service for the dead was read for him in the state's House of Representatives, and his obituary in the New Mexico Historical Review described
him as "not a religious man in the way of church membership."
Henry Tobias has long had an interest in the Jews of the Southwest. He
authored The Jews in Oklahoma, published in 1980. The present volume is founded
on a thorough knowledge of the intricacies of tracing members of a sometimes
illusive Jewish community and of the source materials available for this search.
Tobias' bibliography alone is thought-provoking and will serve as a guide to
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scholars for years to come. This is a welcome addition to the literature on the
ethnic mosaic that is New Mexico. .
Michael Olsen
New Mexico Highlands University

The Origin and Development of the Pueblo Katsina Cult. By E. Charles Adams.
(Tucson: University of Arizona Press, 1991. xvi + 235 pp. Illustrations, maps,
tables, notes, bibliography, index. $40.00.)
In this work, Charles Adams offers a new explanation for the origins of
Kachina cu't. He argues that the cult arose in the upper Little Colorado River
Valley around the present Arizona/New Mexico border; in the early fourteenth
century, spreading to Hopi and Zuni, and then east to the Rio Grande pueblos.
The cult coincides with the emergence of large pueblos in the upper Little'
Colorado area, composed, Adams argues, of disparate immigrant populations
escaping climatic hardship els.ewhere. He thus sees the cult as a mechanism
for social integration, associated with a shift to rectangular kivas and plazas
as performance spaces for large communal audiences.
..
The "Kachina cult" is identified prehistorically from iconography on ceramics, kiva murals, and rock art. Adams considers a large range of archaeological evidence and his thesis refreshingly combines cultural history with a
processualist approach to systemic social change. He thus avoids one trend in
Puebloan archaeology toward naive cultural-historicism, and another toward
abstract formalismjn the "new(-ish) archaeology" that largely ignores contemporary Pueblo life. With his experience at Walpi, Adams seriously attends to
Hopi perspectives. He builds the argument also on rich data from his research
at the Homol'ovi sites. The work thus synthesizes deep archaeological familiarity with informed reliance on contemporary Pueblo views.
On the negative side, the text's interpretive framework is underproblematized. Adams often perceives kachinas in iconography where there may be
none. His "kachina" includes virtually any quasi-anthropomorphic form. Are
we to assume that kachinas, which today have multifaceted meanings, sprang
up whole without shifts and developments through time? Is every apparent
"mask" representation a kachina? Why not some other mythological spirit or
deity? In short, Adams' .kachina concept lacks analytical force. The argument
is often teleological, retrodicting past forms from present patterns.
That social integration was the cult's raison d'etre is straight functionalism.
And if integration is the question, the author barely broaches a more widespread device, i.e., marriage alliance. The functionalist concern with societal
equilibrium also glosses over problems of religious meaning. Overall, the arguments could have been tightened significantly and much repetition pruned.
Nonetheless, this work is a valuable contribution to Puebloan prehistory.
Its serious attempt to link Pueblo beliefs and practices with evident precursors
involves a laudable cultural-historical realism too long pooh-poohed by archaeology's fashionable formalisms. Not all of the argument will hold up, but
much rings true, .in my ethnographer's estimation. Adams has plausibly returned the kachinas to an origin appropriately close to their Zuni spiritual
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home at Kofuwala:wa, near the confluence of the Zuni and Little Colorado
rivers.
Peter Whiteley
Sarah Lawrence College

Denizens of the Desert: A Tale in Word and Picture of Life Among the Navajo Indians.
By Elizabeth W. Forster and Laura (:;ilpin. Edited by Martha A. Sandweiss.
(Albuquerque: University of New Mexico Press, Historical Society of New
Mexico, 1989. xii + 140 pp. I~lustrations, notes. $24.95.)
In the fall of 1930 forty-four-year-old Elizabeth Forster, a public health
nurse, and thirty-nine-year-old photographer Laura Gilpin ran out of gasoline
on the Navajo reservation. When Gilpin returned with help, she found her
friend surrounded by Indians, "like a swarm of bees about a honeysuckle."
Everyone was happily playing cards. This fortuitous meeting marked the beginning of a long cooperative effort to document a small segment of Navajo
life.
Denizens of the Desert is a volume of thirty-six letters written by Forster to
relatives and Gilpin from September 1931 to May 1933, complemented by thirtyone of Gilpin's photographs, some never published before. Forster, who was.
serving as a field nurse for the New Mexico Association on Indian Affairs at
Red Rock, Arizona, provides information on a wide range of topics. She delivered babies, helped build coffins, chaperoned an Indian basketball team,
cared for several hundred patients a month, and attended both Yeibichai ceremonies and Christmas celebrations. Her young translator, guide, and driver,
Timothy Kellywood, is ever present, chauffeuring her to patient~ or interceding
with medicine men.
Unlike many non-Indians working on reservations, Forster did not criticize
the Navajos. She even learned weaving from the women and worked closely
with the local medicine men. Because she accepted them, they confided in her.
This trusting relationship enabled Forster's friend Gilpin to take her poignant
photographs.
.
Unfortunately, due to the establishment of a new day school that needed
her dispensary and living quarters, and tight depression-induced finances of
her. sponsor organization, Forster's term as a nurse was short. Although her
tour was often difficult, she became fond of her new friends, noting that "the
interest, sympathy, and wish to understand which they have inspired have
made the hardship of little account."
The letters and photographs are enhanced by a well-written introduction
by Martha Sandweiss detailing the lives of the two women from their visit to
the reservation to their deaths in the 1970s. While Gilpin continued her photographic work and published several books, including The Enduring Navaho,
Forster pursued her nursing career and ran a guest home.
For fifty years the two friends worked, edited, and planned unsuccessfully
for the publication of these letters and photographs. Fortunately both the
University of New Mexico and the Historical Society of New Mexico saw their
worth and copublished them. This volume is a must for anyone interested in
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the Navajos. Through the fine photographs and lively letters, a life-style that
has all but disappeared has been rescued for the reader.
Vlllerie Sherer Mathes
City College of San Francisco

Exploring the Great Salt Lake: The Stansbury Expedition of 1849-50. Edited by
Brigham D. Madsen. (Salt Lake City: University of Utah Press and Tanner Trust
Fund, University of Utah Library, 1989. xxxvi + 889 pp: Illustrations, maps,
notes, bibliography, index. $50.00.)
Brigham D. Madsen's monumental edition of the journals (published and
unpublished), letters, maps, and illustrations of Captain .Howard Stansbury's
expedition to Great Salt Lake is a work fit to be placed in company with the
important -edited works of the late Donald Jackson. This is an exhaustively
researched, heavily annotated collection of materials that spawned two of the
most important books on the nineteenth-century American West: Captain,
Howard Stansbury's Exploration and Survey of the Valley of the Great Salt Lake of
Utah, Including a Reconnaissance ofa New Route Through the Rocky Mountains (1852)
and Lieutenant John W. Gunnison's The Mormons (1856). Stansbury's work is
a chronicle of exploration and a winter spent in Salt Lake City in 1850-51.
Gunnison's book is the first unbiased treatment of the Mormons by a careful,
gentile observer. In bringing a virtual mountain of material concerning the
Stansbury expedition to Great Salt Lake in 1849-50 before a modern reading
public; Brigham Madsen has done a great service-onethat adds mightily to
the luster of his many previous works. It is refreshing to see' a work of real
and dedicated scholarship in these days of the nouvelle or lightweight,contentious western historical journalism.
Madsen wisely organizes his edition around the diaries, letters, and reports of four principal characters on the expedition: Stansbury; Gunnison;
Abert Carrington, the Mormon "ramrod" of the expedition; and the young
English artist John Hudson. Each of their daily accounts appears, one after
the other, so that the story,is carried forward chronologically from four points
of view. This makes for surprisingly interesting reading as the different personalities emerge.
The expedition itself, as the various accounts indicate, was no picnic. The
Great Salt Lake lies between the rugged mountainous terrain -of the Wasatch
Range and the great deserts to the west. Thus the long trek around the lake
or even sailboat trips to its islands presented extreme difficulties and some _
danger from the local Ute tribesmen. But, in two seasons, Stansbury managed
to thoroughly explore and map the Great Salt Lake; the Jordan River, and Utah
Lake, as well as make a crossing of Bear River and a trek to Fort Hall on the
Snake River in Idaho. The expedition was greatly aided by one of Fremont's
mountain-man scouts, Auguste Archambeau, and by Fremont's great map of
1845. The "Pathfinder's" efforts are routinely denigrated by historians, but
. here is a case where his work was of critical importance.
Madsen's inclusion of original drawings by John Hudson and the lithographs made from them, as well as lithographs made from drawings by the
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virtually unknown artist F. R. Grist, are of special interest to this reviewer.
Excerpts from Hudson's letters, revealing his specifically Byronic view of the
landscape, emphasize the ways in which romanticism and science came together in the days before Darwin. One only wishes that Madsen had been able
to point out more specifically which of the pictures were done by Grist and
which were done by Hudson. The creche-like view of Utah Indian prisonersone of the more intriguing western pictures-remains in limbo as to its artistic
creator.
One of the best parts of Madsen's edition concerns the shenanigans of
James Blake, who ghoulishly collected the heads of Ute Indians killed by parties
of Mormon vigilantes. Besides his penchant for head collecting, Blake also
appears to have attempted to collect funds from Stansbury for services not
rendered and to have blackguarded the captain· in sworn statements to the
War Department, in an effort to collect enough resources to leave his wife
behind in St. Louis and light out.for the California gold fields. Madsen devotes
a whole section of his book to this fascinating dispute.
In summary, this is a long 841-page work that covers in massive detail
every aspect of the Stansbury expedition. It is a work one is loath to pick up,
but once having done so, one is reluctant to put it down. It is a most interesting
story, though not one that, as Madsen claims, "has been neglected." More
than twenty-five years ago, this reviewer was fascinated by the Stansbury
expedition. In this very complete edition it reappears as an old and welcome
friend done full justice by Madsen.
William H. Goetzmann
University of Texas, Austin

New Mexico Tinwork, 1840-1940. By Lane Coulter and Maurice Dixon, Jr. (Albuquerque: University of New Mexico Press, 1990. xix + 189 pp. Illustrations,
map, appendix, notes, bibliography, index. $35.00.)
Sometimes an artifact form appears, flourishes for one or two generations,
assumes strange and wonderful shapes, and then dies away, like some exotic
animal on a dead branch of the evolutionary tree. Thus itwas with the Victorian
hall stand, and thus it was with New MexicclO tinware frames and nichos,
whose brief life spans have been meticulously documented in this book. New
Mexican decorative tinwork, according to the authors, resulted from the confluence of nineteenth-century technology and traditional Hispanic spirituality
in the years following the Anglo-American occupation of New Mexico.
The introduction of inexpensive devotional lithographs, which replaced
carved bultos and painted retablos in Hispanic homes and churches, created a
need for small decorative frames, and the importation of tin cans, inexpensive·
glass, wallpaper, and ground pigments from the eastern United States over
the Santa Fe Trail provided Hispanic artisans with the materials to meet this
need. Decorative tinsmithing flourished in Santa Fe and a· few other towns
betwee'n 1850 and 1900, died out, and was briefly revived as part of the Hispanic
craft revival of the 1930s. During those years, tinsmiths made a dazzling variety
of frames and nichos-square, round, and octagonal; painted and plain; dec-
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orated with stamping, strips of wallpaper, and in one instance, the floral illustrations from old seed packets.
The authors, both of whom are studio artists (Coulter is a metalsmith),
have examined over a thousand examples of this work in museum and private
collections with the expert eyes of craftsmen, and have sorted them into thirteen categories. They attribute components of each category to a commOn
(unknown) source on the basis of similarities in form, style, and decorative
stamping, and postulate locations for those sources from the regions where
the majority of examples in each group was collected: the Santa Fe Federal
Workshop; the Mora Octagonal Workshop; the Valencia Red and Green Tinsmith. This is an exercise in the best tradition of material culture studies, and
their arguments are generally convincing.
The authors have also researched census records and other documents for
references to tinsmiths, and have unearthed the names of thirty-seven Hispanic
tinners who worked in New Mexico between 1850 and 1910. Not surprisingly,
since tinware is generally' not signed by the maker, they have been' unable
(with two exceptions) to connect names with objects, but future students, using
Coulter and Dixon's data and digging deeper into the documentary and material records, may be able to do this.
This book's strongest points, in addition to the classification of so· many
hitherto unanalyied objects, are the. chapters on the techniques of tinsmithing,
in which the assumptions of several earlier writers are effectively refuted; the
chapter on distinguishing Mexican from New Mexican tinwork; and the two
hundred photographs, sixteen of them in color.
The authors do not spend as much time as a historian might wish interpreting the social and cultural dimensions of their findings, and we are left
particularly uninformed about the reasons forthe decline of the craft after 1900.
They have, however, produced an unparalleled survey and reference work,
an invaluable collector's guide, and a beautiful book that will be the definitive
work on the subject for a longtime. Special mention should be made of the
handsome wide-margined format and striking jacket designed by Susan Gutnik.
Lonn Taylor
Smithsonian Institi/tion

Fleeting Moments: Nature and Culture in American History. By Gunther Barth.
(New York: Oxford University Press, 1990. xxii + 222 pp. Illustrations, maps,
notes, bibliography, index. $29.95.)
In this idiosyncratic new book Gunther Barth focuses on what he calls the
"transient moments" in American history where nature and culture managed
to achieve harmony (p. xx). His discussion takes the form of three extended
essays: the first, "On Nature's Edge," concerns the wilderness passage and its
explorers; the second, "On Culture's· Edge," focuses on Lewis and Clark; and
the final one, "Engineering Nature, Engineering Culture," largely concerns
Central Park and Golden Gate Park, Each of Barth's moments is liminal, a
threshold where culture and nature overlap and fuse. Thus harmony occurs
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when the searchers for a wilderness passage push into North A~erica, or
when nature, in the great nineteenth-century urban parks, pushes into the
city.
There are real insights in these essays, but the overall effect is puzzling,
for this is a study in cultural criticism that only sporadically looks at its own
cultural assumptions-particularly the cuitural delineation of nature. Barth
creates a simple division in which culture "is the physical and mental constructions created by people to cope with their environment," while nature "is
that part of people's surrounding least touched by them" (p. xx). But such
definitions resolve little, for nature itself is in many ways culturally constructed;
the very concept of "natural" is itself cultural.
These are not mere semantic quibbles for the failure to pursue such issues
creates real problems at the heart of the book. Barth, for example, recognizes
that the European treatment of Indians as "children of Nature" was a cultural
construction. But it sometimes seems that he himself accepts this premise.
When Barth writes of Indians as "the embodiment of nature" (p. 54), for
example, it is unclear whether he is simply expressing Samuel Hearne's view
or his own as well. And if Indians are "embodiments of nature" how can
human beings themselves personify that aspect of their "surroundings least
touched by human beings"? Similarly, Barth writes of Cabeza de Vaca being
stripped of "all trappings of his culture" (p. 54) and thus discovering his
common humanity with Indians. But how de Vaca's profoundly Christian
understanding and interpretation of his experience can be interpreted apart
from culture is puzzling.
Barth is best when writing of the city. He skillfully develops the paradox
that nature in the form of parks civilizes the city. And this is doubly paradoxical
because the architects of the parks must first obliterate the remains of "indigenous nature" (p. 153) to create the constructed nature of a park. Nature is
engineered in order to engineer society. Yet even here, Barth often retreats to
write as if nature as a clear unproblematic entity existed distinct from, but
harmonious with, culture in Central Park or Golden Gate Park.
Richard White
University of Washington

Images From the Great West. By A. B. Guthrie, Jr. (La Canada, California: Chaco
Press, 1990. xiii + 133 pp. Illustrations, index. $35.00 cloth, $24.95 paper.)
This photography-text book exhibits the best of both those worlds: stunning photographs by Marc Gaede with memorable essay and quotations by
A. B. Guthrie, Jr., a tribute by Edward Abbey, and a foreword by Charles
Bowden. The book is a kind of creative pastiche of things western, girding
together unspeakable imagery in the photos with grist and grit from the writers
in a unity of fashion Wright Morris (in his photo-texts) would appreciate.
As the preface indicates, the photographs themselves are the inspirations
of western writers past and present. Hence the photos emphasize symbolic
and historical settings and locations. The "Great West" of this book encompasses Montana, Wyoming, Idaho, western North and South Dakota, northern
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Utah, and Colorado. Such boundaries contain depth of experiences and feelings companioned by the authors and artists who themselves are connected.
Abbey, a longtime friend and colleague of A. B. Guthrie, Jr., agreed to write
the foreword, which was completed by his wife, Clarke, due to Abbey's untimely death in March 1989.
Th~re is in this book a celebration of this sort of salvaging-a preservation
and honoring of things like writers' physical lives which must pass. These
men look upon the West in this way. As Guthrie writes: "A part of me seems
always to have lived in the past. A time or two as a youngster I found a buffalo
skull in a wallow, and again I could see the giant herds that once roamed the
west and did no more." The sense of ongoing loss pervades the book, even
as the photographs and text seek to preserve. Yet this book is neither nostalgic
nor sentimental. '~I have never heard a mountain lion bawling over the fate of
his sou!," Abbey writes.
Among the prizes of the book are the photographs of some of the writers,
for example, James Welch and David Lavender. The implication by their inclusion is that the faces of the land and the people who caretake the West by
conserving in writing are intimately connected. A photographer's notebook
closes the book, completing the field of relationships between artist and writer,
man and land, and simply, friends.
, E. B. White, writing of quite another aspect of nature in what we tend to
think of as a completely different part of the country, nevertheless captured
the spirit of such a book as this. Observing the practice of a girl,on a circus
horse-:..in one of the old mud circuses-in an essay he called "A Circle of
.Time," he explained that he discovered the role of the writer to be the recording
of the transitory moment. Whether we are from the East or Southwest, we
recognize in this book a West both bold and fragile, timeless and passed. And
as the photography and texts speak thus to us, we can understand "wl;lat we
have lost, .. what we could become." A beautiful and sobering and memorable
experience, this book.
Shelley Armitage
University of Hawaii

Exploring the Hohokam: Prehistoric Desert Peoples of the American Southwest. Edited
by George J. Gumerman. (Albuquerque: University of New Mexico Press, 1991.
xviii + SOO pp. Illustrations, maps, cha~ts, tables, bibliography, index. $45.00.)
Contract archaeology, or salvage archaeology as it was once rather derisively called, has expanded fieldwork by several orders of magnitude in the
past few decades. In southern Arizona the accumulation of data on the prehistoric Hohokam culture has led to an intellectual ferment that amply shows
the value of such projects. The increased number of participants alone has
infused the field with a vigor that cannot be ignored by students with. an
interest in American archaeology. The present volume provides a remarkably
clear insight into the trends and debates stimulated by this new research.
It does not do as well in presenting an overview of just what the Hohokam
phenomenon was. There are still too many major questions, each with too
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many potential answers, for a free-ranging review of the current status of
research, such as this is, to allow the writing of a textbook account. For those
who ~ant insight into what archaeology really is and how it works, it is an
excellent example. It is a cogent warning against uncritical acceptance of any
one expert's opinions and a revelation of the wealth of data available to aid
in our ultimate better understanding of a long-lost way of life.
It is more even than that, for it should provide the reader with some idea
of the complexity, durability, and fragility of human societies in an arid environment. No perceptive reader can fail to wonder at the accomplishments
of a small-scale stone age people in such an environment, nor to pause in
reading of the decline of their communities even before actual contact with
European invaders.
The human side of the story is muted where names and personalities
cannot be known, but there can be no doubt that here men and women, along
with their children, lived lives of fun and fear, of work, reward and loss, in
digging the hundreds of miles of irrigation canals, in cultivating maize, squash,.
agave, beans, cotton, and other crops, in building their ball courts where an
unknown game with rubber balls brought crowds to watch, in piling up mounds
on which ceremonies took place and the homes of their leaders were constructed, in producing valuable goods that they traded to distant places, in
weathering droughts and floods and wars that disrupted their lives whether
they were prepared or not, and in passing on to their descendants the will to
survive the waves of new people who were to bring history to their land.
This is a book of process, not of fiat. The nonspecialist may weary of
pottery types and weedy annuals, but the lives of the predecessors' and probable ancestors of the O'odham are made known, if dimly, through the changing
percentages and distributions of such apparent trivia. It is a remarkably good
exposition of how much and how little we know and why this is so. George
Gumerrnan and all who particiapted in its production deserve our congratulations and our careful use of it for what it is.
David M. Brugge
Albuquerque, New Mexico

Jornada del Muerto: A Pageant of the Desert. By Brodie Crouch. (Spokane, Washington: Arthur H. Clark Company, 1989. 219 pp. Map, notes, bibliography,
index. $28.50.)
Use of the Jornada del Muerto as the focus of this historical potpourri of
New Mexico south of 1-40 seems inappropriate. Events occurring far from the
Jornada are included (Coronado's entrada, Grant County's mining boom, the
escapades of Billy the Kid, the subduing of the Apaches). Since the book is a
grab bag of familiar stories from the whole southern half of New Mexico,
Crouch could better have chosen a less specific geographical anchor. Rather,
he has forced connections to the Jornada del Muerto even when those connections mean misstatements and misleading implications (for example, Coronado was not charged with mistreatment of the Apaches, and the Texas-:-
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Santa Fe expedition was not intercepted at Canon Largo near San Jose, which
are nO,t near each other).
Inadequacy of the book's map significantly hinders understanding of the
events it narrates. Crouch often refers to places (Alamogordo, Chloride, Lake
Valley, various forts) that are not indicated on the single map. That map also
fails to tell a reader in what state the Jornada del Muerto is located; nor does
it locate major points of reference (Albuquerque, EI Paso).
The land between the Rio Grande and the Sacramento and Jicarilla Mountains, including the Jornada del Muerto and the Tularosa Basin, has a rich and
varied history. That history has been vividly captured by other authors listed
in Crouch's bibliography, while he has succeeded in little more than blurring
the boundaries of the Jornada and muddying the historical waters. The role
of the Jornada in New Mexico's history warrants more thorough and focused
treatment. '
Richard Flint and Shirley Cushing Flint
Villanueva, New Mexico

Western Apache Heritage: People of the Mountain Corridor. By Richard J. Perry..
(Austin: University of Texas Press, 1991. xiii + 298 pp. Illustrations, maps,
appendixes, notes, bibliography, index. $37.50 cloth, $17.95 paper.)
Richard J. Perry's Western Apache Heritage goes far beyond what might be,
implied from casual reading of the title. The author has attempted a full-scale
analysis of major themes in Apachean culture and integration of those themes
into the framework of general Athapaskan culture. This is a formidable undertaking and 0I1e which Perry carries off well. In the process he identifies
quite a number of significant issues in .the study of Apachean cultures.
Perry correctly points out that Apache peoples did not rely much on
geographic or political boundaries or membership in corporate affiliations.
Rather, their affiliations were cultural, individual, and ad hoc (p. 5). Many
scholars, including recent ones, have failed to understand this adequately.
The author points out cultural flexibility and the search for food as key
determinants in establishing the variety of Apachean groups and cultural traits.
He emphasizes the role .of matrilineal descent in providing the range of adaptive strategies among Athapaskans.
In separate chapters Perry examines topics such as Athapaskan-speaking
people, sub-Arctic beginnings, protp-Athapaskan culture, early divergences
among Athapaskan people, the mountain corridor, and appearance of Apachean peoples on the fringes of the Southwest. Additional chapters examine
Western Apaches and reservation years.
Recognizing the scarcity of reliable information about Athapaskan history
before the nineteenth century, Perry presents a strong case for existence of a
proto-Athapaskan culture. This, he believes, gradually extended south along
both eastern and western flanks of the Rocky Mountains, eventually reaching
the Southwest in late pre- and early post-contact periods. In tracing these
movements, the author makes use of recent linguistic and genetic tracing
techniques as well as more established historical methodology.
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Perry speculates on a variety of cultural modifications· occurring among
Athapaskans upon entering the Southwest. Among these are changes in cosmology, ceremony, ritual, and clan structure resulting from contact with established southwestern communities. It may seem to some readers that such
a short period of occupancy in the Southwest by Athapaskan peoples was
insufficient to account for the degree of change from the postulated northern
Athapaskan base, even allowing for a great degree of cultural adaptiveness.
A concluding chapter on reservation years contains interesting ethnographic material, but is not as substantial as other chapters. Several appendixes
provide readers with ethnographic and culturally related materials about Athapaskans throughout North America. Perry has documented his work well and
included a generous bibliography.
Perry's book is well researched, well argued, and well written. The work
will be useful to scholars of southwestern history and Apache culture, as well
as being of interest to general readers who are trying to place Apache people
within some larger context.
D. C. Cole
Moorhead State University

The River of the Mother of God and Other Essays by Aldo Leopold. Edited by Susan
L. Flader and J. Baird Callicott. (Madison: University of Wisconsin Press, 1991.

xv + 384 pp. Illustrations, maps, tables, notes, bibliography, index. $24.95.)
For many environmentalists, Aido Leopold's A Sand County Almanac stands
treasured on the shelf alongside Thoreau's Walden, Muir's The Mountains of
California, Carson's Silent Spring, Nash's Wilderness and the American Mind. If
your copy is like mine, it is highlighted and marked with marginalia, and
probably tattered and dog-eared from too many days spent jostling to the
bottom of a pack. Within a year of his death in 1948, A Sand County Almanac
. had established Leopold in the pantheon of American conservation prophets.
His ideas---especially the famous "Land Ethic"-had done much to usher in
the eiwironmental era.
For all that, the available corpus of Leopold's writing seemed unusually
thin. Game Management, a 1933 textbook, and Round River, a posthumous collection of essays that is usually combined with A Sand County Almanac in
modern editions, was all of Leopold that was readily available. The River of the
Mother of God and Other Essays now changes that.
To state it directly, The River of the Mother of God is a remarkable, valuable
book. Editors and Leopold scholars Susan Flader and J. Baird Callicott have
assembled in this volume a collection of Leopold essays that show in graphic
expression Leopold's intellectual journey over thirty-five years. In profound
ways, his journey was our journey. As Leopold's thinking on such topics as
predators, fire, and nature management evolved, he took the U.s. conservation
community with him. Today he is important in another; unexpected way.
Leopold is almost the only one of the literary environmentists embraced by
both wildlife/range managers and environmentalist druids. The former regard
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him as one of their own; the latter forgive him these suspect origins and love
him for his radical stand on the rights of nature.
. Flader and Callicott assert that the essay was Leopold's natural medium
and have found in his papers almost one thousand of them, half never published, that chart his career. This collection reproduces fifty-nine of them,
beginning with a schoolboy essay and extending to pieces that portend the
themes of A Sand County Alamanc. In between we get to follow Leopold's subtly
evolving ideas about "varmints," forestry, wilderness, private land conservation, endangered species, "game" management, and environmental philosophy. The effect is a bit like floating a river with real character from its passionate,
roiling headwaters all the way to its mouth, where distance has refined liveliness into maturity and depth. Of special interest to New Mexicans, since
much of Leopold's early career was spent in .the Southwest, several of the
essays deal with historical environmental change in New Mexico and Arizona.
I found them invaluable in preparing an essay of my.own on New Mexico
environmental history.
By the end of this book, one can't help but wonder whence Leopold's
journey would have carried him had he not died at the early age of sixty-two.
The editors treat the final essays as a prelude to Leopold's great act, the writing
of A Sand County Alamanc. But given the rich evidence that Leopold refused
to stop growing, what might he have carried us to had he not gone to help a
neighbor fight a grassfire in 1948?
Dan Flores
, Texas Tech University

The Taos Indians and the Battle for Blue Lake. By R. C. Gordon-McCutchan. (Santa
Fe, New Mexico: Red Crane Books, 1991. xvii + 236 pp. Illustrations, map,
notes, bibliography, index. $25.95.)
The Taos Blue Lake story ranks as one of the most complex, exciting, and
critical of twentieth-century Native American struggles for justice. Situated
high in the Sangre de Cristo mountain range of northern New Mexico, Blue
Lake is a glacial memory of startling, breathtaking beauty. Blue Lake is also
the focal point of a religious shrine, a sacred centerpiece of Taos Indian faith.
Despite its obvious iinbeddedness into the tenets of Taos religion, Blue
Lake and its cuddling wilderness were snatched from the Taos people i':l the
early years of this century and added to the growing acreage under the control
of the newly created United States Forest Service. In the face of Forest Service
distaste for Native American religiosity, Taos leaders and committed allies
(most notably a cross section of Santa Fe literati) worked through the twenties
and thirties to have the land and the lake returned..
Post-World War II America extended a supposedly more sympathetic hand
to Native Americans, and the Pueblo and its supporters accordingly investigated what institutional avenues they could in their tireles's and dramatic
appeals for redre's5. But it was not until the 1960s that the combined and
concerted efforts of individuals and groups connected with coincidence to
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generate the real possibility of Blue Lake's return to its Native American worshippers..
R. C. Gordon-McCutchan and Red Crane Books have produced a fine and
handsome book detailing the poignant tale of Blue Lake. In his highly readable
and informed style, the author carefully navigates intricate historical terrain,
both of the story itself as well as the larger context of contemporary Native
American dilemmas regarding Anglo culture, customs, and institutions. One
rejoices with the Taos people at the return of the lake. Yet the mysterious
meanderings of fate do invite pause and reflection upon the often disconnected
nature of sincere means and po~itical ends. Had Richard Nixon not evinced
both a fondness for Native Americans and a desperate need to do something
worthwhile as regards American minorities, would Blue Lake have "come
home"? Frank Waters suggests in his Foreword to this important book that
Blue Lake's return meant that the United States government honored a Constitutional promise to uphold freedom of religion. Would that this nation traveled circuitous paths to social justice so forthrightly.
William Deverell
University of California, San Diego

A Society to Match the Scenery: Personal Visions of the Future of the American West.
Edited by Gary Holthaus, Patricia Nelson Limerick, Charles F. Wilkinson, and
Eve Stryker Munson. (Boulder: University Press of Colorado, 1991. xii + 260
pp. Illustrations, notes, bibliography, index. $24.95.)
A generation ago Thomas Kuhn argued in The Structure of Scientific Revolutions (1962) that accepted notions of historical behavior face a natural breakdown when competing theories deny their core values and assumptions. Such
a dilemma now faces the western historical profession, as the "puzzle-solvers"
who debated questions within the accepted "paradigm" of the 'Furner thesis
seek to fend off the "revolutionary" rhetoric of the "New Western Historians,"
among whose practitioners are numbered several of the contributors to this
volume.
Marketed as the first publication of the Center for the American West at
the University of Colorado,.A Society to Match the Scenery extends an invitation
to the reader to explore the new dimensions of the West through the eyes not
only of historians, but other disciplines and professions connected to the life
of the region. The center's director, Gary Holthaus, with a background in
literature and service on state humanities councils in the West, joined with
center board members and CU faculty Patricia Nelson Limerick and Charles
F. Wilkinson to promote a series of annual symposia about the meaning of the
youngest part of America at the close of the twentieth century.
Perhaps aware of the eclecticism inherent in their task, the editors grouped/
together a series of short essays, poems, speeches, and commentaries under
subheadings of "The People," "The Limits," and "The Future." Taking their
cue from Wallace Stegner's quest for "Creating a Geography of Hope" from
the story of the American West, the contributors sought linkage between themselves and those who touched the land over the past centuries in search of
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their own survival, conquest, and accommodation to the vagaries of nature
and the realities of culture.
Readers of the recent spate of scholarship on the new western history will
be reminded of the ambiguous yet valuable exercise undertaken to "re-vision"
the .West in the past decade or so. The inclusion of such authors as Terry
Tempestt Williams and William Kittredge brings both vibrant voices and more
rounded perspectives than merely relying upon historians and social scientists
yet again to clamor for change in the study of the region. Likewise, the contributions of lawyers, judges, public officials, and academic administrators
further strengthens the commitment of the editors to embrace the many perspectives that drive arid inform our knowledge of the places we call home.
For this reviewer, the most moving states in Scenery occur when latecomers
like Edwin Marston, editor of Colorado's High Country News, and descendants
of Native and Hispanic New Mexico like John Echohawk and Adrian Bustamante speak alike about their continuing struggle to balance what is good and
what is not about their existence and that of their "people." Late twentiethcentury America is not sure whether to be proud of the accomplishments of
its predecessors or deny all connection to them. In the midst of such an "identity crisis," it is wise to remember that somehow the "scenery" has withstood
all previous efforts to alter it, and that a century from now we may smile at
the desire to denigrate Frederick Jackson Turner's "closing of the frontier" by
\ suggesting that we too have closed the door on what Montanans like to call
.
the "last best place": the American West.
Michael Welsh
University of Northern Colorado

The Zuni Man- Woman. By Will Roscoe. (Albuquerque: University of New Mexico
Press, 1991. xxi + 302 pp. Illustrations, map, tables, notes, bibliography, index.
$24.95.)
In his study of the well-known nineteenth-century Zuni berdache, Will
Roscoe sensitively describes We'wha's life story. Beyond biography, The Zuni
Man-Woman's other stated purpose is to examine the history of gender roles
among the Zunis, thereby delineating what Roscoe identifies as a "third gender
status." While the author makes an occasional comment about the meaning
this third gender alternative held for both sexes, his sources as well as his
subject limit most of his remarks to what is commonly recognized as the role
of a male berdache. Roscoe's history is best when We'wha remains at the center
of the narrative, and when his role within"Zuni society as an "authoritative
innovator" is examined. Also valuable is Roscoe's thorough analysis of the
alternative gender status traditionally available to Zuni boys, what the Zunis
refer to as Ihamana. About gender among the Zunis the author writes that "it
was in many cases situationally determined" and not simply a result of biology
(p. 144).
It is when Roscoe tries to do more than tell We'wha's story or analyze
Zuni gender roles that his work attracts criticism. Most problematic is the
author's candid use of the Zuni past as a critique of American society and its
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treatment of homosexuality. While his unapologetic search for alternatives to
the way Western societies treat homosexuals is admirable, it does not produce
sound historical scholarship. Because Roscoe's moral and ethical concerns assume too prominent a place in The Zuni Man-Woman, the text often obscures,
and at worst distorts, the motives of the people he is,most interested in writing
about. Furthermore, contradictions emerge in the text as a result. For instance,
Roscoe writes that Zuni berdaches have historically shared a wide range of
human traits and abilities, both good and bad. Here he is obviously telling the
history of human beings. Later, however, Roscoe contradicts himself when he
writes that all North American Indian berdaches, presumably throughout time,
were "integral, productive, and valued members of their communities." It is
evident from the surrounding text that his reason for granting supra-human
qualities to Native Americans in this instance is to highlight the failure of
Europeans to tolerate comparable gender role alternatives.
Roscoe must realize that by molding his history into a critique, he has
limited its scholarly value. More importantly, this approach has required that
he regularly place his subjects into the category of otherness for the purposes
of contrast. In this year of the quincentenary all of us who write American
Indian history ought to remember that to romanticize the Native American
past means also to de-humanize it.
Gretchen Harvey
North Dakota State University

Book Notes

Handcarts to Zion:. The Story of a Unique Western Migration, 1856-1860
with contemporary journals, accounts, reports; and rosters of members ofthe
ten Handcart Companies. By LeRoy R. Hafen and Ann vy. Hafen. (lincoln: University of Nebraska Press, 1922. 328 pp. Illustrations, maps,
tables, appendixes, notes, index. $12.95 paper.) Reprint of the 1960
edition.

The Gathering of Zion: The Story of the Mormon Trail. by Wallace Stegner.
(Lincoln: University of Nebraska Press, 1992. vii + 331 pp. Illustrations,
maps, notes, bibliography, index. $12.95 paper.) Reprint of the 1964
edition.

The Healer: The Story"Of Francis Schlatter. Edited by Norman Cleaveland.
(Santa Fe: Sunstone Press, 1989. 118 pp. Illustrations. $14.95 paper.)
First edition.
Lakota Belief and Ritual. By Jame"s R. Walker. Edited by Ramond J. DeMallie
and Elaine A. Jahner. (Lincoln: University of Nebraska Press, 1991. xli
+ 329 pp. Illustrations, appendixes, notes, bibliography, index. $15.95
paper.) Reprint of the 1980 edition..
The Medicine Men: Oglala Sioux. Ceremony and Healing. ByThomas H.
Lewis. (Lincoin: University of Nebraska Press, 1992. viii + 219 pp.
435
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Illustrations, notes, bibliography, index. $9.95 paper.) Reprint of the
1990 edition.

Helldorado: Bringing the Law to the Mesquite. By William M. Breakenridge.
xxx + 448 pp. Illustrations, map, notes, index. $14.95 paper.) Reprint
of the 1928 edition with a new introduction by Richard Maxwell Brown.
This Reckless Breed of Men: The Trappers and Fur Traders of the Southwest.
By Robert Glass Cleland. (Lincoln: University of Nebraska Press, 1992.
xv + 361 pp. Illustrations, maps, notes, bibliography, index. $13.95
paper.) Reprint of the 1950 edition.
Vision or Villainy: Origins of the Owens Valley-Los Angeles Water Controversy. By Abraham Hoffman. (College Station: Texas A&M University
Press, 1981. xxi + 308 pp. Illustrations, bibliography, index. $14.95
paper.) Reprint of the 1981 edition.
Great California Stories. Edited by A. Grove Day. (Lincoln: University of
Nebraska Press, 1991. viii + 268 pp. $31.50 cloth, $10.95 paper.) An
anthology reflecting California's diversity and unique character.
Local History and Genealogy Resources of the California State Library. Edited
by Gary E. Strong. (Sacramento: California State Library Foundation,
1991. 118 pp. Bibliography, index. $9.95 paper.)
Taos Adobes: Spanish Colonial and Territorial Architecture of the Taos Valley.
By Bainbridge Bunting. (Albuquerque: University of New Mexico Press,
1992. ix + 82 pp. Illustrations, bibliography. $15.95 paper.) Reprint of
the 1964 edition, with a new foreword by Boyd C. Pratt.
Manhattan District History: Nonscientific Aspects of Los Alamos Project Y,
1942 through 1946. By Edith C. Truslow and edited by Kasha V. Thayer.
(Los Alamos: The Los Alamos Historical Society, 1991. viii + 111 pp.
Illustrations, tables. $8.95 paper.) Reprinted from 1973 report number
LA-5200 issued by Los Alamos National Laboratory.
Cheyenne Autumn. By Mari Sandoz. (Lincoln: University of Nebraska
Press, 1992. xx + 282 pp. Illustrations, map, notes, index. $9.95 paper.)
Reprint of the 1953 classic.
Hostiles and Friendlies: Selected Short Writings of Mari Sandoz. By Mari
Sandoz. (Lincoln: University of Nebraska Press, 1992. xxi + 250 pp.
Illustrations, map, notes. $10.95 paper.) Reprint of the 1959 edition.
Big Falling Snow: A Tewa-Hopi Indian's Life and Times and the History and
Traditions of His People. By Albert Yava. Edited by Harold Courlander.
(Albuquerque: University of New Mexico Press, 1992. xv + 178 pp.
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Illustrations, map, appendixes, notes, bibliography, index. $11.95 paper.) Reprint of the 1978 edition.

The Red Swan: Myths and Tales of the American Indians. Edited by John
Bierhorst. (Albuquerque: University of New Mexico Press, 1992. 386
pp. Illustrations, notes, bibliography. $14.95.) Reprint of the 1976 edition.

Ancestral Voice: Conversations with N. Scott Momaday. By Charles L. Woodard. (Lincoln: University of Nebraska Press, 1991. xii + 229 pp. Illustrations, notes, index. $9.95 paper.) Reprint of the 1989 edition.

The Segesser Hide Paintings: Masterpieces Depicting Spanish Colonial New
Mexico. By Gottfried Hotz. (Santa Fe: Museum of New Mexico Press,
1991. xi + 248 pp. Illustrations, maps, notes, index. $14.95 paper.)
Revised edition.
.

The Cheyenne and Arapaho Ordeal: Reservation and Agency Life in the Indian
Territory, 1875-1907. By Donald J. Berthrong. (Norman: University of
Oklahoma Press, 1992. xxii + 402 pp. Illustrations, maps, .notes, bibliography, index. $15.95 paper.) Reprint ofthe 1976 edition.

Old Oraibi: A Study of the Hopi Indians of Third Mesa. By Mischa Titiev.
(Albuquerque: University of New Mexico Press, 1992. xvii + 277 pp.
illustrations, maps, charts, tables, appendix, notes, bibliography. $18.95
paper.) Originally published as volume 22, number 1 of the Papers of
the Peabody Museum of American Archaeology and Ethnology iIi 1944.
New Foreword by Richard I. Ford.

Pawnee Hero Stories and Folk-Tales: with notes on The Origin, Customs and
Character of the Pawnee People. By George Bird Grinnell. (Lincoln: University of Nebraska Press, 1990. xiii + 417 pp. Illustrations, table, index.
$11.95 paper.) Reprint of the 1889 edition with a new introduction by
Maurice Frink.
.

Pueblo Mothers and Children: Essays by Elsie Clews Parsons, 1915-1924.
Edited by Barbara A. Babcock. (Santa Fe: Ancient City Press, 1991. x
+ 140 pp. Illustrations, maps, notes. $29.95 cloth, $14.95 paper.) A
collection of essays that demonstrates Parsons' theories. First edition.
.Christmas in New Mexico: Recipes, Traditions and Folklore for the Holiday
Season. By Lynn Nusom. (Phoenix: Golden West Publishers, 1991. 132
pp. Illustrations, index. $8.95 paper.) First edition.

The Man Who Rode Midnight. by Elmer Kelton. (Fort Worth: Texas Christian University Press, 1990.268 pp. $19.95 cloth, $11.95 paper.) Reprint
of Kelton's second major novel.
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Willa Cather in Person: Interviews, Speeches, and Letters. Edited by L. Brent
Bohlke. (Lincoln: University of Nebraska Press, 1990. ~ + .202 pp.
Illustrations, notes, index. $8.95 paper.) Reprint of the 1986 edition.
The Magnificent Mountain Women: Adventures in the Colorado Rockies. By
Janet Robertson. (Lincoln: University of Nebraska Press, 1991, xxi +
220 pp. Illustrations, maps, notes, index. $9.95 paper.) Reprint of 1990
edition.
Sending My Heart Back Across the Years: Tradition and Innovation in Native
American Autobiography. By Hertha Dawn Wong. (New York: Oxford
University Press, 1992. x+ 246 pp. Illustrations, notes, bibliography,
index. $35.00.) First edition.
Yaqui Woman: Contemporary Life Histories. By Jane Holden Kelley. (Lincoln: University of Nebraska Press, 1991. viii + 265 pp. Map, bibliography. $9.95 paper.) Reprint of the 1978 edition with a new preface
'
by the author.
A Journey to Ohio in 1810: As Recorded in the Journal of Margaret Van Horn
Dwight. Edited by Max Farrand. (Lincoln: University of Nebraska Press,
1991. xix + 64 pp. Map, notes. $5.95 paper.) Reprint with a new
introduction by the author.
Annie Oakley of the Wild West. By Walter Havighurst. (Lincoln: University
of Nebraska Press, 1992. xviii + 246 pp. Illustrations, notes, index.
$10.95 paper.) Reprint of the 1954 edition with a new introduction by
the author.
Cowgirls: Women of the American West. By Teresa Jordan. (Lincoln: University of Nebraska Press, 1992. xxxix + 309 pp. Illustrations, notes,
bibliography, index. $12.95 paper.) Reprint of the 1982 edition with a
new introduction by the author and an updated bibliography.
Things Are Not As They Seem. By Debra Reynolds (Santa Fe: Sunstone
Press, 1991. 141 pp. $12.95 paper.) First edition.

News Notes

The University of Texas at Arlington has announced that the twentyeighth annual Walter Prescott Webb Memorial Lectures will be held on
March 11, 1993 at the University of Texas at Arlington. The topic will
be "Changing Images of the Southwest," and participants.include Karl
Doerry, Northern Arizona Univeristy; OakahJones, Purdue University;
and Marta Weigle, University of New Mexico. For more information,
contact Stephen Maizlish, Chair, Webb Lectures Committee, University
of Texas at Arlington, Box 19529, Arlington, Texas 76019-0529.
The program committee for the 1993 Western History Association
meeting, to be held in Tulsa, Oklahoma, October 13-16,1993, welcomes
proposals for sessions on all aspects of the West. A brief summary of
prospective papers, with names and a short paragraph on each presenter and commentator will be most useful. The committee will assume that all those whose names appear in proposals have agreed to
participate. Send proposals to Malcolm J. Rohrbough, Department of
History, University of Iowa, Iowa City, Iowa 52246. Those who submit
proposals will be notified of their status by January 15, 1993.
The Texas and Southwestern Cattle Raisers Foundation and Texas
Christian University Press have announced the creation of the "Cattle
Raisers Award for Ranch History," a biennial cash award of $1,000 for
the outstanding unpublished manuscript on the history of ranching in
439
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the American West. The winning manuscript will be published by the
Texas Christian University Press, although revisions and corrections
may be suggested before the manuscript is accepted for publication.
Submissions of between 150 and 300 double-spaced pages must be
received by June I, 1993, and authors are expected to refrain from
submitting manuscripts elsewhere until the award is announced on
September I, 1993. For more information, contact A. T. Row, Editor,
Texas Christian University Press, Box 30783, Fort Worth, Texas 76129.
The National Archives has announced publication of Ameriam Women
and the U.S. Armed Forces, compiled by Charlotte Palmer Seeley and
revised by Virginia C. Purdy and Robert Gruber. The holdings of the
National Archives include a significant number of records about women.
This important new guide describes records in the National Archives
and Presidential libraries that relate to American women who interacted with and eventually formed a part of the nation's military service
organization. Covering the last two centuries, the records highlighted
in this volume discuss wbmen as wives and mothers ofsoldiers, suppliers of military goods and services, and participants in and victims
of war. A comprehensive name and subject index and four appendixes
are included. The 368-page hardcover volume is available for $25.00,
plus $3.00 shipping/handling, from the National Archives Trust 'Fund,
P.O. Box 100793, Atlanta, Georgia 30384.
The Center for the American West and the Department of History
at the University of New Mexico have announced publication of A
Selective Bibliography of New Mexico History, compiled by Jon Hunner
and edited by Richard W. Etulain. The volume contains 157 pages and
is available for $20.00 cloth, or $10.00 paper. To order, contact the Center
for the American West, Department of History, University of New
Mexico, Albuquerque, New Mexico 87131-1181.

HISTORICAL SOCIETY OF NEW MEXICO NEWS
by Robert R. White
The next annual conference ofthe Historical Society of New Mexico
will be held in Albuquerque from April 22 to April 24, 1993. Conference
headquarters will be at the historic La Posada Hotel. Persons interested
in presenting a paper at the conference should submit a proposal as
soon as possible (but not later than January 1). Proposals should include
a short description of the suggested topic of the paper or session and
brief biographical information on the presenter(s). Each paper should
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be limited to twenty minutes. Sessions should include no more· than
three participants, plus the moderator. Proposals (and requests for
further information) may be addressed to John Grassham, 3801 San
Marcos NE, Albuquerque, New Mexico 871 n. Further information may
be obtained by telephone by calfui.g the State Historim, Robert J. "Torrez,
at 827-7332 in Santa Fe.
Nominations are now being accepted for the Society's awards,
which will be presented during the annual conference in 1993. The
awards recognize outstanding achievement in these categories:
The Paul A. F. Walter Award for service to the Society or its affiliates.
The Edgar Lee Hewett Award for service to the public.
The Dorothy Woodward Award for excellence in teaching or other
educational activities.
The L. Bradford Prince Award for historic preservation..
The Lansing B. Bloom Award for outstanding publication or series
of publications by a society or institution (books, monographs,
"
newsletters, brochures, guides, etc.).
The Ralph Emerson Twitchell Award for significant contribution to
the field of history by individuals, organizations, or institutions
in the areas of fine" arts, allied professions, unorthodox but significant articles of books, exhibits, demonstrations, series of events,
etc.
The Caspar Perez de Villagra Award for outstanding publication by
" an individual or individuals (articles, monographs, books, etc.).
The Fray Francisco Atanasio Dominguez Award for historic surveys
and research.
Nominations for awards should be submitted by February 1, 1993,
with supporting data showing why the nominee should be recognized.
The awards jury must make a decision based on the supporting data
provided. If abook or article is being nominated for an award, copies
should be sent to each member of the awards committee: Darlis Miller
(address follows); Richard N. Ellis, Center of Southwest Studies, Fort
Lewis College, Durango, Colorado 81301; and Robert R. White, P.O.
Box 101, Albuquerque, New Mexico 87103. Nominations (or any questions regarding the awards) should be addressed to the Awards Committee chairperson as follows: Darlis Miller, Department of History,
Box 3H; New Mexico State University, Las Cruces, New Mexico 88003.
Information on Society activities or requests for membership applications may be sent to the Historical Society. of New Mexico, P.O.
Box 1912, Santa Fe, New Mexico 87504.

Historical Society of New Mexico

WHY SHOULD YOU JOIN?
If you enjoy reading, talking, and doing something about New
Mexico historyand its future, then the Historical Society of New Mexico
is for you.
First founded in 1859 and reestablished in 1880, the Society is a
non-profit, membership-supported service organization dedicated to
preserving our state's rich history.
Your membership contribution and participation enables the Society to fulfill its mission by publishing a newspaper; co-publishing
books with the University of New Mexico Press; sponsoring an annual
conference; plaquing'historical sites; encouraging the preservation and
collection of documents and artifacts; and working with IQcal historical
groups.
As a member you also receive discounts at the annual conference
and when subscribing to the New Mexico Historical Review.

MEMBERSHIP OPTIONS
$500;-$1000
$250-$500
$100 or more
$50-$100

Benefactor
Sponsor
Business/Corporate
Contributor

$35
$25
$20
$10

Institutional
Family/Couple
Individual
Student

Magazine subscription rates for members only:

New Mexico Historical Review $18.00

For more information please write to the Historical Society of New
Mexico, P.O. Box 1912, Santa Fe, New Mexico 87504.
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Adams, E. Charles, The Origin and
Development of the Pueblo Kntsina
Cult, reviewed, 421-422
"Adios a del Branquino," Manuel
Berg, ed., 400
"Adios del Vicario Por Pedro
Gillon," 409.:.-411
African Americans: presence in New
Mexico at the turn of the century,
17-18
Agriculture: in the Otero era, 7;
Indian, at Zuni and Hopi pueblos,
135n
Aguayo, Marques de, 332, 335, 341,
342, 346; arrives at Mission San
Antonio de Valero, 340; quoted,
338
"Aguila" Oil Company, of Mexico,
160, 161, 164, 165
Alamogordo, New Mexico, 139-155
"Alamogordo and Alcohol:
Monopoly or Social Control?" by
G. L. Seligmann, 139-155
Alamogordo Improvement
Company, 139-155
Alamogordo Improvement Company v.
Prendergast: argued before the

New Mexico Supreme Court,
1939, 151
Alarc6n, Gov. Martin de, 332, 333
"Albert B. Fall and United States Oil
Policy in 1921: A Document," by
Gerald D. Nash, 157-166
Albuquerque, 262, 379, 382, 384; and
Coronado's route, 132
Alencaster, Gov. Joaquin Real, 241,
242, 244, 245; quoted, 243
Almaraz, Felix D., Jr.: "Harmony,
Discord, and Compromise in
Spanish Colonial Texas: The Rio,
San Antonio ~xperience, 16911741," 329-356; reviews United We
Win: The Rise and Fall of La RQza
Unida Party, by Ignacio M. Garcia,
90-91
Alonso, member of Pastia tribe:
named constable of Mission San
Jose, 339-340
'Alvarado, Hernando de: and
Coronado's route, 118, 119;
possible author of "Relaci6n del
Suceso," 131
American Indian Resource Materials in
the Western History Collections,
443

444

NEW MEXICO HISTORICAL REVIEW

University of Oklahoma, ed. by
Donald L. DeWitt, reviewed, 306307
The Americanization of Brazil: A Study
of u.s. Cold War Diplomacy in the
Third World, 1945-1954, by Gerald
K. Haines, reviewed, 183-184
Anton Chico, New Mexico: and
expedition against the Mescaleros,
261, 263; and Mescalero raids, 257,
259,260
Apache Wars: An Illustrated Battle
History, by E. Lisle Reedstrom,
reviewed, 303-304
Archer, Christon I.: reviews Conquest
of the Sierra: Spaniards and Indians
in Colonial Oaxaca, by John K.
Chance, 71-72
Architecture: Goodhue, Bertram, 9;
Meem, John Gaw, 9; of Cicuye,
104; the Pueblo Style in New
Mexico, 9
Arizona: and Bisbee deportees, 271,
273
Arkansas River, 232, 242, 244, 248;
and Coronado's route, 111, 114,
115, 120
Armitage, Shelley: reviews Images
from the Great West, by A. B.
Guthrie, Jr., 426-427
Armitage, Shelley, ed., Wind's Trail:
The Early Life of Mary Austin, by
Peggy Pond· Church, reviewed,
315-316
Army: and Indian warfare, 251-268;
and policy on Indian raiders, 254255; U.S. and Bisbee deportees,
273
Arroyo San Pedro, 332, 333, 342
Artesia Advocate: quoted, 276-277
Astoria and Empire, by James P.
Ronda, reviewed, 305-306
Atchison, Topeka and Santa Fe
Railrqad, 16, 28-29
Ave!, Father Etienne M., 395, 396,
399
Ball, Durwood: reviews Buffalo Hump
and the Penateka Comanches, by
Jodye Lynn Dickson Schilz and
Thomas F. Schilz, 313-314
Ball, Larry D.: reviews The Lawmen:
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United States Marshals and Their
Deputies, 1789-1989, by Frederick
S. Calhoun, 181-182
Barbour, Barton H., editor, Reluctant
Frontiersman: James Ross Larkin on
the Santa Fe Trail 1856-57,
reviewed, 191-192
Barth, Gunther, Fleeting Moments:
Nature and Culture inAmerican
History, reviewed, 425-426
Bean, Frank D., Jurgen Schmandt,
and Sidney Weintraub, editors,
Mexican and Central American
Population and U.S. Immigration
Policy, reviewed, 88-89
Beck, Warren Albert: obituary, 173176; photo, 174
Beliefs and Holy Places: A Spiritual
Geography of the Pimeria Alta, by
James S. Griffith, reviewed, 415416
Berg, Manuel, 399, 411
Bernalillo, New Mexico, 368, 370,
379; becomes Jesuit parish, 367;
and Coronado's route, 124, 132
Berry, Susan: reviews Of Earth and
Timbers Made: New Mexico
Architecture, by Bainbridge
Bunting, 87-88
Beyer, Kirk D., John W. Creswell,
Daniel W. Wheeler, Alan T.
Seagren, and Nancy J. Egly, The
Academic Chairperson's Handbook,
reviewed, 321
Bianchi, Father Raffaele, 366, 367,
378, 382, 383, 385, 386, 388, 399,
401; death of, 384
Bisbee, Arizona, 269, 269-284, 271;
and Bisbee deportees, 275, 276;
and copper miner's strike, 277
Bogue, Allan G.: reviews Creating the
West: Historical Interpretations,
1890-1990, by Gerald D. Nash,
310-311
Bolton, Herbert E., Coronado on the
Turquoise Trail: Knight of Pueblos and
Plains: cited, 108, 109, 115, 118;
quoted, 103, 105, 110, 111, 113
Brichta Lopez, O.P., Alfred A.:
reviews Beliefs and Holy Places: A
Spiritual Geography of the Pimeria
Alta, 415-416

INDEX
Briggs, Charles L. and Julian Josue
Vigil, editors, The Lost Gold Mine of
Juan Mondragon: A Legend from New
Mexico Performed by Melaqufas
Romero, reviewed, 83-84
British: oil policy, 157, 159, 160-162,
165
Brody, J. J.: reviews When Is a Kiva?:
And Other Questions About
Southwestern Archaeology, by
Watson Smith, edited by
Raymond H. Thompson, 311-312
Bronitsky, Gordon: reviews Indians of
the Rio Grande Delta: Their Role in
the History of Southern Texas and
Southeastern New Mexico, by Martin
Salinas, 190
Brugge, David M.: reviews Exploring
the Hohokam: Prehistoric Desert
Peoples of the American Southwest,
edited by George J. Gumerman,
427-428
Buffalo, 105-106; Indian use of
hides, 334
Buffalo Hump and the Penateka
Comanches, by Jodye Lynn Dickson
Schilz and Thomas F. Schilz,
reviewed, 313-314
Bunting, Bainbridge, Of Earth and
Timbers Made: New Mexico
Architecture, reviewed, 87-88
Burnett, Georgellen, We Just Toughed
It Out: Women in the Llano Estacado,
reviewed, 189
Burns, T. D.: post card to Gov.
Otero, photo, 48
. Bustamante, Adrian: reviews The
Preservation of the Village: New
Mexico's Hispanics and the New
Deal, by Suzanne Forrest, 85-86
Calbert, Juan, 238; arrested near
Toavaya village, 240; as John
Joseph Galves, 239
Calhoun, Frederick S., The Lawmen:
United States Marshals and Their
Deputies, 1789-1989, reviewed,
181-182
California in 1792: A Spanish Naval
Visit, by Donald C. Cutter,
reviewed, 75-76
Calve, Joseph, 237, 249
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Calvert, Robert A.: reviews, Moses
. Austin: His Life, by David B. Gracy
11,301-302
Calvert, Robert A. and Arnoldo
DeLeon, The History of Texas,
reviewed, 187-188
Camino real in Texas, map of, 331
Camp Wobbly, 271, 273, 274, 275,
279
Canadian River: and Coronado's
route, 106, 107, 109, 111, 112, 113,
115, 118, 119, 120, 121
Canal Irrigation in Prehistoric Mexico:
The Sequence of Technological Change,
by William E. Doolittle, reviewed,
194-195
Canary Islanders, 353, 354, 355;
arrive at San Fernando de Bexar,
illustration, 349; compete for
Indian labor at missions, 352;
inaugurate first civil government
in Texas, 347
Candlemaking, 209-210
Canon Blanco: and Coronado's
route, 109, 130, 134, 135, 136; and
Mescalero raids, 259 '
Capitan Mountains, 259; and
expedition against the Mescaleros,
261, 263, 265, 265, 266
Carleton, Gen. James H.: and
subjugation of the Mescaleros,
268; and Mescalero raids, 259
Casa Calvo, Marques de (Sebastian
Calvo de la Puerta y O'Farril),
230, 231, 233, 244
Castaneda de Naxera, Pedro de, 112,
127, 130; cited, 120; quoted, 102103, 104-105, 110, 113, 118, 119,
121, 125, 133, 135-136n
Catholic church at Laguna Pueblo:
photo, 377
Catholic revivalism: Catholic
Revivalism: The American Experience,
1830-1900, by Jay P. Dolan, 372;
description of revival in New
Mexico, 373-374
Chaco & Hohokam: Prehistoric Regional
Systems in the American Southwest,
ed. by Patricia L. Crown and W.
James Judge, reviewed, 302-303
Chacon, Gov. Fernando de, 232;
searches for Lewis and Clark, 231
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Chalfant, William Y.: reviews
Reluctant Frontiersman: James Ross
Larkin on the Santa Fe Trail 1856-57,
edited by Barton H. Barbour, 191-

192
Chamber pots: and their use in New
Mexico, 222.:..223
Chance, John K., Conquest of the
Sierra: Spaniards and Indians in
Colonial Oaxaca, reviewed, 71-72;
reviews Maya Resistance to Spanish
Rule: Time and History on a Colonial
Frontier, by Grant D. Jones, 73
Chandler, Lieutenant Colonel Daniel
T.: and expedition against the
Mescaleros, 256-259; quoted, 258
Chavez, Fray Angelico, 248; But Time
and Chance: The Story of Padre
Martinez of Taos, 1793-1867, cited,
363; cited, 229-230
Chavez, Thomas E., Manuel Alvarez,
1794-1856: A Southwestern
Biography, reviewed, 76-77
Chichilticale (Coronado's bridge),
101, 102, 105
Chihuahua, 231, 243, 244, 246
Church: "Italian Jesuits in New
Mexico: A Report by Donato M.
Gasparri, 1867-1869," by Gerald
McKevitt, 357-392; music,
"Territorial Documents and
Memories: Singing Church
History," by Rowena A. Rivera
and Thomas J. Steele, S.J., 393413
Church, Peggy Pond, Wind's Trail:
The Early Life of Mary Austin,
reviewed, 315-316
Cfbola, 101, 105, 132; and the
Coronado expedition, 124
Cicuique, 103, 125
Cicuique river, 105; and Coronado's
route, 119
Cicuye, 125; see also Pecos Pueblo,
101, 103, 104, 105, 106-107, 109,
111, 115, 118, 119, 124, 127, 130,
131, 132, 133
Cicuye River, 121; and Coronado's
. route, 113, 120
City pl.anning: "Alamogordo and
Alcohol: Monopoly or Social
Control?," by G. L. Seligmann,
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139-155; at Mission San Jose y San
Miguel de Aguayo, 339; grid
system in Albuquerque compared
to Santa Fe, et aI., 5
Civil liberties: and Bisbee deportees,
280,284; and the IWW, 279;
infringements on, during WWI,
282
Clow, Richmond L.: reviews
Mourning Dove: A Salishan
Autobiography, by Jay Miller, 182183
Coahuila, 335, 338, 345
Coahuiltecan Indians, 332;
evangelization of, 333
Cole, D.C.: reviews Western Apache
Heritage: People of the Mountain
Corridor, by Richard J. Perry, 429430
College of Queretaro: see Santa Cruz
de Queretaro, ApostolicCollege of
College of Zacatecas: see Nuestra
Senora de Guadalupe de Zacatecas
Columbia River, 168, 169,171; and
the Lewis and Clark expedition,
167
Columbus, New Mexico: and Bisbee
deportees, 270, 271, 273, 274, 275,
276, 277, 281, 284; and the IWW,
279
Conquistadores: "Old Heat and New
Light Concerning the Search for
Coronado's Bridge: A
Historiography of the Pecos and
Canadian Rivers Hypotheses,"
Joseph P. Sanchez, 101-114; "The
Coronado Expedition: Cicuye to
the Rio de Cicuye Bridge," by
Richard Flint and Shirley Cushing
Flint, 123-138; "The Locale of
Coronado's 'Bridge,''' by Albert
H. Schroeder, 115-122
Converting the West: A Biography of
Narcissa Whitman, by Julie Roy
Jeffrey, reviewed, 419
"The Coronado Expedition: Cicuye
to the Rio de Cicuye Bridge," by
Richard Flint and Shirley Cushing
Flint, 123-138
Corpus Christi procession in
. Albuquerque: photo, 391 .
Coulter, Lane and Maurice Dixon,

INDEX
Jr., New Mexico Tinwork, 18401940, reviewed, 424-425
Courts: and Alamogordo liquor
laws, 149-154
Creating the West: Historical
Interpretations, 1890-1990, by
Gerald D. Nash, reviewed, 310311

Creswell, John W., Daniel W.
Wheeler, Alan 1. Seagren, Nancy
J. Egly, and Kirk D. Beyer, The
Academic Chairperson's Handbook,
reviewed, 321
Crouch, Brodie, Jornada del Muerto: A
Pageant of the Desert, reviewed,
428-429
Crown, Patricia L. and W. James
Judge, ed., Chaco & Hohokam:
Prehistoric Regional Systems in the
American Southwest, reviewed, 302303
Culhane, Jolane, "Miguel Antonio
Otero: A Photographic Essay," 53
Cultural pluralism: and education,
22-23; attracts newcomers to New
Mexico, 9; iIi. New Mexico, 2
Cummins, Light Townsend: reviews
Standoff at the Border: A Failure of
MicrodiplomaCYi by Thomas J.
Price, 91
Custer's Last Campaign: Mitch Boyer
and the Little Big Horn
Reconstructed, by John S. Gray,
reviewed, 312-313
.Cutter, Donald c., California in 1792:
A Spanish Naval Visit, reviewed,
75-76; reviews Mapping Texas and
the Gulf Coast: The 'Contributions of
Saint,Denis, Olivan, and Le Maire,
by Jack Johnson, Robert S.
Weddle, and Winston DeVille, 7273

Death Comes for the Chief Justice: The
Slough-Rynerson Quarrel and
Political Violence in New Mexico, by
Gary L. Roberts: quoted, 284;
reviewed, 317-318
"The Death of Padre Abel": analysis
. of, 398-399
"The Death of Padre Abel," Aurelio
Macedonio Espinosa, ed., 397-398
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"The Deaths at Walsenburg":
analysis, 407-408
"The Deaths at Walsenburg:' by
Santos Trujillo, 403-407
Delassus, Carlos Dehault, 230, 233,
236,244
DeLeon, Arnoldo and Robert A.
Calvert, The History of Texas,
reviewed, 187-188
Denizens of the Desert: A Tale in Word
and Picture of Life Among the Navajo
Indians, by Elizabeth W. Forster
and Laura Gilpin, edited by
Martha A. Sandweiss, reviewed,
422-423
Designs and Factions: Politics, Religion
and Ceramics on the Hopi Third
Mesa, by Lydia L. Wyckoff,
reviewed, 417-418
Deverell, William F.: reviews The
Taos Indians and the Battle for Blue
Lake, by R. C. GordonMcCutchan, 431-432
Deverell, William F.: reviews Thomas
O. Larkin: A Life of Patriotism and
Profit in Old California, by Harlan
Hague and David J. Langum, 309310

DeVille, Winston, Jack Jackson, and
• Robert S. Weddle, Mapping Texas
. and the Gulf Coast: The Contributions
of Saint-Denis, Olivan, and Le Maire,
reviewed, 72-73
DeWitt, Donald L., ed., American
Indian Resource Materials in the
Western History Collections,
University of Oklahoma, reviewed,
306-307
Disease: and Lewis and Clark, 171;
cholera, 224; cholera attacks Jesuit
missionaries en route to New
Mexico, 367; epidemic at San
Antonio missions, 353;
gastrointestinal diseases of U. S.
soldiers in Santa Fe, 1846, 208;
"Hygiene, Sanitation, and Public
Health in Hispanic New Mexico:'
by Marc Simmons, 205-225; public
health ordinances in early New
Mexico, 224-225; rabies, 224;
respiratory infections in early New
Mexico, 208; syphilis, 171;
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tuberculosis and migrants to New
Mexico, 4, 16; use of hot springs
as therapy, 215; vermin as disease
vectors in New Mexico, 215-218;
whooping cough, 208
Dixon, Jr., Maurice and Lane
Coulter, New Mexico Tinwork,
1840-1940, reviewed, 424-425
Doolittle, William E., Canal Irrigation
in Prehistoric Mexico: The Sequence of
Technological Change, reviewed,
194-195
"The Dual World of Governor
Miguel A. Otero: Myth and
Reality in Turn-of-the-Century
New Mexico," by Maria E.
Montoya, 13:-31
Durocher, Laurent, 234, 235, 236, '
242, 243, 244
Eddy, Charles B.: and Alamogordo
liquor laws, 148-149, 154; and
social control, 146; and the
Alamogordo Improvement
Company, 139; and the founding
of Alamogordo, 143; and the
Pecos River Development, 147
Edge of Taos Desert: An Escape to
Reality, by Mabel Dodge Luhan:
quoted, 16-17
Education: and cultural pluralism,
22-23; illiteracy, 25; racism in, 25
Egly, Nancy J., John W. Creswell,
Daniel W. Wheeler, Alan T.
Seagren, and Kirk D. Beyer, The
Academic Chairperson's Handbook,
reviewed, 321
Eguillon, Father Pierre, 367, 380,
408,409
Ellis, Florence Hawley, San Gabriel
del Yungue: As Seen by an
Archaeologist, reviewed, 74-75
Ellsworth, George S., ed., The
Journals of Addison Pratt, reviewed,
418-419
EI Paso, 143, 144, 145; and
Mescaleros, 253, 263
El Paso ,and Southwestern Railroad:
and Bisbee deportees, 274, 275
Entradas: of the late 16th century,
136; "Old Heat and New Light
Concerning the Search for
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Coronado's Bridge: A
Bistoriography of the Pecos and
Canadian Rivers Hypotheses," by
Joseph P. Sanchez, 101-114; "The
Coronado Expedition: Cicuye to
the Rio de Cicuye Bridge," by
Richard Flint and Shirley Cushing
Flint, 123-138; "The Locale of
Coronado's 'Bridge,''' by Albert
H. Schroeder, 115-122
Espejo, Antonio de: expedition of,
120, 121, 122, 136
Espinosa, Aurelio Macedonio, ed.,
"The Death of Padre Abel," 397398
Etulain, Richard W.: reviews Fred
Gipson at Work, by Glen E. Lich,
193-194
Europeanization of the Hispanic
church of the Southwest, 357, 358
Ewell, Captain Richard S.: and
expedition against the Mescaleros,
260-265
Ewell, Confederate General Richard
S.: photograph, 260
"Exiled in the Desert: The Bisbee
Deportees' Reception in New
Mexico, 1917," by Richard Melzer,
269-284
Exploration: "Lewis and Clark
Redux: A ReviewEssay," by
William H. Goetzmann, 167-172;
"Old Heat and New Light
Concerning the Search for
Coronado's Bridge: A
Historiography of the Pecos and
Canadian Rivers Hypotheses," by
Joseph P. Sanchez, 101-114; "The
Coronado Expedition: Cicuye to
the Rio de Cicuye Bridge," by
Richard Flint and Shirley Cushing
Flint, 123-138;"The Locale of
Coronado's 'Bridge,''' by Albert
H. Schroeder, 115-122
Exploring the Great Salt Lake: The
Stansbury Expedition of 1849-50, ed.
by Brigham D. Madsen, reviewed,
423-424
Exploring the Hohokam: Prehistoric
Desert Peoples of the American
Southwest, edited by George J.
Gumerman, reviewed, 427-428

INDEX
Fall, Albert B., 157-166; photograph,
158
"Farewell to Fr. Bianchi": analysis
of, 401
"Farewell to Fr. Bianchi," Manuel
Berg, ed., 400
"Farewell to Vicar Pierre Eguillon,"
409-411; analysis, 411
Faris, James c., The Nightway: A
History and a History of
Documentation of a Navajo
Ceremonial, reviewed, 318-319
The Far Southwest, 1846-1912: A
Territorial History, by Howard
Roberts Lamar, 17
Fireman, Janet R., "Recipe for the
New Right Stuff: A Review
.
Essay," 63-69
Fixico, Donald L.: reviews Helen
Hunt Jackson and Her Indian Reform
Legacy, by Valerie Sherer Mathes,
319-320
Flader, Susan L. and J. Baird
Callicott, eds., The River of the
Mother of God and Other Essays by
. Aldo Leopold, reviewed, 430-431
Fleeting Moments: Nature and Culture
iii American History, by Gunther
Barth, reviewed, 425-426
Flint,· Richard and Shirley Cushing
Flint: cited, 106, 107; quoted, 108109; reviewfornada del Muerto: A
Pageant of the Desert, by Brodie
Crouch, 428-429; "The Coronado
Expedition: Cicuye to the Rio de
Cicuye Bridge," 123-138
Flood Tide of Empire, by Warren L.
Cook: quoted, 238, 241, 248
Flores, Dan: reviews The River of the
Mother of God and Other' Essays by
Aldo Leopold, edited by Susan L.
, Flader and J. Baird Callicott, 430431; reviews The Nature of Texas: A
Feast of Native Beauty, edited by
Howard Peacock, 188-189
Flores, Ensign Nicolas, 339-340
Folk ballads as history, 412-413
Folklore: "Territorial Documents and
Memories: Singing Church
History," by Rowena A. Rivera
and Thomas J. Steele, S.J., 393413
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Foreign affairs, 157-166; "Albert B.
Fall and United States Oil Policy
in 1921: A Document:' by Gerald
D. Nash
Fornoff, Fred: and Bisbee deportees,
275; photograph, 272; quoted, 274
Forrest, Suzanne, The Preservation of
the Village: New Mexico's Hispanics
and the New Deal, reviewed, 85-86
Forster, Elizabeth W. and Laura
Gilpin, Denizens of the Desert: A
Tale in Word and Picture of Life
Among the Navajo Indians, edited
by Martha A. Sandweiss, 422-423
Fort Bliss, Texas, 142, 275; and
expedition against the Mescaleros,
263
Fort Clatsop, 170, 171; and the
Lewis and Clark expedition, 167
Fort Conrad, 256, 257; and
Mescalero'raids, 253
Fort Craig, 258, 259
Fort Fillmore, 258, 260; established,
252
Fort Thorn, 265; and Mescalero
peace treaty, 267
Franciscan friar: illustration, 337
Franciscans, 329, 338, 340, 344, 346,
352, 353, 355; community rules
mentioned, 335
Franquis de Lugo, Gov. Carlos
Benites, 351, 352, 355; appointed
governor of Texas, 347; reduces
military escorts at San Antonio
missions, 350
Fred Gipson at Work, by Glen E. Lich,
reviewed, 193-194
Fred Harvey: Albuquerque
(Alvarado Hotel), 6; and Native
American arts and crafts, 6; Las
Vegas, New Mexico, 6; Santa Fe,
New Mexico (La Fonda Hotel), 6
Fur trade, 170, 248
Galisteo, New Mexico, 218; and
Coronado's route, 114; and
. Mescalero raid, 262
Gallinas River: and Coronado's
route, 106, 107, 109, 130
Gallup, New Mexico: coal miners of,
281-282
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Gambling, 26, 154-155; at Phenix,
New Mexico, 147
Gamboa, Erasmo, Mexican Labor and
World War II: Braceros in the Pacific
Northwest, 1942-1947, reviewed,
86-87
Garcia, Ignacio M., United We Win:
The Rise and Fall of La Raza Unida
Party, reviewed, 90-91
Garland, Gen. John, 257; and
campaign to subjugate the
Mescaleros, 252, 256, 258, 260,
263, 265, 267
Gasparri, Father Donato M., 357392, 399; employed in Valencia,
Spain, 366; photo, 359
Gasparri report: sample page,
illustrated, 365
Gervais, Joseph, 248, 249
Gibbs, William: reviews Soldaderas in
the Mexican Military: Myth and
History, by Elizabeth Salas, 79-80
Gilderhus, Mark 1.: reviews The
Americanization of Brazil: A Study of
u.s. Cold War Diplomacy in the
Third World, 1945-1954 by Gerald
K. Haines, 183-184
Gilpin, Laura and Elizabeth W.
Forster, Denizens of the Desert: A
Tale in Word and Picture of Life
Among the Navajo Indians, edited
by Martha A. Sandweiss, 422-423
Gish, Robert: reviews Mary Austin:
Song of a Maverick, 184~185
Glorieta Mesa: and Coronado's
route, 105, 109, 130, 134, 135
Goetzman, William H.: reviews
Exploring the Great Salt Lake: The
Stansbury Expedition of 1849-50, by
Brigham D. Madsen, 423-424
Goetzmann, William H., "Lewis and
Clark Redux: A Review Essay,"
167-172
Gordon-McCutchan, R. c., The Taos
Indians and the Battle for Blue Lake,
reviewed, 431-432
Gracy II, David B., Moses Austin: His
Life, reviewed, 301-302
Grbasic, Zvonimir and Velimir
Vuksic, The History of Cavalry,
reviewed, 179
The Great Prairie Fact and Literary

OCTOBER 1992

Imagination, by Robert Thacker,
reviewed, 177-178
Greene, Jerome A., Custer's Last
Campaign: Mitch Boyer and the Little
Big Horn Reconstructed, by John S.
Gray, 312-313
Grenier, John (Acting
Superintendent of Indian Affairs
for New Mexico): and peace
settlement with Mescaleros, 252253
Griffith, James S., Beliefs and Holy
Places: A Spiritual Geography of the
Pimerfa Alta, reviewed, 415-416
Guadalupe Mountains: and
expedition against the Mescaleros,
262-264
Guerin, Father Jean, 383,.384
Gumerman, George J., Exploring the
Hohokam: Prehistoric Desert Peoples
of the American Southwest,
reviewed, 427-428
Guthrie, Jr., A. B., Images from the
Great West, reviewed, 426-427
Hague, Harlan and David J.
Langum, Thomas O. Larkin: A Life
of Patriotism and Profit in Old
California, reviewed, 309-310
Haines, Gerald K., The
Americanization of Brazil: A Study of
U.S. Cold War Diplomacy in the
Third World, 1945-1954, reviewed,
183-184
Hardin, Stephen L.: reviews
Historical Atlas of Texas, by A. Ray
Stephens and William M. Holmes,
190-191
.
Hardy, B. Carmon, "In Passing:
Warren Albert Beck, 1919-1991,"
173-176
"Harmony, Discord, and
Compromise in Spanish Colonial
Texas: The Rio San Antonio
Experience, 1691-1741," by Felix
D. Almaraz, Jr., 329-356
Harrell, David: reviews Padre
Martinez: New Perspectives from
Taos, edited by E. A. Mares, 80-81
Hart, Robert L.: reviews Death Comes
for the Chief fustice: The SloughRynerson Quarrel and Political
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Violence in New Mexico, by Gary L.
Roberts, 317-318
Harvey, Gretchen: reviews The Zuni
Man-Woman, by Will Roscoe, 433434
Hawkins, William A, 143; associate
of Charles B. Eddy, 146; lawyer
for the Alamogordo Improvement
Company, 149, 150
Haynes, Sam W., Soldiers of
Misfortune: The Somervell and Mier
Expeditions, reviewed, 78-79
Hays, Kelly R., General Garland's
War: The Mescalero Apache
Campaigns, 1854-1855, 251-268
Hedren, Paul L.: reviews The History
of Cavalry, by Zvonimir Grbasic
and Velimir Vuksic, 179

Helen Hunt Jackson and Her Indian
Reform Legacy; by Valerie Sherer
Mathes, reviewed, 319-320
Henige, David, In Search of Columbus:

The Sources for the First Voyage,
reviewed, 92-93
Hispanic: folk music, 393, 394;
culture: candlemaking, 209-210;
housekeeping, 209; "Hygiene,
Sanitation, and Public Health in ..
Hispanic New Mexico," by Marc
Simmons, 205-225; laundry in
early New Mexico, 213-214; soap
manufacture, 209-213
Historical Atlas of Texas, by A Ray
Stephens and William M. Holmes,
reviewed, 190-191
The History of Cavalry, by Zvonimir
Grbasic and Velimir Vuksic,
reviewed, 179

A History of Hispanic Theater in the
United. States, by Nicolas Kanellos,
reviewed, 82-83

The History of Texas, by Robert A.
Calvert and Arnoldo DeLeon,
reviewed, 187-188

A History of the Jews in New Mexico,
by Henry J. Tobias, reviewed, .
420-421
Holmes, William M. and A. Ray
Stephens, Historical Atlas of Texas,
reviewed, 190-191
Holthaus, Gary, Patricia Nelson
Limerick, Charles F. Wilkinson,
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and Eve Stryker Munson, eds., A

Society to Match the Scenery:
Personal Visions of the Future of the
American West, reviewed, 432-433
Hughes, Secretary o£ State Charles·
Evans, 158, 159; letter to, 160-166
Human waste disposal in early New
Mexico, 219-221
Hurtado, Albert L.: reviews The

Mythical Pueblo Rights Doctrine:
Water Administration in Hispanic
New Mexico, by Daniel Tyler, 85
"Hygiene, Sanitation, and Public
Health in Hispanic New Mexico,"
by Marc Simmons, 205-225

Images from the Great West, by A B.
Guthrie, Jr., reviewed, 426-427
Indian: culture: 169, 170; dress: 104;
labor: 352; pacification and
conversion: 330, 332, 333, 339,
340, 362; warfare: 251-268;
agriculture: among the Zuni and
Hopi, 135n; culture: demonstrated
at St. Louis World's Fair of 1904,
46; use of buffalo, 334; women
and Lewis and Clark, 171;
language: Pueblos, 130;
pacification and conversion:
"Harmony, Discord, and
Compromise in Spanish Colonial
Texas: The Rio San Antonio
Experience, .1691-1741," by Felix
D. Almaraz, Jr., 329-356; Pueblos:
Pecos, 134-135; tribes: Blackfeet,
169; Crow, 169; Hidatsa, 169; .
Jarame, 334; Jicarilla Apache, 257258; Mescalero Apaches, 251-268;
Minitaris, 169; Pamaya, 334;
Pampopa (Pampoa), 338; Pananas,
245; Pani (Pawnee), 233n; PaniMahas, 245; Pani Piques, 237;
Pastia, 338; Pawnee, 232, 235, 241,
243; Pawnees, 245; Payaya, 334;
Querechos (Apachean), 111, 120, .
125; Quirix (Keres), 103;
Shoshone, 168, 169; Sioux, 300;
Tano Pueblos, 136; Taovaya, 237;
Teyas, 103, 133; Utes, 257-258;
warfare: army tactics, 267
Indian: and Lewis and Clark, 168,
169; Pueblos, Pecos, 121
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Indian School Days, by Basil H.
Johnston, reviewed, 193
Indians of the Rio Grande Delta: Their
Role in the History of Southern Texas
and Northeastern New Mexico, by
Martin Salinas, reviewed, 190
Indian-White relations, 251-268;
U.S. Army and the Mescaleros,
268
'
Industrial Workers of the World
(IWW), 270, 271, 274, 275, 276,
280, 283; and copper mining, 269;
reports of recruitment, 281;
reputation in New Mexico, 276280; seen in New Mexico as
German allies, 277
In Passing: Beck, Warren Albert,
173-176
In Search of Columbus: The Sources for
the First Voyage, by David Henige,
reviewed, 92-93
Insects: mosquitos and flies as
disease vectors in early New
Mexico, 218-219; vermin existing
before arrival of Europeans, 215;
vermin in New Mexico, 216-218
Is There Life after Turner? The
Continuing Search for the Grand
Synthesis and an Autonomous
West: A Review Essay, by Donald
J. Pisani, 285-295
"Italian Jesuits in New Mexico: A
Report by Donato M. Gasparri,
1867-1869," by Gerald McKevitt,
357-392
"'It's Your Misfortune and None of My
Own'-A New History of the
American West: A Review Essay,"
by Michael P. Malone, 296-300
"It's Your Misfortune and None of My
Own": A New History of the
American West, by Richard White,
reviewed, 296-300
Iverson, Peter: reviews The Nightway:
A History and a History of
Documentation of a Navajo
, Ceremonial, by James c. Faris,
318..,.319
Ivey, James E.: reviews San Gabriel
del Yungue: As Seen by an
Archaeologist, by Florence Hawley
Ellis, 74-75
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Jarvet, Jose, 227-249; as Vial's
second-in-command, 231; origins,
229-230, 236; said to father child
with Pawnee woman, 238;
orthographic variations: Jarvai,
Jarbet, Tarbet, Charvet, Chalvet,
Chalvert, Calbert, Chalei, Serve,
and Gervais, 228
Jeffrey, Julie Roy, Converting the West:
A Biography of Narcissa Whitman,
reviewed, 419
Jesuit: activities in New Mexico in
1875, 389; description of
community, 368; establishment of
residences in New Mexico, Texas,
and Colorado, 371; introduction of
Italian Marian devotion in New
Mexico, 378; ownership of church
in Bernalillo, 380; parish missions,
374, 375, 376; parish missions and
the regularization of marriages,
376; toleration of penitentes, 390
Johnson, Byron A., reviews "The
Whorehouse Bells Were Ringing":
And Other Songs Cowboys Sing, ed.
by Guy Logsdon, 314-315
Johnson, Jack, Robert S. Weddle,
and Winston DeVille, Mapping
Texas and the Gulf Coast: The
Contributions of Saint-Denis, Olivan,
and Le Maire, reviewed, 72-73
Johnston, Basil H., Indian School
Days, reviewed, 193
Jointure bill, 47; cultural argument
against, 49
Jones, David Richard: reviews A
History of Hispanic Theater in the
United States, by Nicolas Kanellos,
82-83
Jones, Grant D., Maya Resistance to
Spanish Rule: Time and History on a
Colonial Frontier, reviewed, 73 '
Jones, Oakah L.: reviews California
in 1792: A Spanish Naval Visit, by
Donald C. Cutter, 75-76
Jornada del Muerto: A Pageant of the
Desert, by Brodie Crouch,
reviewed, 428-429
"Jose Jarvet, Spanish Scout and
Historical Enigma," by Ruth
Steinberg, 227-249
The Journals of Addison Pratt, edited

INDEX
by S. George Ellsworth, reviewed,
418-419
The Journals of the Lewis & Clark
Expedition: November 2, 1805-March
22, 1806, Vol. VI, edited by Gary
E. Moulton, reviewed, 167-172
Judge, W. James, and Patricia L.
Crown, ed., Chaco & Hohokam:.,

Prehistoric Regional Systems in the
American Southwest, reviewed, 302303

Kanellos, Nicolas, A History of
Hispanic Theater in the United States,
reviewed, 82-83
Kaskaskia, 233, 236, 247
Kearney, Gen. Stephen Watts, 208,
209, 216, 251
Kessell, John.L.: reviews
Protestantism in the Sangre de
Cristos, 1850-1920, by Randi Jones
Walker, 416-417; The Missions of
New Mexico since 1776, quoted, 221
Labor, 27-28; "Exiled in the Desert:
The Bisbee Deportees' Reception
in New Mexico, 1917," by Richard
Melzer, 269-284
Lack, Paul: reviews The History of
Texas, by Robert A. Calvert and
Arnoldo DeLeon, 187-188
Lalande, Batiste, 233, 234, 235, 242,
243,244
Lamadrid, Enrique· R.: reviews The
Lost Gold Mine of Juan Mondragon:
A Legend from New Mexico
Performed by Melaquias Romero,
edited by Charles L. Briggs and
Julian Josue Vigil, 83-84
"La muerte del Padre Abel," Aurelio
Macedonio Espinosa, ed., 397-398
Lamy, Archbishop Jean Baptiste, 11,
357, 358, 366, 367, 376, 388, 390,
395, 399, 408; attempt to recruit
Italian Jesuits for New Mexico, 364
Lange, Charles H.: reviews Canal
Irrigation in Prehistoric Mexico: The
Sequence of Technological Change, by
William E. Doolittle, 194-195
Langlois, Karen S.: reviews, Wind's
Trail: The Early Life of Mary Austin,
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by Peggy Pond Church, edited by
Shelley Armitage, 315-316
Langum, David J. and Harlan
Hague, Thomas O. Larkin: A Life of
Patriotism and Profit in Old
California, reviewed, 309-310
"Las Muertes de Walsenburg," by
Santos Trujillo, 403-407
The Last Conquistador: Juan de Onate
and the Settling of the Far Southwest,
by Marc Simmons: cover
illustration, 65; quoted, 67;
reviewed, 63-69
Las Vegas, New Mexico, 6, 37, 383,
384; and Coromido's route, 106;
and Theodore Roosevelt, 7
Laundry in early New Mexico, 213214
.
Law: licensing and regulating
saloons, 147; on zoning, 148-154;
acto de posesion, 339
Leon, Bachiller Juan Recio de, 352,
354,355
Lewis and Clark, 168, 170, 231, 248;
and Native Americans, 168, 169;
map of the West, 171; pursued by
expedition from Santa Fe, 232
Lewis and Clark expedition, 230,
241, 242, 244, 246
"Lewis and Clark Redux: A Review
Essay," by William H: Goetzmann,
167-172
Lich, Glen E., Fred Gipson at Work,
reviewed, 193-194
Live Life Like a Story: Life Stories of
Three Yukon Native Elders, by Julie
Cruikshank, reviewed, 316-317
Limerick, Patria Nelson, Clyde A.
Milner, II, and Charles E. Rankin,
eds, Trails: Toward a New Western
History, reviewed, 285-295 .
Limerick, Patricia Nelson: and New
Western History, 299; and the
New Western History, 298; as
leader of New Wester'n History,
287
Limerick, Patricia Nelson, Gary
Holthaus, Charles F. Wilkinson,
and Eve Stryker Munson, eds., A
Society to Match the Scenery:
Personal Visions of the Future of the
American West, reviewed, 432-433
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Lindsey, Gov. Washington E., 274;
and Bisbee deportees, 273, 275,
280; and Gallup coal strike, 2~2
Liquor: "Alamogordo and Alcohol:
Monopoly or Social Control?" by
G. L. Seligmann, 139-155
Livestock: herd at Rio San Antonio,
345; seminal herd introduced at
San Antonio, 343
Llano Estacado: and Coronado's
route, 102, 108, 110, 111, 112, 113
"The Locale of Coronado's
'Bridge:" by Albert H. Schroeder,
115-122
Lodge, Senator Henry Cabot, 160,
161, 162
Longstreet; Major James: and
expedition against the Mescaleros,
263, 264, 265; photograph, 264
Loomis, Noel: mentioned, 232, 237,
240, 245, 246
Loretto, Sisters of, 364, 372, 388,
408; convent in Albuquerque, 382
Los Adaes, 341, 351, 354
Los Lunas, 262; as outpost against
Apache raids, 255-256
The Lost Gold Mine of Juan Mondragon:
A Legend from New Mexico
Performed by Melaqufas Romero,
edited by Charles L. Briggs and
Julian Josue Vigil,reviewed, 83-84
Lucero, Father Mariano de Jesus,
386,387
Lucero, Juan, 242, 243, 244
Luhan, Mabel Dodge: arrival in New
Mexico, 16-17; Edge of Taos Desert:
An Escape to Reality, quoted, 16-17
Luna County: and Bisbee deportees,
273-275
'
Machebeuf, Father Joseph P., 363,
376, 398, 402; quoted, 395-396
McKevitt, Gerald, "Italian Jesuits in
New Mexico: A Report by Donato
Gasparri, 1867-1869," 357-392
McKinley, President William, 19, 21,
29-30, 36,40; appoints Miguel
Antonio Otero governor of New
Mexico Territory, 34
Madsen, Brigham D., ed., Exploring
the Great SaIt Lake: The Stansbury
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Expedition of 1849-1850, reviewed,
423-424

The Magnificent Mountain Women:
Adventures in the Colorado Rockies,
by Janet Robertson, reviewed,
307-308
Malone, Michael P.: mentioned, 285,
287; quoted, 290-291
Malone, Michael P., "'It's Your
Misfortune and None of My Own'A New History of the American :
West: A Review Essay," 296-300
Manuel Alvarez, 1794-1856: A
Southwestern Biography, by Thomas
E. Chavez, reviewed, 76-77
Mapping Texas and the Gulf Coast: The
Contributions of Saint-Denis, Olivan,
and Le Maire, by Jack Johnson,
Robert S, Weddle, and Winston
DeVille, reviewed, 72-73.
Maps: Coronado's route, 116-117;
Early San Antonio Missions and
Irrigation System, 348; EI Camino
Real in Texas, 331; Gasparri map
of Arizona and New Mexico, 369;
Principal Previous Hypothesized
Sites of Coronado's 1541 Bridge,
126; Reconstruction of the
Coronado expedition's route, 131;
Route of the Bisbee Deportation,
278
Mares, E. A."editor, Padre Martinez:
New Perspectives from Taos,
'reviewed, ,80-81
Margil de Jesus, Fray Antonio, 335,
338; 339, 340, 342; quoted, 336
Martinez, Father Antonio Jose, 383,
385, 386, 387, 388
Mary Austin: Song of a Maverick, by
Esther Lanigan Stineman,
reviewed, 184-185
Mathes, Valerie Sherer: reviews
Denizens of the Desert: A Tale in
Word and Picture of Life Among the
Navajo Indians, by Elizabeth W.
Forster and Laura Gilpin, edited
by Martha A. Sandweiss, 422-423
Mathes, Valerie Sherer,' Helen Hunt
Jackson and Her, Indian Reform
Legacy, reviewed, 319-320
Maya Resistance to Spanish Rule: Time
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and History on a Colonial Frontier,
by Grant D. Jones, reviewed, 73
Melgares, Facundo, 244, 245, 246,
247
Melzer, Richard, "Exiled in the
Desert: The Bisbee Deportees'
Reception in New Mexico, 1917,"
269-284
Meriwether, Gov. David: and·
Mescaleros, 257, 260, 265, 267,
268; photograph, 254; quoted; on
Mescalero raiders, 253-254
Mescalero Apache group:
photograph, 266
Mescalero Apaches, 251-268;
. autonomy among bands in
political structure, 255; raids on
livestock and travelers, 252
Mexican and Central American
Population and U.S. Immigration
Policy, edited by Frank D. Bean,
Jurgen Schmandt, and Sidney
Weintraub, reviewed, 88-89
Mexican Labor and World War II:
Braceros in the Pacific Northwest,
1942-1947, by Erasmo Gamboa,
reviewed, 86-87
"Miguel Antonio Otero: A
Photograpic Essay," by Jolane
Culhane, 53
Miles, Lieutenant ColonefDixon S.:
and expedition against the
Mescaleros, 265, 266, 267
)
Miller, Darlis A.: reviews Westward
the Texans: The Civil War Journal of
Private William Randolph Howell, by
Jetry 0; Thompson, 304~305
Miller, Jay, Mourning DOve: A
Salishan Autobiography, reviewed,
182-183
Miller, Michael: reviews Straight from
the Heart: Portraits of Traditional
Hispanic Musicians, by Jack Parsons
and Jim Sagel, 81-82
Milner, Clyde A., Patricia Nelson
Limerick, and Charles E. Rankin,
Trails: Toward a New Western
History, 285-295
Mining: and the founding of White
Oaks, New Mexico, 142; and the
Otero era, 8; "Exiled in the Desert:
The Bisbee Deportees' Reception
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in New Mexico~ 1917," by Richard
Melzer, 269-284; lead mining near
Ste. Genevieve, 237; turquoise, at
Galisteo Valley, 103
Missions: "Harmony, Discord, and
Compromise in Spanish Colonial
Texas: The Rio San Antonio
Experience, 1691-1741,", by Felix
D. Almaraz, Jr., 329-356
Mission San Antonio de Valero, 332,
332, 333, 340, 345, 350, 355
Mission San Jose, 340, 342, 350
Missouri River, 169, 231; and the
Lewis and Clark expeditiC!n, 167
Montoya, Maria E., "The Dual
World of Governor Miguel A.
Otero: Myth and Reality in Turnof-the-Century New Mexico," 1331
Mora, New Mexico, 383, 384, 385,
386, 395, 399, 401
Moses, L. G.: reviews The Singing
Spirit: Early Short Stories by t:Jorth
American Indians, edited by Bernd
C. Peyer, 185-186
Moses Austin: His Life, by David B.
Gracy II, reviewed, 301-302
Moulton, Gary E., ed., The Journals
of the Lewis and Clark Expedition:
July 28-November I, 1805, Vol V,
reviewed, 167-172; The Journals of
the LeWis & Clark Expedition:
November 2, 180S-March 22, 1806,
Vol. VI, reviewed, 167-172
Mourning Dove: A Salishan
Autobiography, edited by Jay Miller,
reviewed, 182-183
Moynihan, Ruth, Susan Armitage,
and Christiane Fischer Dichamp,
eds, So Much to Be ·Done: Women
Settlers on the Mining and Ranching
Frontier, reviewed, 320-321
Munson, Eve Stryker, Gary
Holthaus, Patricia Nelson
Limerick, and Charles F.
Wilkinson, eds., A Society to Match
the Scenery: Personal Visions of the
Future of the American West,
reviewed, 432-433
The Mythical Pueblo Rights Doctrine:
Water Administration in Hispanic
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New Mexico, by Daniel Tyler,
reviewed, 85
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Oil, 157-166; "Albert B. Fall and
United States Oil Policy in 1921: A
Document," by Gerald D. Nash
"Old Heat and New Light
Nash, Gerald D., "Albert B. Fall and
Concerning the Search for
United States Oil Policy in 1921: A
Coronado's Bridge: A
Document," 157-166; New Mexico
Historiography of the Pecos and
in the Otero Era: Some Historical
Canadian Rivers Hypotheses," by
Perspectives, 1-12
Joseph P. Sanchez, 101-114
Nash, Gerald D., Creating the West:
Old Western History, 285-295
Historical Interpretations, 1890-1990, Olivares, Fray Antonio, 332, 333,
reviewed,310...:311
335,336, 338, 342, 347; quoted,
The Nature of Texas: A Feast of Native
333,334
Beauty, edited by Howard
Olsen, Michael: reviews A History of
Peacock, reviewed, 188-189
the Jews in New Mexico, by Henry
New Mexico delegation to Louisiana
J. Tobias, 420-421
Purchase Exposition: photo, 61
Onate, Don Juan de, 63, 64, 66, 67,
New Mexico in the Otero Era: Some
68; expedition of, 136
Historical Perspectives, by Gerald D. On. the Edge of Splendor: Exploring
Nash,1-12
Grand Canyon'sHuman Past, by
New Mexico Supreme Court, 151;
Douglas W. Schwartz, reviewed,
and Alamogordo liquor laws, 152,
195-,196
154
The Origin and Development of the
New Mexico Tinwork, 1840-1940, by
Pueblo Katsina Cult, by E. Charles
Lane Coulter and Maurice Dixon,
Adams, reviewed, 421-422
Jr., reviewed, 424-425
Ortiz, Isidro: reviews Mexican and
New Western history, 168, 285, 287,
Central American Population and
289, 290, 292, 293, 294, 297, 298,
U.S. Immigration Policy, edited by
299, 300; mission of, 288
Frank D. Bean, Jurgen Schmandt,
The Nightway: A History and a History
and Sidney Weintraub, 88-89
of Documentation of a Navajo
Otero, Gov. Miguel Antonio,. 4, 16,
Ceremonial, by James c. Faris,
17, 21, 26, 33-51 passim, 53, 54;
reviewed,318-319
administration ends 1906, 50; and
Noble, David Grant: reviews Chaco
boosting of New Mexico, 29; and
& Hohokam: Prehistoric Regional
racism in schools, 24; and the
Systems in the American Southwest,
creation of Otero County, 145;
ed. by Patricia L. Crown and W.
annual report of territorial
James Judge, 302-303
governor, 38, 39; appointed
Noel, Thomas J., Colorado Catholicism
governor of New Mexico Territory
arid the Archdiocese of Denver, 1857- .
by President William Mckinley, 34;
1989, reviewed, 179-180
as only Hispanic governor of
Norwood, Vera: reviews The
territorial New Mexico, 34;
Magnificent Mountain Women:
becomes advocate for statehood
Adventures in the Colorado Rockies,
for New Mexico, 35; early public
by Janet Robertson, 307-308
service jobs, 34; ethnic selfNuestra Senora de Guadalupe de
identity, 20; inaugural parade,
Zacatecas, Apostolic College of,
photo, 10, 18; My Nine Years as
330, 335, 336
Governor, quoted, 29; nicknamed
Nunez de Haro, Fray Miguel, 339,
"Gillie," 34; 1901 inauguration
340,350
speech, quoted, 40-41; on·
women, 25-26, 28; photo, 55, 56,
Nuttall, Donald: mentioned, 229,
232, 236, 245
59, 60, 62; quoted, 19, 23; reverse.s
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stance on statehood for New
.Mexico, 36; speech at Louisiana
Purchase Exposition, quoted, 47
Otero, Page Blackwood (brother of
Gov. Miguel), 22; photo, 57
Otero brothers: photo, 58
Otero County, 149; creation of, in
1899, 145
Otero era, 3; and agriculture, 7; and
cattle raising, 8; and cultural life in
New Mexico, 9; and sheep and
wool industry, 8; and the mining
industry, 8; politics during, 11
Otero family: coat of arms,
illustrated, 52

Padre Martfnez: New Perspectives from
Taos, edited by E. A. Mares,
reviewed, 80-81
Padrinazgo, early.form at Mission
San Jose, 340
Palo Duro Canyon: and Coronado's
route, 112, 113, 121
Pani Piques, 238; villages on the Red
River, 237
Parezo, Nancy J.: reviews Portraits in
American Archaeology: Remembrances
of Some Distinguished Americanists,
by Gordon Randolph Willey, 186187
Parker, Dorothy: reviews Word Ways:
The Novels of D'Arcy McNickle, by
John Lloyd Purdy
Parsons, Jack and Jim Sage!, Straight
from the Heart: Portraits of
Traditional Hispanic Musicians,
reviewed, 81-82
Pawnee Indians, 232, 233n, 241, 243,
245; in north-central Kansas, 235
Peacock, Howard, editor, The Nature
of Texas: A Feast of Native Beauty,
reviewed, 188-189
Pecos Pueblo: and Coronado's route,
102, 103, 105-108, 111, 112, 114,
115, 118-120, 122, 130, 131, 132,
134, 135; and expedition of
Antonio de Espejo, 121
Pecos River, 259, 267; and
Coronado's route, 105-109, 111,
112, 115, 118-122, 130, 132, 133,
134, 136; and expedition against
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the Mescalero, 261; and Mescalero
raids, 257, 260
Pena Blanca, 370, 376, 379
Penasco River: and expedition
against the Mescaleros, 261-262
Perry, Richard J., Western Apache
Heritage: People of the Mountain
Corridor, reviewed, 429-430
Peyer, Bernd c., editor, The Singing
Spirit: Early Short Stories by North
American Indians, reviewed, 185186
Phelps Dodge Corporation: and
Bisbee deportees, 275; and mining
strike, 269; labor relations, 283284
Pike, Zebulon Montgomery:
apprehended by Jarvet, 246
Pisani, Donald J., Is There Life after
Turner? The Continuing Search for
the Grand Synthesis and an
Autonomous West: A Review Essay,
285-295
Pluma: Mescalero leader, 258
Politics: "A 'Star Will Be Added':
. Miguel Antonio Otero and the
Struggle for Statehood," by
.Cynthia Secor Welsh, 33-51;
·Otero's appointments, 20;
territorial government and the
policy of "absolute contro!," 34;
ttte New Mexico Republican party
and. the election of 1904,50
The Popular Mood of America, 18601890, by Lewis O. Saum,
reviewed,308-309
Porter, Jonathan: reviews The
Academic Chairperson's Handbook, by
John W. Creswell, Daniel W.
Wheeler, Alan T. Seagren, Nancy
J. Egly, and Kirk D. Beyer, 321
Portraits in American Archaeology:
Remembrances of Some Distinguished
. Americanists, by Gordon Randolph
Willey, reviewed, 186-187
The Preservation of the Village: New
Mexico's Hispanics and the New
Deal, by Suzanne Forrest,
reviewed, 85-86
Presidio la Bahia del Espiritu Santo,
343-344, 350
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Presidio Nuestra Senora de los
Dolores, 341, 343
Presidio Nuestra Senora del Pilar de
los Adaes, 343; made provincial
capital by Aguayo, 341
.
Presidio San Antonio de Bexar, 332,
336, 338, 341, 342, 344, 347, 351,
352, 353, 355
Presidio San Juan Bautista, 334-335
Press: New Mexican, on Bisbee
deportees, 275-283_
Price, Thomas J., Standoff at the
Border: A Failure of Microdiplomacy,
reviewed, 91
Prince, Gov. L. Bradford, 15, 19
Prohibition and temperance:
"Alamogordo and Alcohol:
Monopoly or Social Control?," by
G. L. Seligmann, 139-155
Prostitution, 148, 154-155, 300; and
Phenix, New Mexico, 147; and
saloons, 141; high rate at the turn
of the century, 26-27
Protestantism in the Sangre de Cristos,
1850-1920, by Randi Jones Walker,
reviewed, 416-417
Public health: "Hygiene, Sanitation,
and Public Health in Hispanic
New Mexico," by Marc Simmons,
205-225
Purdy, John Lloyd, Word Ways: The
Novels of D'Arcy McNickle,
reviewed, 178
Quivira, 101, 102, 105, 111, 112, 113,
115, 121, 124, 127, 130, 132n, 134
Railroads, 142-144; the El Paso and
Northeastern Railroad, 139
Rankin, Charles E., Patricia Nelson
Limerick; and Clyde A. Milner,
Trails: Toward a New Western
History, reviewed, 285-295
"Recipe for the New Right Stuff: A
Review Essay," by Janet R.
Fireman, 63-69
The Rediscovery of New Mexico, 15801594: The Explorations of
Chamuscado, Espejo, Castano de
Sosa, Morlete and Leyva de Bonilla
and Humana, by George P.
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Hammond and Agapito Rey,
quoted, 207n
Red River Valley, 332, 343; Presidio
founded in by Aguayo, 341
Reedstrom, E. Lisle, Apache Wars: An
Illustrated Battle History, reviewed,
303-304
"Relaci6n del Suceso," 106, 118;
quoted, 131
Reluctant Frontiersman: James Ross
Larkin on the Santa Fe Trail 1856-57,
edited by Barton H. Barbour,
reviewed, 191-192
Rio Bonito, 259; and expedition
against the Mescaleros, 265, 266;
anq. possible military post, 257;
and road to the Rio Grande, 267;
settlement at, 268
Rio de Cicuye, 105, i06, 124-125,
127, 130, 132, 133
Rio Grande, 247, 330, 332, 335, 345,
370; and Coronado's route, 102,
106, 119, 120, 124, 134; and
Mescalero raids, 260; and road to
the Rio Bonito, 267; missions, 334
Rio Grande valley: and Mescalero
raids, 252, 253
Rio San Antonio, 332, 335, 336, 340,
341, 342, 345, 346, 347, 351, 353,
355; discovered, 330
Rivera, Gen. Pedro de, 343, 346;
illustration, 344
Rivera, Rowena A. and Thomas J.
Ste~le, S.J., "Territorial
Documents and Memories:
Singing Church History," 393-413
The River of the Mother of God and
Other Essays by AIda Leopold, edited
by Susan L. Hader and J. Baird
Callicott, reviewed, 430-431
Roberts, Gary L., DeathComes for the
Chief Justice: The Slough-Rynerson
Quarrel and Political Violence in New
Mexico, reviewed, 317-318
Robertson, Janet, Magnificent
Mountain Women: Adventures in the
Colorado Rockies, reviewed, 307-308
Rodey, Bernard S., 50; as advocate
for statehood, 41
Ronda, James P., Astoria and Empire,
reviewed, 305-306
Roosevelt, President Theodore,. 30,

INDEX
43, 49, 50; in Spanish-American
War, 20; quoted, on Bisbee
deportation, 283
.
Roscoe, Will, The Zuni Man-Woman,
reviewed, 433-434
Rough Riders: and Theodore
Roosevelt, 20; New Mexicans in,
21
Rowe, New Mexico: and Coronado's
route, 105, 109, 130, 134; 135
Ruidoso River: and expedition
against the Mescalero, 261, 265

Sacagawea, 168~169
Sacramento Mountains, 258; and
expedition against the Mescaleros,
261, 262, 265, 266; and lumber,
144; and Mescalero raids, 256; and
Mescaleros, 253
.
Safeway, Inc.: and Alamogordo
liquor laws, 152, 153, 154
SageI, Jim and Jack Parsons, Straight
from the Heart: Portraits of .
Traditional Hispanic Musicians, _
reviewed, 81-82
.
St. Charles, Missouri, 236, 237, 242,
249
.
St. Louis, 231, 236, 238, 246, 247
St. Louis World's Fair of 1904, the
Louisiana Purchase Exposition:
and New Mexico's statehood
promotion, 45-47
Salas, Elizabeth, Soldaderas in the
Mexican Military: Myth Imd History,
reviewed, 79-80
Salcedo, Nemesio, 230-231, 235, 241,
242, 244, 245, 246
Salinas, Martin, Indians of the Rio
Grande Delta: Their Role in the
History of Southern Texas and
Northeastern New Mexico, reviewed,
/190
/ /Saloons: "Alamogordo and Alcohol:
Monopoly or Social Control?" by
G. L. Seligmann, 139-155
San Antonio de Valero, 334, 335, 338
San Antonio-El Paso road: and
Mescalero raids, 253, 254, 257, 258
Sanchez, Joseph P.: "Old Heat and
New Light Concerning the Search
for Coronado's Bridge: A
Historiography of the Pecos and
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Canadian Rivers Hypotheses,"
101-114; reviews In Search of
Columbus: The Sources for the First
Voyage, by David Henige, 92-93
Sandweiss, Martha A., ed., Denizens
of the Desert: A Tale in Word and
Picture of Life Among the Navajo
Indians, by Elizabeth Forster and
Laura Gilpin, 422-423
San Felipe de Neri Church,
Albuquerque, 381, 390
San Gabriel del Yungue:As Seen by an
Archaeologist, by Florence Hawley
Ellis, reviewed, 74-75
Santa Ana, Fray Benito Fernandez
de, 350, 356; quoted, 350, 351
Santa Cruz de Queretaro, Apostolic
College of, 329, 330, 335, 336, 339,
344,346
Santa Fe, 30, 233, 238, 241, 242, 243,
244, 245, 246, 247, 262, 384; as art
colony, 11, 16
Santa Fe, Diocese of: under
jurisdiction of Archbishop of
Durango prior to Lamy, 362-363
The Santa Fe New Mexican, 11, 51;
on Bisbee deportees, 276; quoted,
42, 276, 281-282
Sapell6, 383, 384, 386
Saum, Lewis 0., The PopularMood of
America, 1860-1890, reviewed,
308-309
Schaafsma, Polly: reviews On the
Edge of Splendor: Exploring Grand
Canyon's Human Past, by Douglas
W. Schwartz, 195-196
Scharff,. Virginia: reviews So Much to
Be Done: Women Settlers on the
Mining and Ranching Frontier, by
Ruth B. Moynihan, Susan
Armitage, and Christiane Fischer
Dichamp, 320-321
Schilz, Thomas F. and Jodye Lynn
Dickson Schilz, Buffalo Hump and
the Penateka Comanches, reviewed,
313-314
Schmandt, Jurgen, Frank D. Bean,
and Sidney Weintraub, editors,
Mexican and Central American
Population and U.S. Immigration
Policy, reviewed, 88-89
Schroeder, Albert H., 113; "The
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Locale of Coronado's 'Bridge,'''
115-122; quoted, 107
Schwartz, Douglas W, On the Edge

of Splendor: Exploring Grand
Canyon's Human Past, reviewed,
195-196
Seagren, Alan T., and John W.
Creswell, Daniel W. Wheeler,
Nancy J. Egly, and Kirk D. Beyer,

The Academic Chairperson's
Handbook, reviewed, 321
Seligmann, G. L., "Alamogordo and
Alcohol: Monopoly or Social
Control?," 139-155
Settlers and settlements: "Harmony,
Discord, and Compromise in
Spanish Colonial Texas: The Rio
San Antonio Experience, 16911741," by Felix D. Almaraz, Jr.,
329-356
Sevillano de Paredes, Fray Miguel,
344, 350; as padre visitador of
missions, 345; quoted, 345, 346
Sherman, John, Taos: A Pictorial
History, reviewed, 93-94
Shine, Michael, 106-107
Simmons, Marc, 64; "Hygiene,
Sanitation, and Public Health in
Hispanic New Mexico," 205-225;

The Last Conquistador: Juan de Onate
and the Settling of the Far Southwest,
reviewed, 63-69 .
Simonson, Major John S.: and
expedition against the Mescaleros,
263,264
Simpson, James H., 106, 111, 112
Simpson, Sheriff Will (Luna
County): and Bisbee deportees,
273,274

The Singing Spirit: Early Short Stories
by North American Indians, edited
by Bernd C. Peyer, reviewed, 185186
Smith, Watson, When Is a Kiva?: And

Other Questions About Southwestern
A,rchaeology, ed. by Raymond H.
Thompson, reviewed, 311-312
Soapmaking, 209-213
Social customs: social control, 139159

A Society to Match the Scenery:
Personal Visions of the Future of the
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American West, edited by Gary
Holthaus, Patricia Nelson,
Limerick, Charles F. Wilkinson,
and Eve Stryker Munson,
reviewed, 432~433

Soldaderas in the Mexican Military:
Myth and History, by Elizabeth
Salas, reviewed, 79-80

Soldiers of Misfortune: The Somervell
and Mier Expeditions, by Sam W.
Haynes, reviewed, 78-79

So Much to Be Done: Settlers on the
Mining and Ranching Frontier,
edited by Ruth B. Moynihan',
Susan Armitage, and Christiane
Fischer Dichamp, reviewed, 320321
Soto, Hernando de, 120; expedition
of, 133, 134
Spanish-American War: New
Mexico's participation, 20, 21
Spanish language: as factor in
opposition to statehood for New
Mexico, 36; Jesuit missionaries
aided by knowledge of Spanish,
366; language barrier, 22; on
"barranca," 121
Spence, Mary Lee: reviews

Converting the West: A Biography of
Narcissa Whitman, by Julie Roy
Jeffrey, 419
Stanton, Captain Henry: and
expedition against the Mescaleros,
260-262
Statehood for New Mexico, 35, 36,
37,38,51
Steele, Thomas J.. S.J.: reviews
Manuel Alvarez, 1794-1856: A
Southwestern Biography, by Thomas
E. Chavez, 76-77
Steele, Thomas J.. S.J. and Rowena
A. Rivera, "Territorial Documents
and Memories: Singing Church
History," 393-413
Steinberg, Ruth, "Jose Jarvet,
Spanish Scout and Historical
Enigma," 227-249
Stephens, A. Ray and William M.
Holmes, Historical Atlas of Texas,
reviewed, 190-191
Stevens, Errol Wayne: reviews The
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Journal of Addison Pratt, edited by
S. George Ellsworth, 418-419
Stineman, Esther Lanigan, Mary
Aus,tin: Song of a Maverick,
reviewed, 184-185
Straight from the Heart: Portraits of
Traditional Hispanic Musicians, by
Jack Parsons and Jim Sagel,
reviewed, 81-82
.
Sumner, Col. Edwin V., 255; and
peace settlement with Mescaleros,
252-253
Swagerty, William R.: reviews
Astoria and Empire, by James P.
Ronda, 305-306 ,
Swanson, Merwin R.: reviews
Mexican Labor and World War II:
Braceros in the Pacific Northwest,
1942-1947, by Erasmo Gamboa,
86-87
Szasz, Ferenc M.: reviews The
Popular Mood of America, 18601890, by Lewis O. Saum, 308-309
Tables: Cicuye to Rio de Cicuye
Bridge Route Hypotheses, 128-129
Taos, 383, 385, 386; and Coronado's
route, 106; as art colony, 11, 16
Taos: A Pictorial History, byJohn
Sherman: reviewed, 93-94
The Taos Indians and the Battle for Blue
Lake, by R. C. GordonMcCutchan, reviewed, 431-432
Taylor, Lonn: reviews New Mexico
Tinwork, 1840-1940, by Lane
Coulter and Maurice Dixon; Jr.,
424-425
"Territorial Documents and
Memories: Singing Church
History," by Rowena A. Rivera
and Thomas J.Steele, S.]., 393413
Thacker, Robert, The Great Prairie
Fact and Literary Imagination,
reviewed, 177-178
Thomas O. Larkin: A Life of Patriotism
and Profit in Old California, Harlan
Hague and David J. Langum, '
reviewed, 309-310
Thompson, Jerry: reviews Soldiers of
Misfortune: The Somervell and Mier
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Expeditions, by Sam W. Haynes,
78-79
Thompson, Jerry D., ed., Westward
the Texans: The Civil War Journal of
Private William Randolph Howell,
reviewed, 304-305
Thompson, Raymond H., ed., When
Is a Kiva?: And Other Questions
About Southwestern Archaeology, by
Watson Smith, reviewed, 311-312
Thrapp, Dan L.: reviews Apache
Wars: An Illustrated Battle History,
by E. Lisle Reedstrom, 303-304
Tiguex, 102, 103, 130
Tinajas, 207, 208
Tobias, Henry J., A History of the
Jews in New Mexico, reviewed,
420-421
Trade: "Albert B. Fall and United
States Oil Policy in 1921: A
Document," by Gerald D. Nash,
157-166; Frerich traders in Texas,
330
Trails: Pedro Vial's trail from San
Antonio, Texas to Santa Fe, New
Mexico, 231; and tourist dollars,
113; "Old Heat and New Light
Concerning the Search for
Coronado's Bridge: A
Historiography of the Pecos and
Canadian Rivers Hypotheses," by
Joseph,P. Sanchez, 101-114; "The
Coronado Expedition: Cicuye to
the Rio de Cicuye Bridge," by
Richard Flint and Shirley Cushing
Flint, 123-138; "The Locale of
Coronado's 'Bridge,'" by Albert
H. Schroeder, 115-122
Trails: Toward a New Western History,
ed. by Patricia Nelson Limerick,
Clyde A. Milner II, and Charles E.
Rankin, reviewed, 285-295
Treaty of Guadalupe Hidalgo: as
, guarantee of statehood for New
Mexico, 41-42
Turcheneske, Jr;, John A.: reviews
American Indian Resource Materials
, in the Western History Collections,
University of Oklahoma, ed. by
Donald L. DeWitt, 306-307
The Turk: and Coronado's
expedition, 109; see also El Turco
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Turner, Frederick Jackson, 291; and
the frontier thesis, 290; and the
myth of the west, 288; mentioned,
287, 292, 293, 295, 298
Tyler, Daniel, The Mythical Pueblo
Rights Doctrine: Water Adminstration
in Hispanic New Mexico, reviewed,
85
United States Voluntary Infantry
from New Mexico in the SpanishAmerican War, 21-22
United We Win: The Rise and Fall of La
Raza Unida Party, by Ignacio M.
Garda, reviewed, 90-91
Urrutia, Capt. Jose de, 351, 354, 355
Valdez, Capitan Juan, 336, 338, 339,
340
Vazquez de Coronado, Francisco:
expedition to New Mexico, 115122, 123-138; trail of, 101-114
Vial, Pedro, 230-233, 235-237, 240,
241-247
Vigil, Julian Josue and Charles L.
Briggs, editors, The Lost Gold Mine
of Juan Mondragon: A Legend from
New Mexico Performed by Melaquias
Romero, reviewed, 83-84
Vigilante, Father Livio, '367, 368,
380, 381, 382, 388, 389; taught at
Holy Cross College in
Massachusetts, 366
Villanueva, New Mexico, 135n; and
Coronado's route, 105, 118, 134
Vizzaron, Viceroy Archbishop Juan
Antonio de, 347, 351, 355;
restrains Texas governor from
using mission Indians, 352
Vuksic, Velimir and Zvaonimir
Grbasic, The History of Cavalry,
reviewed, 179
Walker, Randi Jones: Protestantism in
the Sangre de Cristos, 1850-1920,
reviewed, 416-417
War: WWI, 271-273; WWII and
impact on Alamogordo, 151
Water: Albuquerque's piped system
begun, 206; early supplies in New
Mexico, 207; Santa Fe's piped
system begun, 206; resources of
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the Rio Grande and the effect of
statehood, 43
Webb, Melody:' reviews Life Lived
Like a Story: Life Stories of Three
Yukon Native Elders, by Julie
Cruikshank, 316-317
Weber, David J., The "Californios"
versus Jedediah Smith 1836-1827: A
New Cache of Documents, reviewed,
77-78
Weber, Richard K, O.P.: reviews
Colorado Catholicism and the
Archdiocese of Denver, 1857-1989,
by Thomas J. Noel, 179-180
Webster: as outpost against Apache
raid, 255-256
Weddle, Robert S., Jack Jackson,
and Winston DeVille, Mapping
Texas and the Gulf Coast: The
Contributions of Saint-Denis, Olivan,
and Le Maire, reviewed, 72-73
Wehrkamp, Tim: reviews The
"Californios" versus Jedediah Smith
1826-1827: A New Cache of
Documents, by David J. Weber, 7778
Weintraub, Sidney, Frank D. Bean,
and Jurgen Schmandt, editors,
Mexican and Central American
Population and U.,S. Immigration
Policy, reviewed, 88-89
We Just Toughed It Out: Women in the
Llano Estacado, by Georgellen
Burnett, reviewed, 189
Wells, Reba N.: reviews We Just
Toughed It Out: Women in the Llano
Estacado, by Georgellen Burnett,
189
Welsh, Cynthia Secor, '"A Star Will
Be Added': Miguel Antonio Otero
and'the Struggle for Statehood,"
33-51
Welsh, Michael: reviews A Society to
Match the Scenery: Personal Visions
of the' Future of the American West,
edited by Gary Holthaus, Patricia
Nelson Limerick, Charles F.
Wilkinson, and Eve Stryker
Munson, 432-433
Western Apache Heritage: People of the
Mountain Corridor, by Richard J.
Perry, reviewed, 429-430
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Westward the Texans: The Civil War
Journal of Private William Randolph
Howell, ed. by Jerry D. Thompson,
reviewed, 304-305
Wheeler, Daniel w., John W.
Creswell, Alan T. Seagren, Nancy
J. Egly, and Kirk D. Beyer, The
Academic Chairperson's Handbook,
reviewed, 321
Wheeler, Sheriff Harry c., 269; and
Bisbee deportees, 276, 283
When Is a Kiva?: And Other Questions
About Southwestern Archaeology, by
Watson Smith, edited by
Raymond H. Thompson,
reviewed, 311-312
White; Richard: reviews Fleeting
Moments: Nature and Culture in
American History, by Gunther
Barth, 425-426; "Trashing the
Trails," mentioned, 285
White, Richard, "It's Your Misfortune
and None of My Own": A New
History of the American West,
reviewed, 296-300
Whiteley, Peter: reviews The Origin
and Development of the Pueblo
Katsina Cult, by E. Charles Adams,
421-422
White Mountains, 257; and
Mescaleros, 253, 254, 256, 258, 266
White Oaks, New Mexico: and
railroads, 143; founding of, 142
"The Whorehouse Bells Were Ringing":
And Other Songs Cowboys Sing, ed.
by Guy Logsdon, reviewed, 314315
Wilkinson, Charles F., Gary
Holthaus, Patricia Nelson
Limerick, and Eve Stryker
Munson, eds., A Society to Match
the Scenery: Personal Visions of the
Future of the American West,
reviewed, 432-433
Willey, Gordon Randolph, Portraits
in American Archaeology:
Remembrances of Some Distinguished
Americanists, reviewed, 186-187
Wilson, Pres. Woodrow, 274; and
Bisbee deportees, 273; and Gallup
coal strike, 281
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Wilson, Raymond: reviews Indian
School Days, by Basil H. Johnston,
193
Wilson, Richard B.: reviews The
Great Prairie Fact and Literary
Imagination, by Robert Thacker,
177-178
Wilson, Spencer: reviews Taos: A
Pictorial History, by John Sherman,
93-94
Wind's Trail: The Early Life of Mary
Austin, by Peggy Pond Church,
edited by Shelley Armitage,
reviewed, 315-316
Winthuysen, Gov. Tomas Felipe de,
355, 356, 356
Women: and acquisition of water in
early New Mexico, 207;
idealization of, on frontier, 25-26;
on statehood, 26; women's .
history, 289; Hispano: labor, 27-28;
Indian (Cicuye): dress, 104
Word Ways: The Novels of D'Arcy
McNickle, by John Lloyd Purdy,
reviewed, 178
World War I: and New Mexico
opinion, 271-273; and the
Industrial Workers of the World,
277
.
Worster, Donald: and the New
Western History, 297; as leader of
New Western History, 287;
"Beyond the Agrarian Myth,"
mentioned, 28;;
Wright, Barton: reviews Designs and
Factions: Politics, Religion and
Ceramics on the Hopi Third Mesa, by
Lydia L. Wyckoff, 417-418
Wyckoff, Lydia L., Designs and
Factions: Politics, Religion and
Ceramics on the Hopi Third Mesa,
reviewed, 417-418
Yucca: as soap substitute, 212-213
Zacatecas, 336, 341
Zuni: and Coronado's route, 102,
114, 119, 132
The Zuni Man-Woman, by Will
Roscoe, reviewed, 433-434

